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Introduction: Ut bon(aventurian)i iamus

Haec doctrina est, ut boni fiamus et salvemur.
“This doctrine exists so that we might become good and be saved.”
(Brev. Prol. 5.2)

Choosing this quatation as its motto, the international conference that took
place in Ljubljana (September 30-October 2021) commemorating the 800th an-
niversary of Bonaventure’s birth sought, on the one hand, to express the entire
conference’s broader programmatic orientation combining the methodological ap-
proaches of philosophy and theology: the formulation ut boni fiamus is Aristotle’s
(cf. EN 2.2 [1103b28]), while the verb salvemur suggests a theological component.
On the other hand, the conference aimed to acknowledge the summum bonum, the
highest good, which urges all of us, modern wayfarers of the 21 century, to seek
the good, bonum, even though we do not bear the good, bonum.

If we become more and more boni, good, we will become more and more
bonaventuriani, entering into the same mystery as Bonaventure did eight centuries
before us. Conversely, by becoming more and more bonaventuriani, that is, gaining
a more detailed understanding of different aspects of Bonaventure’s thought, we are
hopefully becoming more and more boni.

The conference and its accompanying events marked the 800" anniversary of
the birth of John of Fidanza, later to be known as St. Bonaventure. However, the
exact date of this medieval scholar’s birthdate remains unknown. According to cal-
culations based on the minimum age required for the baccalaureate at the Univer-
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sity of Paris at that time and other sources for Bonaventure’s biography, researchers
mention two possible birth years: 1217 or 1221. Since the celebration of the oc-
tocentenary four years ago already bore much fruit, both academic and otherwise,
we believed that commemorating the second possible date of Bonaventure’s birth
(1221) — albeit without any serious intention to enter the biographical debates —
would offer an opportunity to approach Bonaventure’s inexhaustible legacy anew,
with new questions, and new enthusiasm.

The present volume is proving us right. The conference proceedings that you are
holding in your hands continue the tradition of a long series of volumes deriving from
some important anniversaries connected with the life of St. Bonaventure. In 1974, var-
ious initiatives commemorated the 700™ anniversary of Bonaventure’s death: in primis,
five volumes edited by the Quaracchi collegium,' and an additional three volumes of
another congress held in Rome.? In 2017, numerous conferences contributed to the
celebration of the 800" anniversary of Bonaventure’s birth: inter alia, an international
congress held in Rome that produced a substantial volume of forty-five contributions;®
an international conference, hosted by the Franciscan Institute at St. Bonaventure Uni-
versity, contributed a volume with twenty-four papers;* a study day organized by the
Pontifical Antonianum University on January 15 (2018) produced a special number of
the journal Antonianum with six contributions;’ a conference organized by the Cattedra
Marco Arosio di Alti Studi Medievali (Ateneo Pontificio Regina Apostolorum) during
the years 2015-2017 provided a monograph with twenty contributions;® and lastly, a
monograph containing fourteen contributions edited at the Dipartimento di Lettere e
Filosofia (Universita di Trento) was dedicated to Bonaventure’s anthropology.”

The organizers of the conference in Ljubljana, the Faculty of Theology (Uni-
versity of Ljubljana), Faculty of Arts (University of Ljubljana), Collegium Sancti
Bonaventurae (Quaracchi — Rome), the Slovenian Franciscan Province of the Holy
Cross, and the Institute for Monastic Studies and Contemplative Sciences, were

Bougerol, J. G., ed. 1973-1974. San Bonaventura 1274—1974. Volumen commemorativum anni septies centenarii

a morte S. Bonaventurae Doctoris Seraphici cura et studio Commisionis Internationalis Bonaventurianae, 5 vols.

Grottaferrata: Collegium S. Bonaventurae.

Pompei, A., ed. 1976. San Bonaventura, maestro di vita francescana e di sapienza cristiana. Atti del Congresso

internagionale per il VII centenario di San Bonaventura da Bagnoregio, Roma 19-26 settembre 1974. 3 vols.

Rome: Pontificia Facolta teologica San Bonaventura.

> Begasse de Dhaem, A., E. Galli, M. Malaguti, R. Pascual, C. Salto Sold, edd. 2018. “Deus summe cognoscibilis”:
The Current Theological Relevance of Saint Bonaventure. Bibliotheca ephemeridum theologicarum Lovaniensium
298, Series 3. Leuven: Peeters.

4 Johnson, T. J., K. Wrisely-Shelby, M. K. Zamora, edd. 2021. Saint Bonaventure: Friar, Teacher, Minister,

Bishop. A Celebration of the Eighth Centenary of His Birth. St. Bonaventure, NY: Franciscan Institute

Publications.

Bonaventure of Bagnoregio and Posterity. Translations, Renewed Recourse, Open Questions. Antonianum 93/2

(2018).

Pandolfi, C., R. Pascual, edd. 2020. Trilogia bonaventuriana. Ricerche di storia della filosofia e teologia

medioevali 14. Rome: Ateneo Pontificio Regina Apostolorum, IF Press.

Zavattero, 1., ed. 2019. Luomo nel pensiero di Bonaventura da Bagnoregio. Flumen Sapientiae: Studi sul

pensiero medievale 11. Rome: Aracne editrice.



10 Nena Bobovnik, Jan Dominik Bogataj, William Short, Miran Speli¢

pleased to welcome many distinguished national and international experts. The pres-
ent volume collects their enlightening contributions to the conference in a written
format. Besides authors whose papers are included in the volume, however, there
were also other speakers present who made significant contributions to the lively field
of Bonaventurian studies, unfortunately not included in the present volume. Nicola
Polloni (KU Leuven) spoke about Bonaventure, Bacon, and hylomorphism; Branko
Klun (University of Ljubljana) discussed the possibilities and limits of a phenomeno-
logical approach to St. Bonaventure; Edvard Kova¢ (Institut Catholique de Toulouse)
presented Biblical hermeneutics between Bonaventure and Paul Ricoeur; Monika
Dezelak Trojar (ZRC SAZU, Slovenia) spoke about the reception of Bonaventure’s
works in Slovenia, particularly, the reception in Skalar’s Eksemplar od svetiga Bonaven-
tura (1643); Matija Ogrin (ZRC SAZU) focused on St. Bonaventure as articulated
in the Baroque sermons of Slovenian Capuchin and Franciscan writers; and Darko
Tepert (University of Rijeka) dedicated his paper to Bonaventure’s hermeneutics in
the Breviloquium and in his Commentary on the Gospel of Luke.

The present conference proceedings open with philosophy. The first two chap-
ters trace the historical background of the main tenets of Bonaventure’s philosoph-
ical thought. First, Lypia ScHUMACHER focuses on Bonaventure’s doctrine of the
transcendentals, the divine ideas, and his theory of analogy insofar as they were
anchored in earlier Franciscan thought. It was Bonaventure’s teachers and models
that compiled the authorial Franciscan summa of the Middle Ages — the Summa
Halensis. The latter was, in turn, heavily influenced by Avicenna’s metaphysics. By
uncovering features of Avicenna’s philosophy in the Summa Halensis, Schumacher
ultimately sheds light on the Avicennian influence in Bonaventure’s most heralded
work, the ltinerarium mentis in Deum.

In the second chapter, FrRanziska vaAN BUREN reaches even further back into
history. Van Buren accentuates the need to modify the common perception of
Bonaventure’s philosophy as being rooted in St. Augustine. This chapter thus en-
gages anew with an important debate that was held among prominent medieval-
ists of the last century. On the one hand, Etienne Gilson and Maurice de Wulf
propounded Bonaventure’s Augustinianism, whereas on the other hand, Fernand
van Steenberghen contended that Bonaventure was "rather" a remarkably faithful
reader of Aristotle. Van Buren agrees with the latter: Bonaventure was influenced
by Aristotle to a much greater extent than hitherto acknowledged. She argues that
Bonaventure’s positions regarding knowledge of universal terms and the laws op-
erative in nature are heavily influenced by the thought of Aristotle, and thus mak-
ing a significant case for rejecting the common notion of Bonaventure as largely
un-Aristotelian.

Following the debate on the historical background of Bonaventure’s philoso-
phy are two chapters focusing on a specific topic within Bonaventure’s philosoph-
ical epistemology. First, LEONARDO FEDRIGA analyzes Bonaventure’s doctrine of
sense perception as articulated in the De reductione artium ad theologiam 8. Fedriga
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underlines that the notion of generatio speciei, which Bonaventure introduces, is
not as novel and idiosyncratic as it may seem at first glance. Rather, what is idio-
syncratic is Bonaventure’s harmonization of Augustine with Aristotle. Fedriga thus
argues that Bonaventure’s account of sense perception stems from his innovative
synthesis of both Augustinian and Aristotelian epistemology.

Next, INGrID KoDELjA in her chapter focuses on the theory of divine illumi-
nation, the Augustinian heritage that Bonaventure unquestionably embraced but
slightly tailored to his own philosophy. Kodelja sheds light on Bonaventure’s view
of divine illumination by juxtaposing his philosophy with that of Robert Gros-
seteste, whose conceptualization of light influenced the later Franciscan school.
Ultimately, Kodelja avers that whereas Grosseteste employed the theme of light in
a more mathematical-cosmological sense, Bonaventure’s motif of light has a more
aesthetic-metaphysical connotation.

Leaving the philosophical topics, the volume next proceeds to explore the
rich heritage of Bonaventure’s affective spirituality. First, ALEnN Sirca discusses
Bonaventure’s ltinerarium mentis in Deum mostly through the prism of the themes
of love and death. Sirca argues that, although Bonaventure’s mystical theology is
traditional, influenced especially by Augustine, Dionysius the Areopagite, Gregory
the Great, the Cistercians, and the Victorines, it is more than just a mere summary
of previous Christian mystical tradition. Rather, claims Sirca, Bonaventure subtly
transforms the previous tradition, putting forth an original synthesis with an amal-
gamation of passion, love and apophatic mysticism.

Second, RoBERT KRraLj introduces an interesting theme that opens new hori-
zons for future research: the relationship between Bonaventure’s writings and the
spiritual experience of Teresa of Avila. Despite the apparent distance between the
two figures, Kralj reveals the surprising points of contact between their theologies
of the spiritual senses. His penetrating analysis leads to a better understanding of
both great spiritual teachers.

The last part of the conference proceedings centers around Bonaventure’s the-
ology. MARIANNE SCHLOSSER first brings our attention to Bonaventure’s Brevilo-
quium and evaluates his account of theology as found in the Prologue of this text.
The Prologue — among other things — deals with the fundamental question of
the relationship between revelation and faith, between Holy Scripture and theol-
ogy. After a careful analysis of the Prologue’s structure and content, Schlosser also
discusses the reception of this remarkable treatise.

Next, ANTON STRUKEL] recounts the exciting episode of the “friendship” be-
tween Bonaventure and Joseph Ratzinger, which goes beyond a mere academic
interest in the Seraphic Doctor. In this paper, the author presents Ratzinger’s
theological engagement with Bonaventure, especially in the light of his under-
standing of revelation and the theology of history. Finally, in an innovative way,
Strukelj shows through various emphases that their lives and works are closely
intertwined.
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Miran SpeLié OFM presents an original study on Bonaventure’s sacramental
theology, namely on the question of the Eucharist. The article does not approach
the subject in a general or systematic way, but rather employs a lexicographical
analysis of the terms caro Christi and corpus Christi in Bonaventure’s Brevilogui-
um. Speli¢ observes and unveils the various nuances of the profound and original
Eucharistic theology of the Seraphic Doctor.

Traomas Prorata OFM Cap. marks the last chapter in the volume to discuss
Bonaventure’s theology. Taking Bonaventure’s Quaestiones disputatae de mysterio
Trinitatis under scrutiny, Piolata accentuates the richness of this remarkable yet
understudied text. In particular, he argues that the term wnitas caritatis, which
Bonaventure utilizes in question 2 on unity, constitutes an implicit reference to the
Holy Spirit. This claim enables Piolata to uncover the previously underdiscussed
presence of Bonaventure’s pneumatology in the De mysterio Trinitatis.

The volume concludes with a chapter on Bonaventure as a mediator of the life of
St. Francis. WiLLiam SHORT OFM evaluates the role Bonaventure played in the trans-
mission of the legends of the life of St. Francis. Drawing on the earlier legendae already
in circulation, Bonaventure composed a single and thenceforward official legenda of the
life of St. Francis. Moreover, Short fittingly emphasizes that Bonaventure as a mediator
of St. Francis’ life did not lead to “malavventura” but was instead — precisely by writing
the legend — himself mediated by the inspiring model of St. Francis’ life: in the end,
the legend had more influence on Bonaventure than he himself had on the legend.

It is along these lines that the present volume seeks to find a place among the
scholarly literature on Bonaventure. In other words, let us study, explore, and ven-
ture deeper into the inexhaustible sources of Bonaventure’s thought. However, let
us not only perfect our understanding of Bonaventure’s philosophy, theology, or
any one of his writings. Rather, let us humbly wish for ourselves to be perfected —
ut boni fiamus — through this scholarly process as well.

July 15 (the Feast of St. Bonaventure), 2022

Nena Bobovnik,
De Wulf-Mansion Centre for Ancient, Medieval and Renaissance Philosophy (KU Leuven)

Jan Dominik Bogataj oF,
Institutum Patristicum Augustinianum (Pontificia Universitas Lateranensis, Romae);

Faculty of Theology (University of Liubljana)

William Short orm,
Collegium S. Bonaventurae — Frati Editori di Quaracchi;
Franciscan School of Theology (University of San Diego)

Miran .Sji)elit¥ OFM,
Faculty of Theology (University of Liubljana)
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The Most Reverend Stanislav Zore OFM,
Metropolitan Archbishop of Ljubljana

Verbum abbreviatum

In Chapter 9 of the Regula bullata, Saint Francis instructed his brothers to use
few words when preaching: “Preach with short speeches, because the Lord also
spoke briefly on earth (annuntiando cum brevis sermonis, quia verbum abbreviatum
fecit Dominus)” (Rb 9.4).

All this does not sound very encouraging as an introduction to an international
scientific conference, which is often characterized by a multiplicity of words. But
St. Bonaventure himself comes to meet us here. In his exposition of Francis’ Regu-
la, Bonaventure does not so much apply this injunction of chapter 9 to the short
sermons themselves, since Christ also spoke at length on several occasions, but, in-
stead, by Verbum abbreviatum is meant above all the incarnate Word, Jesus Christ:
Sed brevitas dicitur ibi restrictio omnium legalium ad unum Christum (Expositio super
Regulam Fratrum Minorum 9.12).

In the past, God spoke in many times and in varied ways through the prophets.
His word has reached out for centuries. Now instead God speaks through the Son,
who is a brief Word. This Word becomes flesh in Jesus and sums up all revelation in
itself: God is love. Guerric of Igny, a Cistercian monk, writes: “He is the abridged
word, in such a way that the fulfilment of every word of salvation is found in it, for
he is the Word which itself accomplishes and sums up God’s plan. We must not be
surprised if the Word has summed up all the prophetic words for us, seeing that the
Word wanted to ‘abbreviate the message’ and in a way make itself small.”
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Shrinking God’s Word corresponds to Francis and his brothers making them-
selves small: the style of the Franciscan Proclamation will be that of making our-
selves minors, that is, the least, as did the Verbum abbreviatum. It is probably also no
coincidence that Bonaventure’s remarkable synthesis of the whole of his theology
— which is by no means short! — is called the Breviloguium, the Brief Discourse.

Francis finished the Regula bullata just a few weeks before he celebrated the
feast of Christmas in Greccio in a solemn way, setting up a nativity scene for the
first time in history. In Vita prima (30.86), Thomas of Celano describes how the
poor man of Assisi, every time he pronounced the name “Child of Bethlehem,”
tasted with his lips all the sweetness of the words.

At the beginning of this conference, I express my appreciation and thanks to
the organizers, and above all I wish that all the participants may taste — even if it
is through sermonis prolixitas — during the course of the day, through the teach-
ings of St. Bonaventure, some of this sweetness of the abbreviated Word, Verbum
abbreviatum.
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Fr. Marjan Cuden OFM,

Provincial Minister of the Slovenian Franciscan Province of the Holy Cross

Dulcis cognitio

With the greeting of St. Francis, Pax et Bonum, 1 cordially welcome you all to
Ljubljana, the capital of the Republic of Slovenia, on whose territory the Friars
Minor arrived during the time of St. Bonaventure. The legacy of Francis’ spiritual
glow on our soil therefore has a deep foundation, of which we are very proud.

For the Friars Minor, life always takes precedence over thought: it is only out of
a genuine life, lived together, that thought also develops, reflecting and ennobling
that life. That is why the Poor Man from Assisi, St. Francis, wrote to his confrere
Anthony of Padua the well-known words: “I am pleased that you teach sacred
theology to the brothers providing that, as is contained in the Rule, you ‘do not
extinguish the Spirit of prayer and devotion’ during study of this kind.” (4 Lezzer
to Brother Anthony of Padua) In this spirit we also understand St. Bonaventure, for
whom all philosophical and theological effort was in the service of love. For him,
knowledge by means of love, dulcis cognitio, is more perfect than rational investi-
gation. In his commentary on the Sentences, he writes: “The best way to know God
is through the experience of grace; it is more perfect, more wonderful and more
enchanting than through rational research.” (/n III Sent. d.35, p.1)

Similarly, in the Reduction of the Arts to Theology, he says: “This is the fruit of
all sciences, that in all, faith may be strengthened, God may be honored, character
may be formed, and consolation may be derived from the union of the Spouse
with the beloved, a union which takes place through charity: a charity in which
the whole purpose of Sacred Scripture, and thus of every illumination descending
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from above, comes to rest — a charity without which all knowledge is vain.” (Red.
art. 26)

I would like to thank Brothers Miran and Jan Dominik and their colleague
Nena Bobovnik, who, together with their collaborators, have prepared all the
events to celebrate the 800 anniversary of the birth of St. Bonaventure. I would
also like to thank all the participants, both Slovenian professors and distinguished
foreign guests, for lifting the veil on the works of this medieval giant. I wish you all
a fruitful conference, full of grace, love and new knowledge!
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Fr. Janez Vodicar SDB,
Dean of Faculty of Theology, University of Ljubljana

Searching for Answers in Difficult Times

Dear participants of this international conference on St. Bonaventure! On be-
half of the Faculty of Theology of the University of Ljubljana, allow me to wel-
come our Grand Chancellor, Metropolitan Archbishop Stanislav Zore, the Dean
of the Faculty of Arts of the University of Ljubljana, Prof. Dr. Mojca Schlamberger
Brezar, and the Franciscan Provincial, Fr. Marjan Cuden. Both the Faculty of Arts
and the Franciscan Province are co-organisers with the College of St Bonaventure,
and I extend a warm welcome to its Director, Brother William Short.

I am delighted that this international conference on the anniversary of the
birth of St. Bonaventure is taking place at a time when humanity is facing the
difficulties of coping with the pandemic. More than the disease, it is the lack of un-
derstanding, the sense of loss, the sense of powerlessness and the lack of solidarity
that are shaking us. It is easy to look for causes, but it is more difficult to find the
answers. The sons of the poor man of Assisi knew that man lives more by desire,
by experience, than by reason alone. St. Bonaventure himself emphasized that the
best way to know God is by the experience of his loving sweetness. This is what
we lack today: how much more are we in need of experiencing the joy of living in
the simplicity of everyday life. May this thought, which is fed by the wellspring of
the medieval spirituality of St. Francis, guide us today so that we may be able to
wonder and rejoice more and more.
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Lydia Schumacher,

Bonaventure’s Itinerarium and its Early
Franciscan Background:
A Study in the Influence of Avicenna

Bonaventure’s Itinerarium mentis in Deum is an undisputed rour de force in
the history of Western Christian spirituality. In this work, Bonaventure outlines
a breath-taking vision of the way the mind ascends to and ultimately achieves
union with God. The journey begins with the purification of the heart and the
commitment to prioritize love for God over other considerations. This makes it
possible for Bonaventure to explore how God can be known through so-called
“vestiges” of the sense world which mirror the divine in different ways. The next
step in the journey concerns the image of God on the human mind — and
especially in the faculties of memory, understanding, and will, which had been
mentioned by Augustine. These make it possible in the first place for us to see
God in creatures.

Through reflecting on the power to know which this image provides us,
Bonaventure further explains how we can achieve contemplation of the divine
unity whose primary name he identifies with Being. This in turn leads to the con-
templation of the blessed Trinity which Bonaventure defines as a fundamentally
self-diffusive Good such as was described by the Greek father Pseudo-Dionysius.
As Bonaventure elaborated more specifically in his Breviloquium, the members of
the Trinity, Father, Son, and Spirit, serve as the eflicient, formal, and final cause of
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all beings, by virtue of their respective qualities of unity and truth, which manifests
itself in the goodness that is foregrounded in the ltinerarium.®

In addition to its reputation as a classic of Western spirituality, Bonaventure’s
Itinerarium has been heralded as the ultimate medieval effort to synthesize the
longstanding tradition of Augustine with the more recently revived interest in the
works of Pseudo-Dionysius (Gilson 1965; Hamelin 1961; Cullen 2006). At anoth-
er level, the work has been acknowledged as significant in Bonaventure’s attempts
to reconcile competing factions in his own order which respectively opposed and
supported academic study, and to establish the academic legitimacy of the Francis-
cans in the context of the new universities (Schumacher 2011, 110-153).

This was vehemently contested in the university of Paris particularly by many secular
masters, who were not part of a religious order, and perceived the increasingly dominant
role of the friars as a threat to their own livelihood and existence. In this context, Bonaven-
ture’s positioning of love for God and ecstatic union with him as the beginning and end
of all knowledge clearly established the Franciscan ethos as the condition of possibility of
genuine and certain knowledge of the truth, thus proving to some doubtful friars that
there was a role for study within the life of the Franciscan religious order. At the same
time, his arguments demonstrated to the secular masters that the mendicant friars had a
rightful place in the university, despite their commitment to absolute poverty.

While the readings of Bonaventure’s text mentioned above, among others, certainly
call attention to important aspects of the work, there is another potentially decisive di-
mension of the text which until now has been overlooked. This concerns the influence
of the eleventh-century Islamic philosopher Avicenna. In the first half of the thirteenth
century, which coincides with the first half-century of the Parisian university’s existence,
Avicenna was enormously popular amongst theologians and philosophers or masters of
the arts alike. These figures saw his more religious or Neo-Platonic reading of Aristotle
as a welcome aid not only in interpreting Aristotle in accordance with their religious
principles but also in line with their own Christian Neo-Platonic authorities such as
Augustine and Dionysius (Schumacher 2021a, 183-2006).

The situation changed significantly in the latter half of the thirteenth century
when Averroes’ commentaries, introduced around 1230, began to be utilized more
frequently, alongside the improved translations of Aristotle that Thomas Aquinas
had commissioned William of Moerbeke to prepare from the 1260s onwards. As
Aristotle came to the fore, his scholarly identity was recognized as distinct from
Avicenna’s in a way that earlier scholars had not apparently fully realized. The
same fortune was not however enjoyed by Augustine whose work had been read
by first-generation Franciscans not only in unison with Aristotle but also through a

“In the Father is the efficient principle, in the Son the exemplary principle, and in the Holy Spirit the
final principle.” (Brev. 1.6.1); “Supreme oneness is attributed to the Father; supreme truth, to the Son who
proceeds from the Father as his Word; and supreme goodness, to the Holy Spirit.” (Brev. 1.6.2) Translation is
Dominic Monti's (2005, 45-46).
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heavily Avicennian lens, to such an extent that the Avicennian reading of Augustine
was by Bonaventure’s time simply taken for granted.

The purpose of this chapter is to unpack what is presupposed in Bonaventure’s
Itinerarium by examining some of the doctrines presented in the Summa Halensis
which surely lie at its background, including the doctrine of the transcendentals,
the divine ideas, and the theory of analogy, which anticipates what later Francis-
cans would describe in terms of univocity. The Summa Halensis is a massive col-
laborative work,” which was composed by Bonaventure’s revered teachers — above
all, Alexander of Hales and John of La Rochelle — with a view to laying down
distinctly Franciscan positions on theological and philosophical questions for the
first time in the university context. As Bert Roest has noted, it was employed in
the education of gifted friars such as Bonaventure, through the thirteenth century
at least (Roest 2000, 126). Thus, we can be sure — not least because Bonaventure
tells us so (In Il Sent. Prol., 1.2, d.23, a.2) — that he had Alexander’s works always
at hand and sought to develop their views in his own.

In elucidating the Summa’s approach to the doctrines mentioned above, I will
highlight both the explicit and implicit instances of Avicenna’s influence. This
will make it possible, in my subsequent assessment of the Itinerarium, to show
clearly not only how the Halensian Summa but also thereby Avicenna influenced
the thinking of Bonaventure in areas where he has been to some extent written
off as merely an “Augustinian” or “Dionysian.”'® In the process, my study of the
Itinerarium in the light of its earlier Franciscan background will help to illustrate
how Franciscans working before — and including — Bonaventure drew on their
sources, including Avicenna, with a view to forging theological and philosophical
perspectives that gave expression to, and bolstered, the unique spiritual vision and
ethos of Francis of Assisi.

1.The Transcendentals in the Summa Halensis

The Summa Halensis develops a sophisticated account of a doctrine — also
treated subsequently by Bonaventure — which concerns what John Duns Scotus
would only later call the transcendentals, the most common properties of things.
The fundamental source of this doctrine in the Summa’s account was Avicenna,

The massive text was overseen by Alexander of Hales after he entered the Franciscan order in 1236, and the first
three volumes were complete by the time he died in 1245. Although much of the material for the Summa is drawn
from the work of Alexander himself, or from the work of his chief collaborator, John of La Rochelle, it is not clear
that Alexander himself penned any part of the Summa personally. Rather, John is likely responsible for the first
volume, in which the material on divine ideas appears, and for the third, while another author assembled volume
two. Despite the multiple authors, the Summa provides a well-coordinated and coherent account of all the major
theological issues of the day and bears a distinctly Franciscan tone, such that it is oftentimes the best place to look
for a mature indication of the “collective mind” of the early Franciscan school at Paris (Doucet 1947; 1948).
Scholars have tended to interpret Bonaventure’s theory of knowledge as either Aristotelian or Augustinian or
some combination of the two, although his views cannot directly be traced to either figure. A summary of this
mistaken historiography is provided and unfortunately perpetuated in Metselaar 2012, 339-372.
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who had posited several concepts which are proper to all beings, and also repre-
sent the “first known” objects of the intellect (Avicenna, 7The Metaphysics of the
Healing 1.1-2). These concepts include res and ens, which respectively correspond
to what something is, or its essence, and whether it is, or its existence. The actual
existence of any entity is also denoted by Avicenna’s transcendental of necessity,
which is contrasted with mere possible or contingent beings, which could poten-
tially exist but do not do so as yet. Avicenna also occasionally mentions oneness
as a property of ens which denotes its indivision or distinction from other beings.
Although the Summa cites Avicenna explicitly as its source, the version of the
transcendentals doctrine it presents was mediated by the work of an earlier con-
temporary, Philip the Chancellor, who was the first Latin theologian to adapt the
list of Avicennian “first intentions” to Christian purposes. In this regard, Philip
identified unity, truth, and goodness as the most basic properties of things. He as-
sociated these properties with the efficient, formal, and final cause of beings, which
he traced in turn to the three members of the Triune God, namely, the Father,
Son, and Holy Spirit (Pouillon 1939, 40-77; Fani 2009, 131-154). The Summa
Hualensis elaborates on this account, identifying Avicenna’s concept of Being as the
first and most fundamental transcendental, which is in turn qualified by the three
qualities of unity, truth, and goodness. As noted below, these properties respective-
ly demarcate a being as separated from other beings; its knowability as such; and its
suitability for a given order or purpose:
Insofar as a being is considered as absolute, undivided in itself, and separated
from other [beings], it is delimited by “oneness.” However, insofar as a being
is considered in relation to another [being] in terms of its distinctness, it is
delimited by “truth,” for “true” stands for the ability of a thing to be detectible.
However, insofar as [a being] is considered in relation to another [being] in
terms of agreement or order, it is delimited by “goodness,” for “good” stands
for the ability of a thing to fit into an order. (SH 1, P1, Inl1, Tr3, Q1, M1, C2,
Respondeo, p. 114-115)"

Following Philip, the Summist contends that the three determinations of being
correspond to the efficient, formal, and final causes of things, which are in turn
appropriated to the Father, Son and Holy Spirit, respectively. In a step beyond
Philip, however, the Summists described Being and its first intentions not just as
properties of beings but also as the first objects of the intellect, quoting Avicenna as
an explicit source for this opinion as follows: “One must say that because “being”

" Secundum quod ens aliquod consideratur absolutum, ut divisum ab aliis et in se indivisum, determinator per unum'.

Secundum vero quod consideratur aliquod ens comparatum ad aliud secundum distinctionem, determinatur per
verum'’: ‘verum’ enim est quo res habet discerni. Secundum vero quod consideratur comparatum ad alind secundum
convenientiam sive ordinem, determinatur per ‘bonum’: ‘bonum’ enim est ex quo res habet ordinar. Cf. SH Vol 1,
Tr3, Q2, M1, C2, Respondeo, p. 140. All English translations of SH are by Oleg Bychkov (Schumacher and
Bychkov 2022). The Latin text is from Quaracchi 4 volumes edition (ed. Klumper) while the citation system
used to refer to the SH throughout this chapter is grounded on Simon Maria Kopf’s and my “Guide to Citing
the Summa Halensis” in Schumacher 2020, ix-x.
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is the first intelligible [Avicenna, 7he Metaphysics of the Healing 1.6], its meaning
is familiar to the intellect; therefore, the first determinations of being — which are
one, true, and good [...] are the first impressions of the intellect” (SH Vol. 1, Ti3,
Q1, M1, C1, Respondeo II (n. 72), p. 113)."

For the Summa authors, the Being in question here is ultimately God, who is
the source of all beings, such that the innate knowledge of Being represents an im-
age of God on the human mind." On account of this image, the Summa states that
human beings are able to know any given thing as one or unique in itself; as true,
or intelligible in terms of what it is; and good, or fit for a certain purpose. In an
attempt to bring its adaptation of Avicenna’s theory into line with the longstand-
ing tradition of Augustine — and thereby legitimize it — the Summist goes on to
affirm that these basic concepts — unity, truth, and goodness — are respectively
ordained to the memory, the understanding, and the will — a psychological triad
that the Summa derives from Augustine.'

While memory is the faculty that retains the picture of what a thing is as
distinct from or related to others, intelligence is what perceives the truth, and the
will is what loves or approves what is good. In turn, these transcendental concepts
enable memory, understanding, and will, respectively, to recognize the Father as
the efficient or generating cause of unity, the Son as the formal or exemplar cause
of truth, and the Spirit as the final or purpose-giving cause of goodness in beings.
According to the Summa, rational beings alone are capable of understanding other
beings in relation to their efficient, formal, and final cause; this is in virtue of the
transcendentals. Non-rational beings which the Summa describes as “vestiges” of
the Trinity exhibit unity, truth, and goodness, without awareness that they do so.”

Following Avicenna, however, the Summa is quick to insist that the transcen-
dentals do not constitute the actual objects of human knowledge. They merely give

2 Dicendum quod cum sit ‘ens primum intelligibile, eius i