CeMaHTNKA BOTHIO TOHYaPHOTO TOpHA B
6imopychbKiil KynbTypi

Kocmanumun Paxno

The article deals with the specific character of the traditional perception of the fire of a
pottery kiln in the context of the mythopoetical model of the world among the Belarusians.
This flame was identified with lightning, the stormy fire of Perun, which was interpreted as
an emanation of this pagan God. The author analyses Belarusian legends on the origin of fire,
Slavonic folk beliefs and rites connected with storm, thunder and lightning, the folk attitude
to the fire, which was kindled by a thunderclap. There is a close correspondence between these
concepts and Vedic mythology. The old Belarusian myth on the origin of the world, where
the lightning of Perun plays an important part, has staggering parallels with ancient Vedic
cosmogony. The fire in the potter’s kiln is a primordial flame, given by the Thunderer; it is
frightful and dangerous owing to its appearance from the other world. It is opposed to ordi-
nary fire, which is secondary and tame. But just this stormy fire, which retains its own demi-
urgic potential, is used by potters. An archetypal precedent is reproduced in the ceremony of
pottery-making, wherein the ceremony is projected in the sacral time of commencement.

ITpu onuci roHYapHOTO OOPARY BUTOTOB/ICHHA IIOCYAY (pUTYai3soBaHOI TEXHOMO-
rii), IK IpaBUIO, OCHOBHA yBara MpUAIIAETbCA 1IeTKO (PiKCOBaHMM IIpaBUIaM ITOBEiHKI,
iHBeHTapeBi 0OPANOBYUX NPEAMETHYX i aKI[iOHaIbHUX CMMBOIB. [Ipy 11boMy, IOTIpU Te,
IO /I MUC/IEHHS HOCIIB TpafuIiiiHOI KyIbTypy MiONOro-KOCMOIOTiYHMII aCIIeKT He
MEHII Ba>K/IMBUIL, aHDK IIPaKTUYHMUIL, “TI03a KaJipoM™~ 3a/IMIIAEThCA IXHA CeMaHTHUKa. 30-
CTa€ETbCS He3 sICOBAHNUM, AKe caMe 3HaYeHHs BKJIafla/li B IIi CUMBOJIM, YOMY Ti abo iHmi
SIBUILA, IPEAMETH M Ail MajIy TaKy Bary B OOpsfi.

O6’ekTOM FaHOTO OCTIPKeHHA € crienndika TpafULifTHOTO CIPUITHATTA IOTYM A
TOHYapHOI'O TOpHa B KOHTeKCTi MidomoeTnyHoi Mogmeni cBity 6inopyciB. Ctuxia Bor-
HIO B KOHTEKCTi HailIaBHIIIMX peMeces MaiDke He Oyla IIpefMETOM pPO3IIARY, X04a y
TOHYApCTBi OiopyciB, fAK i B IHMUX C/IOB’SH, 30eperaocs YuMano BiINOBiTHUX 06ps-
IiB, BipyBaHb, IPUCIiB’iB. BOHU € OnarofaTHuUM MartepiaoM I JOCIIKeHb, Y TOMY
4y B 6aITO-CIOB’SIHCBKIN Ta iHJ0EBPOIENCHKI MepcreKTnBi. ApxaidHicte 6imo-
PYCBKUX HaHUX Y3TOIXKYETBCA 3 T€3010 MPO iX 0COOMUBY 3HAYYILICTD IS PEKOHCTPYKIIT
CJIOB’AHCBKOTO sA3u4HuNTBa [VIBanos, Tonopos 1970, c. 321-389; Ianoy, Tanapoy 1972,
c. 163-175; VBanos, Tommopos 1974, c. 4-7, 9, 12, 14, 31-32, 40, 75-77, 85-88, 97-98,
101-102; Cypuux 1979, c. 229-233; Hukomnaes, Crpaxos 1987, c. 151, 157; Katicic¢ 1988, S.
61-74; Krneitx 2004, c. 9-11, 33, 62, 344, 348, 382].

Komu mocyn mip yac BunanroBaHHSA JIYCKaB Y IIedi, TOHYapi 6araTbox ocepenkis
3axigHoi binopyci, 30kpema, 3ab6opiis OcTpoBUIBKOTO parioHy, 3a6noTba Ta KypHikis
Cmoproucbkoro paitony Ipopguencskoi obmacrti, Bynesudis i ®ininosuis ITocTaBcbkoro
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paiioHy, 3amorr’s koo Bonkonary JJokumipkoro pariony Bire6cbkoi obmacti, Cepopis
Mspenbcbkoro partony MiHcbkoi o6macti kasany, 1o itoro “nApyH 6veysy” (piarun bijec)
[Holubowicz 1950, s. 232]. OTxe, HOITyM’ sl y TOPHi OTOTOXHIOBANIOCH 3 O/IIICKaBKOIO, IPO-
30BuM BorHeM IlepyHa, o BUCTyIIaB eMaHali€lo 1poro bora [Byrix 2004, c. 502].

3rigHo 3 BipyBaHHAMMU 6iN10PYCiB, 3adikcoBaHMMU Y HOTBKIOPHUX TEKCTaX, aBTO-
HOMHUX | He3aJI&KHIX Biff 0ODsy BUTOTOB/IEHHS IIOCYAY, IIEPIINiT BOTOHb, IKUM II0Ya-
M KOPUCTYBATUCA MIPENKY, TIOXOAUB 3 Heba, Bi “nepyna’, axum Ipomosepikenp — “5oe”,
“ILpyn” BUIIMB y lepeBO, HAMAralo4uch youru dopra:

“Ilepwivr azonv 3 Heba, 3 nepyHa naxoo3iyp, 60 six Byoe npasnay Adama i Esy 3 paio
i pasam 3 imi mazo 4opma, WMo ix cKyciy, max HACAAY HA ixX CMPAWHY10 6ypy, 2pbrimomy,
maxk wopm cxaeaycs nao sAcen, a byoz - mpax! - j ezo nepyrom, max ax scen 3ananiycs,
i Adam ad mye napuvi pazveéy maeo aznio i na cezo0Hewini 03env moi maem” [Federowski
1897, 5.239];

“Ilepwivr azonv 3vs6iycs ad Iepyna. Om six mae 6vino. x Boz svienay nepuivix mo-
03eti 3 paio, ma HACIAY HA WAMAHA BANIKIS 2PLIMOMYL 34 MOA, WMO EH cnaxyciy noo3ei.
Yopm Kpyuiycsa-kpyuiyicsi, Hama Kyovl 03euyd, mo Hapauwiye éx i cynyy nad cyxacmotinae
0sepaso. ITapyn, ka6 3a6iyp wopma, K MpacHay y moe 03epaso, Ovik AHO U 3a2apanaco.
Adam 6viy 61i3K0 0a sk yoauvy moe, 0ax i 35y cabe azoHv. A NOMbIM KONHOZ PA3, AK IMY
mpaba azoHv, ma éH na4xe uepyvl cyxoe 03epaso aoHo ab opyzoe, ma Ao i 3azapoviyua. Ak
4anasex Nawioy y ceem uLykaup, 03e 1eni, 0ax i 3a61y03iyca 0a mpaniy Ha maxoe meticyo,
03e senvmi xonaono. Om Boe 3’s6iycst simy 0a 1i HABY4aY A20, AK 0ACMAUD A2OHb 3 KPAMEHUA
it manesxa” [Cepxiryroycki 1998, c. 52];

“Ilepuivl a20Hb K HAM NPLULAYEY 3 NePyHOM, 0a AK 3A2apaycs ad3in xX6apacmosu
KypaHv, O0ax m003v 30eenicst adyciony i dasati xanaup 2anasewki 0a na céaix Kypawsx i
3AMATHKAX Y HONeNi Nepaxosviéaub. AOHAUA embl A20Hb He WAHUABAY HIKOMY, AX NAKYIb
Boz adnamy cmapomy KanécvHixy, Kamopot akpuim Kanooak mavvly i sepayénd, He nacnay
wuaconisae OymKi, wmo6 én nanpobasay npyicki Ha 6epaueHax BLIUMYNIBALb ACEHOBbIM
KIHKOM, 04 He HANCOM 6bIPI3bI6AUD, K DOCI.

- Yamy e, - Kaxa KanécoHik cam 0a cabe, — scenv yeApo3ell, 0aK nagiHeH y3Aup
MAKUITUYI0 O5IPO3Y; 0asati 0cb nanpoobyem.

3acmpyzayuibl AceH08bl KNIHOK, NPbICIABIY 520 K 6ePAUTHY, MOUHA NPBIHbIMAIOUDL,
i 3a4ay cMbIMKOM WMOP2alb o Cio0bl, MO mMyobl, UIMOPA3 cKAP3ll, ax NAATHL — NAUOY
0vim 3 Bepaysna, 0a mak naxwe, 6vl 3 oeniuua. En ema dasaii daneti wimopzayp 0a s
ckapati da xyuail, ax nokynv 106 cmay mMokpol, 0a 3 éepaudna ickpvl nacwnanics. [ax
0Cb AK 4ANABeK 3HAUWOY CNPasAONievl A20Hb; MAz0bl 0031 YCo0bl NAMY UL nepyHosae
UANAO0 0a 3A6A7I C0UCKI AzoHb | 3 Mulx nop cmani Aywmail sowp” [Ilatkesid 2004, c.
298-299].

“IlImo6 6nazananyuna 6vina ¢ azném’, GLIOPyCK Hepef;, pO3NaTIOBAaHHAM BOTHMUINA
momnucs I[lepynosi [Kocna 1901, c. 33]. Pociicbka siereHja Tako>X CBif4UTh, 1110 BOTOHD
JaHWIT TIOAAM caMuM borom, Skuii mocias jioro 3 He6ec Ha JOIOMOTY IIepILill JIOANHI,
sIKa TIiC/IsT BUTHAHHS 3 PAalo ONMHIIACS Y CKPYTHOMY CTQHOBMII i He 3HA/IA, SIK IPUTOTY-
BaTy c06i DXy. bor mocas 6/1uckaBKy, Ika pO3KOJIO/a Ji 3alainia iepeBo, i TUM II0Ka3aB
crioci6 go6yBaHH: Boraio [Maxcumos 1903, c. 223].

CoB’siHM pO3PI3HSMNM [ieKiNbKa BUAIB BOTHIO, 3 SIKMX BOTOHb, ZOOYTIIl TEPTSIM
[BOX IIMATKiB JiepeBa, BBXXaBCs HAMYMCTINM i HaitbmarorBopHimmm. Haromicts Bo-
TOHB, LII0 BYHIIK Bifl y#apy 6/IMCKaBKy, IIOCIIaB 0COO/Be MicIie Y HAPOZHOMY CBITOITISAL.
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Ile cTpamrHmit HeOecHUIT BOTOHD, AKMM bor Bpakae HEUMCTY CWIIy i CTpayye HedeCcTH-
Bux. Kam’sHi TpoMOBi cTpiny BOMBaIOTh YOPTiB, @ BOTOHD iX cIamioe. BiH cBAIeHHNIL.
Lleit nepumit BOrOHb, L0 MOXOAUB Bifi 6IMCKaBKY, BBaXKaBCA HAVBaXKIMBIIINM y CBITi,
HaJ3BUYAITHO YMCTUM i CBATUM. IHOJII 110r0 3Ba/IM >KUBMM BOTHEM — “HCbl8bl A20HY , “Zivi
ogany”, “2pomoeHa, epomosuma xusea eampa’, AK i 3anajneHuit TepTaM. Bin BucTynas op-
HOYacHO 3HapARIAM i inocTaccio [poMoBep X1, OCKIIbKM O/MMCKaBKa TeX OCMUCTIOBA-
acs AK IOMYM Si: “NAPYH — 2d1a NAOMS, A20HY, aeoHb-nApyH’. Ham 1M rpisHuM BorHeM
He MaloTh BJIaJiM Hi YaK/IyHWU, Hi BilbMM, Hi HaBiTh caMa HeuucTa cuia. [acuru jioro 3Bu-
YalifHUM CII0CO60M IT0OOI0BAINCH, BBaXAIOUN, IO Iie — Ipix. AGO 1 y3araai HeMOXX/INBO,
OCKIiZIbKM TaKuil BOTOHb He JacTh cebe 3aracuti. YacTo Ha 1ie 11 He criofiBanucsa. HaBith
Y 3aMOBJIAHHAX TOBOPUTbCS, 1[0 BOTOHDb OIMCKAaBKM “HiXMO HA MONIUb YHAUY . Bipunn,
110 BiH HabaraTo rapsuilmii i B3araai Mae 30BCiM He Taki BIACTUBOCTI, K 3BUYAITHUI
BOTOHb, J[Ke € HaraJyBaHHAM JIIOfMH] ITpo ii 060B’s3ku nepey, borom. bimckapka ocmuc-
JoBajIacs AK 3aci6 MOJ0IaHHA JeCTPYKTYBHIX XaOTUYHIX TeH/CHIIII, AKi BUHVMKAIOTD y
KPM30BUX CUTYalifX, AK 30p0s IpOMOBEPXKIIs, 0COOIMBE BTiIEHHA Ha[UIUIIKY He6ecHOl
CUIIN, THiBY, arpeCUBHOCTI, CKEpOBaHOI NPOTM HEYMCTi Ta HempaBefHMX mofei. Komn
ITepyH, Axuit pos’izxae Mo HeOy Ha BOTHAHIN KOicHMII, 6a4MTB, 110 TIOAM IpilllaThb, He
JIIKAIOYVCD JIOTO TPOMY, TO, 6a>kKarouy IOKapaTy HepO3KasAHICTb CMEePTHIX, ITyCKae O/ic-
KaBMYHY CTPify, AKa 3 BOTHEM TaJla€ Ha 3eMio. Ilo>kexxa, BUKIMKaHa HUM, PO3I/IAfiana-
A AK 3HaK BoXxoi acky, yBary, ToMy i He MOXKHa 6y10 racuTy, Xiba 10 MOJIOKoM a6o
XT6HMM KBacoM. [HOZI pycyIanm mickoM, 3eMJIel0 UM Ci/ITIo, ajle HiKO/Y He JIM/IX BORY.
Bip Hei monym’ss Haue6TO MOITIO pO3TOpiTHCA Ille CUIbHIlIe. A HebesIeka ITOYMHaIa 3a-
TPOXKyBaTH He nuine 6yAMHKOBI, aje i ioro rocrnofapesi. Ha Hporo HecriopiBano Morma
BIIACTY KOJIOZA i ImoKamiunTy abo BOUTH. ICHYyBaIo NepeKOHaHHs, 10 PATYBATH JIIOAeN
4y OyAiBII, y AKi Bapuia O1uckaBka (B TOMY YMCTI i pATyBaTH XyROOY i3 IpUMilleHHS,
OXOIIJIEHOTO BOTHEM), HeOe3IeuHO 1 TPilllHO, OCKIIbKY 1Lie 03Ha4Yano 6 cupoTtus boxiit
BOJI, a i1 3aBxu Tpeba KoputycA. IHozi 3a60pOHY IOACHIOBA/IN I TUM, 1[0 TaM TOPUTD
3a06UTUIT YOPT, AKWIL, 3Ha104y, 110 [lepyH MI0OKTH M0, XOTiB CXOBATUCS B JIIOACHKOMY
XuTi. BBaxkamocs, 1110 Taka moXkexxa IoXofuTh 6e3nocepenHbo Bif bora, 1i ciprunnmnia
cuna boxxa. ToMy putyanbHi 06Xofy Mamy Ha MeTi He 3aracuti ii, a TiIbKM JIOKai3y-
BaTM, He JOIYCTUTY IIOIIVPEHHA BOTHIO Ha iHIIi 06iiicTa. I3 3amanenoi Oyxisii Hivoro
He Opay, a KO IOYMHAIM BUHOCUTH pedi, TO Clif OyI1o, IpUHAIMHI, 3a/IMIINTY Ha
cBoemy Micni ctin. Toxi BoroHb Moxe 11 caM 3racHyTH. SKmo bor 3axode, To B Te X Miclie
BJIy4YUTD llle OfHA O/IICKaBKa i 3aracuThb. 3a BTpaTy Bij Takoi moxxexi bor menpo BuHa-
ropomxye. CripuitMani ii 3 po3uy/IeHHAM i 671aroroBiliHOI0 HOKOPOIO, YeKAK0UM, JJOKI BCe
IepeB’siHe 3TOPUTH ab0 0L caM 3aJI/IE BOTOHb. Y KOJHOMY pasi He MO>KHa 0Y/10 KpUdaTy
¥ 3unHATK IyM. HaBiTh fUM TaKkoro BOTHIO BBaXKaBCsA OMarofaTHUM IS MIOFUHN. Mic-
141, KyAM BIy4diIa O/IMCKaBULLA, B3arajli BU3HABa/IUCA YMCTUMUY, CBATMMIU i BIIAHOBYBa-
JIUCSL, HA HUX CIIPABJIAIUCA 0COG/MBI ypOUMCTi 06PN, IPUHOCUIIICA KePTBU. [X o3Ha-
vaym cnenyudivanmu TononiMamu (IlepyHoy MocT, IlepyHosa rapa, Ilapyska, [lepynosa
Xala), BeMMKUMy KaMeHaMu. Ha wmicui OymuHKy, crianeHoro “napyuami’, He 6ymyBamu
HOBe >XUT/I0. BHOCUTI y #iM BOTOHB, IKMII BUHMK Bifl yRapy OmmckaBku, 60smucs i Bci-
NAKo yHuKamu. IIpore momexynmu e goBro 30epiramacs puTyaabHa MPaKTUKA, 3TIHO 3
AKOI0, KO/IY BJApsB I'PiM i CllajlaxyBaB BOTOHb, BiJil HbOr0 OOHOBJIIOBA/IN BOTHI y OyaMH-
Kax cenmuia. Komm 6mckaBka BiIydanaa B lepeBo, i BOHO 3aropanocs, TO B Celi racuin
BOTOHb, i Bci Iy, 06 y3sATK BOTHIO HeOecHOro. “VKui6bl azons” Bif OMUCKAaBKM, K i
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ROOYTUIT TePTAM, BXXMBABCA /LA NPUIATIOBAHHA HOBOHAPOKEHNX CBiJICBKUX TBapUH
— TeJIAT, TolaT — mo6 ybeperty ix Bifi MOXXIMBOrO y I0HOMY Billi 3ypodeHHs [Makcu-
MoB 1903, c. 204-210; 3enennn 1991, c. 132, 424; Srunescknmit 1844, c. 42; [lpeBnssHCKMI
1846, c. 17; KpaukoBckuit 1874, c. 150; [Jo6poBonbckuit 1894, c. 23; borganoBuy 1895,
c. 76; Federowski 1897, s. 248; Wereniko 1896, s. 198; JKusonmcnas Poccus 1993, c. 267;
Huxudoposckuit 1897, c. 176, 212; Pomanos 1912, c. 273; Moszynski 1928, s. 159; Co6o-
neBckwmit 1918, c. 24; CepxryToBckuii 1909, c. 45; CepxmyToycki 1998, c. 32; 3a6ab0HbI
1972, c. 13; 3amoBbl 1992, c. 34, 38-41; Henapgagerr 1996, c. 96; Henagaserr 2002, ¢. 57-60;
Henapasern 2006, c. 40; 3arikoycki, Jydsiry 2001, c. 71; ITarkesia 2004, c. 298-299, 333,
404, 445; Jlerenpp! i mamanHi 2005, c. 319, 360, 367; CymHuk 1979, c. 232; ApxaHrennb-
ckmit 1853, c. 6; Adanacbes 1865, c. 267; 1868, c. 10; Tamp 1996, c. 99; MamkuH 1862,
c. 85; Tpynos 1869, c. 7; Makcumos 1890, c. 7; Viparnukmit 1890, c. 125; Koruna 1899,
c. 13; Ymaxos 1894, c. 197; Heyctynos 1902, c. 118; Heyctynos 1913, c. 247; Xapysun
1889, c. 146; I0OmmH 1901, c. 164; Xapysuna 1906, c. 151; Borarsipes 1916, c. 66-67; Ilo-
TebHs 1865, c. 276; Uybunckmit 1872, c. 20-23; A.K. 1876, c. 60-61, 169-170, 251-252;
Rulikowski 1879, s. 101; H.B. 1889, c. 265; Bacunbes 1895, c. 127; Zmigrodski 1896, s. 326;
Maxapenko 1897, c. 247; Kusnp 1898, c. 461; Munopagosuu 1902, c. 112; ViBanos 1907,
c. 165; Crpunckuit 1924, c. 11; KpaBuenko 1927, c. 153; Kpumcpknit 1930, c. 431; Bopo-
mait 1993, c. 446; Kolberg 1964, t. 34, cz. 11, s. 159; Kunmumunk 1994, c. 74; Ipsaban 2002,
c. 289; Karapne 2003, c. 111; Bapxon 2003, s. 53; Petrow 1878, s. 125; Gustawicz 1881, s.
139; Wierzchowski 1890, s. 189; Skrzynska 1890, s. 111; Polaczek 1891, s. 628; Zawilinski
1892, s. 254; Matyas 1893, s. 115; Magierowski 1896, s. 143; Czaja 1905, s. 215; Matusiak
1907, s. 88; Matusiak 1908, s. 46; Bystron 1917, s. 4; Jaworczak 1936, s. 111; Kolberg 1962,
t. 3, s. 90; Kolberg 1962, t. 15, s. 181; Kolberg 1962, t. 17, s. 78, 153-154; Kolberg 1970,
t. 42, s. 402; Kolberg 1967, t. 46, s. 462; Kolberg 1962, t. 7, s. 136; Bazinska 1967, s. 83;
Gloger 1978, s. 171; Petka 1987, s. 109; Stownik 1996, s. 291-293; bonena 1994, c. 14, 17;
Tpojanosuh 1930, c. 126; Hophesuh 1958, c. 553; Hophesuh 1985, c. 132; Nodilo 1981,
s. 154, 159; Schulenburg 1993, S. 248; Houska 1855, s. 182; Nahodil, Robek 1959, c. 88;
Moszyniski 1967, s. 486; Jakubikova 1972, s. 257; Olejnik 1963, s. 269; Olejnik 1978, s. 143;
JIo6au 2004, c. 356; ViBanos, Tormopos 1974, c. 91].

Y 6inopycpkux midax bor rpomy IlepyH nos’sasanmii i3 fo6yBaHHAM BOTHIO: BiH
TpUMAE B pyKax JiBa BeJM4e3Hi )KOpHa, Tpe HUMI i BAapsie OfMH 06 OfVIH; TepTsAM i yapa-
MM BiH YMHUTD TpiM i BU06yBa€e OMMCKABKY, IIOAIOHO O TOTO, IK OTPUMYIOTh iCKpY Bift
yoapy Kpuni 06 KpeMiHb. YIaMKU OpPeH JIeTATDb Ha 3eMJTIO i BpaXKaloTb HEUNCTY CUITY AK
crpimu [BormanoBuy 1895, c. 76]. 3 BorHeM, JI0ro po3NalioBaHHAM i ZOOYBaHHAM CIIiB-
BigHOCUTBbCA i muroBchkmit [lepkynac [VBanos, Tomopos 1974, c. 95-96, 99, 116, 149;
ViBanos, Tomopos 1974a, c. 146, 151; Ipaitmac 2003, c. 373; Ciszewski 1903, s. 225-232;
Kowalik 2004, s. 150-151, 153].

HocmimKyBaHi IereHAN Ipo MOABY BOTHIO BXOIATH O MIVPIIOTO LVKITY, eTIEMEHTH
SKOTO, He3BaXKAI0U! Ha IIeBHY Pi3sHOCTalIHICTBh, 30iraloTbcst B roloBHOMY. B 6inopycs-
Kiil Tpagmiil, BifoOpaskeHiil y TeKCTaxX pi3HUX XKaHPIB, YiTKO IPOCTIAKOBYETbCA OCHO-
BHA CIOXKeTHa cXeMa IIpafilaBHboro Midy mpo 6oporsby bora rposu IlepyHa 3i cBoiM
XTOHIYHNMM CYIPOTHBHUKOM, 30KpeMa, 3 YopToM. SKijo MicuesHaxomxkeHHAM [lepyHa
3aKOHOMIpPHO € BEePXHill CBiT, TO YOPT MOCTilTHO IepebyBae BHU3Y, KOO KOpeHiB CBiTo-
Boro JlepeBa. Taknum JlepeBoM y 6imopyciB € fy6 abo x siceH. [lepyn mepecrinye cBoro
B’IOHKOTO CYIIOCTAaTa, AKUI1 BpelITi-pemT XoBaeTbcs mif Jepesom. Toni Ipomosepsxenn
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ypaxkae Joro cBoew 36poeio — OnuckaBkomw. Bin yxapsie o [lepeBy, 3amamioo4n itoro.
Tak mMo4MHA€ETHCSA TMepuIMii Tpo30BMil MnBeHb. PaKTy, M0 3aCBiAYYIOTh CTApOIaBHICTD
IIbOTO CIOXKETY, IPOCTIAKOBYIOThCA Y OAITIICHKiN Ta iHINNX CIOpifHeHNX iHKo€eBpoOIIeli-
CbKUX TPaULisX.

Bantu TakoX Bipwn, 10 BOroHb OyB IIpMHeceHnit Ha 3eMio [lepkyHacom mif gac
oypi [Tum6byTac 2004, c. 214].

Oco6nmuBy IjikaBicTh CTAHOBUTD 3rajika IIPO IOXO[PKEHHA BOTHIO Y BENilICBKOMY
KOHTEKCTi, IKMIT 6araTto B YoMy 36ira€Tbcs i3 CI’KETHOI CXeMOI0 HaBelleHuX 6iopych-
KUX JIereHy] npo AisHHA IpomoBepxus: yo hatvahim arinat saptd sindhiin, y6 ga udajad
apadha valdsya, y6 4$émanor antdr agnim jajana, samvrk samatsu sd janasa indrah “Xmo,
80UBUIL OPAKOHA, NYCINUB CHPYMEHIMU CiM Pik, Xm0 6UeHAB KOpis, ycyHysuiu Bany, xmo
nopoous 8020HvL MiXe 080X KAMEHIE, MO, XMo xanae 30006uu y 6umeax, — motl, o 100U,
Inopal” (Pursepa II, 12. 3) [MBaHoB, Toropos 1970, c. 343; ViBaHoB, Tonopos 1974, c.
43, 95-96, 100-101; VBanos, Tomopos 1974a, c. 151; Pursega 1989, c. 249]. bor rposn
BPa’Ka€ CBOIX IEMOHIYHIX IPOTUBHMKIB OIMCKABKOIO, BOTHEM, IIOPOKEHNM MK IBOX
KaMeHiB-)XOpeH, AKUIT Hafla/li cTae HagbaHHAM moacTBa. JKopHo bora rpomy sragyerbces
y 3aK/IVHaHHAX K MOTYTHA 30pos IpoTU XTOHIYHMX icToT (ArxapBasena II 31. 1) [Ar-
xapBaBefa 1976, c. 95]. [pomoBepikelb, MOJOMABIIN APEBHBOTO 3Misl, CTBOPUB BOTOHb
pasom 3 iHumMu >xuTTeBuMH 6maramu: Indro... ajanad... siryam usdsam gatim agnim
(Pursena III 31. 15) [MBanos, Tomopos 1974, c. 100; Pursema 1989, c. 320]. Inoxi Bexiit-
CbKUII Bor rpoMy IpsIMO OTOTOXXHIOBABCA i3 BTi/IeHHAM BOrHIO. OCKi/IbKM KaMeHi-)XOpHa
CIIBBiJHOCH/IMCS 3 YOIOBIYMM i )KIHOUMM Ha4yajioM, TO BU/J00YBaHHA BOTHIO PO3YMiNo-
s SIK aHAJIOT HapOJPKEHH >KMBOI icTOTHU. 3 Li€l TOYKY 30py CTAaHOBIATH iHTepec Oilo-
PYCBKi, XOpBaTChbKi J1 cepOChKi BU3HaYeHH: BOTHIO, 3aIIa/ICHOTO O/IMCKAaBKOIO, K )KUBOTO,
CBATOrO. Y BCeCBITi BefilicbKOI MOAMHY yci BuayMi GOopMuU BOTHIO, B TOMY YMCTI O/mc-
KaBKa y IIOBITPsIHOMY IIPOCTOpi i BOTOHb BOTHMIIJA HA 3€MJIi, CyTh He IO iHIIE, AK IPO-
ABU €IVHOTO BOTHIO, ATHi, AKOMY IPMHOCWIIN >KePTBU. ATHi PO3I/IA/laBCA AK CYKYITHICTh
ycix, 3eMHMx i HebecHux, popm BorHio. [To6yTyBano TaKOXK YABIEHHS, 110 BOTOHb ATHi
- 6paT-61m3HIOK IHApY, y HMX cribHMI 6aTbko i pisHi Martepi (Pursema V1, 59.2) [Tonan
1993, c. 236; CemennioB 1981, c. 79; Kramrish 1962, p. 155, 160; VBanos, Tonopos 1974, c.
96, 219; Jurewicz 2001, s. 98; Purena 1995, c. 158]. [Togonanus feMoHa Bpitpu nopisHio-
€TbCsA i3 po36uTTAM AepeBa 6mckaskoo (Pursena II, 14. 3), [pomoBepiKerp po3Tpolye
nepeBa i B6uBae neMoHiB: vi vrsan hanty utd hanti raksaso (Pursena V, 83. 2) [MBaHoB,
Toropos 1974, c. 41, 98; Pursena 1989, c. 252; Pursena 1995, . 85].

3rigHo 3 6inmopycbkuMy Midamu, rpo30Be IOMYM A Billirpajlo TaKOX YKpail Bax-
JIVBY POJIb Y BUHMKHeHHi cBiTy. Komu cBiT 1ie Tinpky mo4ymHascs, Hifle Hivoro He 6yo.
Bcropy 6yna MepTBa BOJia, a Mocepex Hel CTUpYaB HiOM AKMIICH KaMiHb, aboo. Iepyn,
TPUMAIOUN Y PyKax >KOPHA, BlapuB KaMeHeM 06 KaMiHb i BUK/IuKaB 6/1uckaBKy. OCKONIKM
JIeTiIN Ha 3eMJTIo, AK cTpimy. OfMH 3 y/IaMKiB IOTpanmB y TOM KaMiHb, i 3BiATN BUCKO-
YUy TPU icKopKu: 6i7a, >KOBTa i1 YepBOHA. YIIa/mu ickopku Ha Bofy. Bix 1jporo Bozxa BcA
CKalaMyTUIAcH, i CBIT MOMYTUBCH, K XMapu. A KON BCe MOCBIT/IiNIO, BiinnmIacsa 3eMns
Bil BOfU. A IIle 4epes AeAKUI 9ac 3apofuIocsa BCAKe XKUTTA i Ha 3eMli, i y Bopi. I micw,
i TpaBu, i 3Bipi, i puby, a motim i yonosik 3aBiBcA [Jlerenps! i mapganni 2005, c. 32, 76].
BigoxpeMieHHA Bify Heba BoaM 1 pO3fiileHHA BOAY 3 CYIIEI0, @ SIK HACTITOK, P03’ €IHAHHA
Heba i 3emyi — e Tunosi aii [poMoBepxIA-feMiypra, AKi KIagyTh IOYaTOK yIOPSANKY-
BaHHIO BCECBITY.
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KocMoroHis X Bepiiicbka, fAK ii iHTepIpeTYIOTh JOCIIHMUKM, € fyXKe HOfi6HOIO,
OCKibKM mpumyckae ABi crapil. [Tepira 3 Hux cTaHOBUTD CO60I0 eTan HepudepeHLilio-
BaHOI egHocTi. Ha miit crapii icHyBay /miie nepBicHi KOCMiYHI BOAM, AKi HecIu B co6i
3apONOK >KMUTTA. 3 fHA KOCMIYHMX BOZ HifHATACA TPyHKa 3eMII i, HOCTYIIOBO PO3poC-
TalOYNCh, IIEPETBOPU/IACS Ha ropy abo CKello, 10 IIaBajia IIOBEPXHEI0 BOX i He Maja
TBeppoi onopu. Ha njbomy nepiua cTajjiA 3aKiHIyeTbCS, i, AK CIIPaBEINBO 3aYBAXKY€ETh-
¢4, ii, B/lacHe, He MOXKHa HaBiTb Ha3BaTy Mi()OM TBOpPEHH:, TOMY 10, AK i B 6110pyCcbKMX
BipyBaHHAX, NeBHI BU3HAaYeHi CTUXil Ha MOYaTKy BXe icHyBamu. Ile He cTBOpeHHS, a,
CKOpillle, OIMC MiCTUYHOI CAMOCTIIHOI eBOJIIONi] BUXifTHOI CTUXiI 6€3 BTpy4YaHH: leMiyp-
ra, fIKa He MiJTa€ThCs OMUCY 3a JOIIOMOro0 OiHapHMX OIO3UIIil, OCKINbKY B Hill He Oy10
mudepenuiioBanocti. He 6yno Hidoro - Hi He6a, Hi 3eMiIi, Hi AHA, Hi HOYi, Hi cBiTIa, Hi,
CTPOTO KaXkKy4u, miTbMu. 114 momoyaTKoBa CTafjiA OMMUCYETHCA y TiIMHAX 3a JOIMOMOTOX0
BXXMBAHHA HETaTMBHUX CYM>KeHb i MoHATH. IlikaBo, 0 BefiiichKi pilli posyMinmu, 1o
iXHi KOCMOTOHIYHI pO3AyMU TeX MalOTh MeXi i [0 CTaHOBJIEHHS OYTTs, MOXK/INUBO, He-
Mi3HaBaHe.

Jpyra crajisi KOCMOTOHil TOYMHAETbCA 3 HAPOJPKEHHA 3a MeXKaMy II€PBiCHOTO CBi-
Ty bora rpomy Iugpu (He 30BciM 3p0o3yMino, IKUM 4MHOM) 3 TUM, a0V HOPOJYTHU Jyasib-
HMIT KOCMOC. 3BiIKV BiH IIPUIIIIOB, HE TIOBITOM/IAETHCA, i TEKCTY HiYOTO 3 I[bOTO IIPUBO-
Iy He TOBOPATD, OCKIIbKYM 04E€BUHO, 110 IPYXiJ| Hi3BiIKM CTAHOBUB 4aCTUHY JIOTO CYT-
HocTi. OcHoBHa (pyHKIiA [HApYU MoNArama B TOMY, 1106 31 CBiTY IOTEHIITHOTO CTBOPUTU
CBIiT peanbHuit. I BiH yapoM BaJl>Kpy BUKIMKAE [0 KUTTA CBiT, le € KOHTPACT CBiT/a i
TeMPABY, JHA 1 HOYi, XXNTTA i cMepTi. [K i B 6i10pyciB, BOTOHb O/IMCKaBKM BUKOHYE TYT
SCKPaBO BUpaXXeHy KpeallioHiCTChbKY (yHKIiI0. BiH TBOpKUTD ABOICTMII CBIT iHAMBiyaIi-
3oBaHMX GpopM 3 HepudepeH1iitoBaHoro xaocy. CBoero cuyoro IHapa posBopuTs ABi cde-
pu cBiTOOYROBM, He6O i 3eMIIIO, 3pOOUBIIY IX BUAVMUMM OfHE /IS OFHOTO, i JO3BOJIAE
couuto ceituty (Pursema I51.10;152.12;156.6;1113.5; VIII 3.6; X 89.1-4,13; X 113.5)
[Pursena 1989, c. 66, 68, 73, 251; Pursena 1995, c. 283; Pursema 1999, c. 233-234,270]. Y
BeYHMX TiMHax Bifjo6pajkeHa caMe Iid, Ipyra KocMoroHiuHa crafiia. Kocmoronivyna pai-
sUIbHICTD [HApYU Mae Ba acnekru. ITo-nepure, Bin BO6MBae 3Mis Bpitpy, o BrinoBaB cuimy
CIIPOTVIBY TOpY, epBicHOro marop6y, poOuBIIY AKWIL, [HApa fae 3emi TBepay onopy i
OJHOYACHO 3BIIbHSAE BOAM, CKYTi IPAKOHOM, Ta BUITYCKA€ BOTOHb, YB A3HEHUII B IIarop6i.
TakuM 4MHOM 3iMICHIOETHCS MEPeXif Bifj HEsIBHOTO IO SIBHOTO, Bifi aMOpdHOro 1O BU-
3HadeHoro. OCTpiB-cKkers y mIpaoKeaHi, pO3KomoTuit IHIpoo y MOMEHT CTBOPEHHS CBITY,
CTa€ LIEHTPOM CBiTONa/y, AKUI BUHMKAE 3 Hboro. MicIie, 3 AKOro yTBOpUIacs 3eMid, I0-
4iHa€e (QYHKIIOHYBaTy B AKOCTI ii onopu. BuHukmm rpososi xmapuy, fki saxrybounnucs
HaJl CKeJlelo, CTallo TEMHO, ajle TOTiM 3ifiIIJIO COHIlE, 1 y BCecBiTi mocTano cpitio. He-
NpOIIAfHA MiTbMa poscifnacs. Posnunncs BusBosneHi piku. Ilicna toro, AK XuUTTenanHi
cwmt 6yny 3BUIbHEH], IepBICHUII CBIT CTaB CaKpaJbHOIO 3eMJIEI0, KA, PO3IIMPUBIINCE,
pasoM 3 He6OM yTBOpM/IA MApPy IIOJIOBYH KOCMOCY, i Ha 1i ITOBEpXHi 3 ABMIOCA XXNUTTA.
3aseseHinm J1icy i TpaB AHUCTI pOCIMHMY, IOYa/IN iCHYBaTH YMcIeHHi uBi ictotu. Tinb-
KM TOZIi HApOAIMBCA MepIINIi 3eMHMIT MelKaHelb. ITo-pyre, CTBOpIOI0OYM [IyanbHUI CBIT,
po3’enHyoun Hebo i 3eMJTI0, K OY/IM 37T, Ta YKPiIUIIoI0YM iX OKpeMo, [poMmoBepxenb
TYMYacOBO ifleHTN(}iKyeTbcs 3 KOCMIUYHMM CTOBIIOM, TOOTO LIEHTPOM BcecBiry. Y pori
Bici cBiTOOY/IOBM BiH BUCTYIIA€ Ti/IBKYM B MOMEHT TBOpeHH:. Lle mifTBepmKyeTbes 6inbi
Mi3HIM HOBOPiYHMM PUTYasOM, KOIM Ha KOPOTKMUII 4ac Ha 4eCTb IHApM AK 3aCHOBHMKaA
CBITOBOTO MOPAJIKY BCTAHOB/IIOBA/IM CTOBIIL IIpOTATOM TOro 4acy, JOKM BiH CTOAB i IoMy
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MIOKJIOHS/INCS, BiH BBa)KaBCsl TOTOXXHUM IHJIpi 1 iHOAiI Mo3HauaBcA jioro imeHeM. Yepes
CciM JHIB Ieif CTOBI IpuOMpay i CKupamm B piuky, IO MiAKPiIUIIOE MPUITYIIeHHA IIPO
Ce30HHUIT Xapakrep 1nporo 6ora [Ornbenun 1968, c. 18, 29, 31, 34-37, 52-53; Kramrish
1962, p. 140-143, 147, 153; 1963, p. 271-273; Brown 1942, p. 86, 92, 95-97; bpaysn 1977, c.
287-290; Keéitnep 1986, c. 14, 17-18, 28-37,75,119-125, 156-162, 183-184; Omane 1998,
¢. 34-35; Ommape 2002, c. 191, 209].

Crigy apxalyHUX BipyBaHb, MOX/IMBO, IIPOCTEXYIOTHCA Y TOMY (aKTi, IO CTOBII
y TONOYHIl KaMepi ABOXAPYCHMX FOHYAPHUX TOPHiB, HOMMPEHNX Ha MOrMIbOBINMHI Ta
HiBIeHHOMY cXOfi BiteOmuny, a Takox Ha 3axopi Bimopyci, 3BaBcst “crmoy6’, “cayn”, “03s-
0ox” [MumouenkoB 1983, c. 88],“0ed” [Bepenuy, Kpusuukuit 1968, c. 181].

BucniB 6inopycbkux ronyapis, AKnit BKasye Ha BTPyYaHHA ypaHIYHMX CUI Y iXHIO
pob60TY, Ma€ NOBHY MapasieNb y BeRilChbKill Tpafullii, ie roBOpUTLC, 110 IHApa po3Konos
CKeJIIo OIMCKABKOIO, “306cim AK Hosull eopujux” (bibhéda girim navam in nd kumbham)
(PirBema X 89.7) [Pureema 1999, c. 233].

BrnnckaBka acoruitoBanacs 3 ifie€ro 3apomKeHHs XuBux ictot [lenon 2002, c. 203],
[0 HEMaJIOBa)XHO IIpY PO3I/IAAl Mipo/OriYHNX yABJIEeHD, ITOB’SI3aHMX 3 BOTHEM TOH-
YapChbKOTO TOPHA, B AKOMY BUIIQ/IIOBAaBCA ITIMHAHUI IOCYA. Y O61I0pYyCiB, SK i B iHIIMX
CJIOB’AIH, CUMBOJIi3allis MOCYAy IPyHTyBalacA Ha Jioro antponomopdisanii. Inmmuaxmit
TOPIIVIK PO3IJIAfABCA SK MOAIOHA JI0 JIIOAMHM icTOTa, HaflilleHa pOJO-CTaTeBUMM O3Ha-
KaM1, KOTpa ITOBTOPIOE BCi OCHOBHI €TaI TIOfCbKOTO SKNUTT:

Buty s na kananypl, 6oLy A HA KPYHAHUbL,
6v1y Ha naxcapul, 6v1y Ha 6azapui;
MAanaodvt 6vLy — yéecv céem Kapmiy,
a AK cmapuvl cmay — neagHaAuYya cmay;
0assn0cs 3 namipauy — Hekamy kacyeti naxasayp [Caxyra 1980, c. 58].

BumnanoBaHHs IIOCYAy V 3arafjKax OTOTOXXHIOBA/IOCS 3 IIOXKEXKEIO, a B 6I/IOpPYChKiil
Ky/IbTYpi Halibi/blIa KibKicTh MOBip’iB i 06pAAiB Oyna NoB’A3aHa i3 MOXKeXKaMu, 3ama-
nenymMu 6muckasunero IlepyHa [Jlobauy 2004, c. 356-357]. HaBitb 3BuualiHi 3a/iMaHHA
npunucyBamm yioro rHiBy [Kocua 1901, c. 33]. IiuHAHa nocyauHa, HapOPKeHa y BOI-
Hi ropHa — “Ha nasxcapwvl’, CIyryBala CUMBOTIYHMM 00pa3oM TIOAVHY, pelpe3eHTYIoun
ii y YMC/IeHHMX pUTYanbHNUX NIpakTuKax [Bamopsina 1999, c. 64-77; Banonsina 2004, c.
116-117; Bamopnsina, Canbko 2004, c. 388-389].

PetixTy aHaIOTiYHNX YAB/IeHb IPOCTIIKOBYIOTbCA i B IHIINX C/IOB’THCHKYUX Hapo-
nis. ITonbcbki ronyapi y YapHiit Beci Kocbuienphiit banocronpkoro BoeBoncTsa Bipunm,
IO I'piM Mif Yac Tposy cIpuYMHAE TycKaHHA ropiukis y BorHi [Kieselski 1968, s. 220].
[TonbcpKa ereHia, 3amnmucana Bif rondapis 3 Jlomkka OppuHanbkoro JI106/1iHCbKOTo BO-
€BOJICTBA, pO3IOBifaE, Ak Oyia 3iineHa nepiura Mucka. Joconps bor gas monyHi posyw,
06 o6anToByBana cobi )KUTTA B cBiTi. OXMH YOJIOBIK CILTIB 3 BepOOBOTO T/ KOMIUK
i 06inuB itoro rmHo0. Koy Bce Te BICOXIIO, TO BiH 3MIr TpMMAaTH B IIbOMY KOIIVIKY Ha-
noi Ta iHnry moxxuy. OFHOTO pasy y #oro KypiHb 3 XMU3y BHapuia 61mcKaBKa (pieron).
Bce 3ropino. Ta Bepba 3 KoIIMKa — TaKOX, a IIMHA, AKOIO BiH 6yB oOmimTennii, y Tomy
BOTHI BuIammiacs, i 3po6uiacst 3 HbOTO Taka MIUCKa. BusBmmocs, o o MinHa mocyam-
Ha. Bigropni mony ninvmy cobi mocyx, ane Mycuy 3aBXan mpocuty bora npo 6nmckaBki,
o6 y BorHi mocyayuu Bunamucs. [1isHinre, Sk HaBYMIMCA PO3IAIIOBATU BOTOHb, TO
B)X€ BUITAMIOBanu cami, 6e3 6mmckasku [Czubala 1970, s. 292-293; Czubala, Czubalina
1980, s. 50]. ITos1BOIO 3BMYAITHOTO BOTHIO 3aBepLIyeThCA Mionoriyna gooda.
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Y 6inopycpkomy donbkaopi Mididanit yac HaitgacTinie TpaHCPOPMYETLCH, IOCTa-
10411 30710TOI0 ;0OOI0, KO HOBOCTBOPEHUI CBIT 1ile He pO3TPaTUB H0>KECTBEHHY eHep-
TiI0 i B yCiX CBOIX ITpOABaX XapaKTepu3yBaBCs HaIOCTATHICTIO 1 mpucyTHICTIO bori., AKi
XOIVUIM I10 3eMJTi J1 aKTMBHO Opaiul y4acTb y >KUTTI mofeil. YIOpAIKYBaHHSA TOJILIHbOTO
cBity 6ymo HacnmigkoM nepemoru IpoMoBepxKIIA-geMiypra Haji XTOHIYHUM CYIpPOTUBHU-
KOM, fAIKMII YOCOOMOBaB MepBicHMIT Xaoc. YacoBa BiffaneHicTh bOro MiidyHOro MUHY-
TIOTO BUJAETHCSA JOCUTH YMOBHOIO, OCKIIBKY BOHO IIOBCAKYAC BiTHOBIIOETHCA 3a JOIO-
Morow obpsgoBocti [Tpeibanenkasa 2003, c. 91-92; JIobau 2003, c. 9]. YcBigomnenus
II0YaTKOBOTO, IPIMOPAia/IbHOTO Yacy fK JOOU TBOpeHH: cTano (aKTOpoM aKTyaisarii
0CcHOBHOTO MiQy 1po 60poTb6y IlepyHa 3 J10ro XTOHIYHMM IPOTUBHIUKOM Y BipyBaHHAX
6iM0pyCcbKMX rOHYapiB.

Sk 6a4nMo, BOTOHb Y TOHYapHOMY T'OpHi — TO IepBicHe, faHe [poMoBepiKIjeM He-
OecHe IOTyM s, CTpallIHe i1 HeOe3IeYHe y CUITY CBOET MOTOMOIYHOCTI, sIKe He IPMHOCUTD
HiKoMy fo6pa. BoHO IpOTUCTaBIAETbCA BOTHIO “cotickamy’, “cnpassonisamy” — BTO-
pUHHOMY i Ipupy4eHoMy. OfHak caMe Iiell I'pO30BUIT BOTOHb, 1110 30epirae cBill geMiyp-
TiYHMIT IOTeHIiasl i Haj IKMM He Ma€ BJIaJiy 3710, BUKOPUCTOBY€ETbCA TOHYapAMM. Taknm
YMHOM B 00Psifii BUTOTOB/IEHHS IIOCYAY BiATBOPIOETHCS APXETUIIOBMIT IIPELeieHT, OOz
IIPOEKTYETbCA Y CaKpa/IbHMIT Yac Hepuonovyarky. OfHa 3 OCHOBHUX MapajurM KOCMO-
TOHIYHUX Mi(iB — IO CYTi, He CTBOPEHHs, a 3MiHa TOTO, 1[0 iCHYBaJIO paHillle, ajie I03a
4acoM, cTaTuyHo. IIpu6IM3HO TaK yCBiZOMTIOBAaBCA I IpOLieC BUIIATIOBAHHA IIMHAHIX
Bupob6iB. CratuyHe 6yTTs, 106 YBilITM, PO3TOPHYTUCA B JUHAMIYHMII IIpOIC IIOPO-
JDKEHH:, Ma€ OTPYMAaTH IIOLITOBX Bif feMiypra, IKUil I[OCh PO3’€IHYE, CTBOPIOE LIOCH
HOB€, HalpMKJIa/l, BOTOHb, ¥ XOJi IEPIIOTr0 BEIMKOIO >XePTBOINPUHOIIEHHS, BENMKOTO
0010 3 IePBICHUMM CWIaMy, AKi CEMaHTU3YIOTbCA K XaOTWYHI, AK 3arposa rapMoHii.
brnckaBka BUCTYTIa€ 3acOO0M 3MilJHEHHS JI MIATPUMKM CTBOPEHNX eleMeHTIiB yHiBep-
CyMy, JIOTO OYMILEHHA i BIOPA/KyBaHHA. [OHYapchbKe TOPHO HabyBa€ YHACTIZOK IIbOTO
CTaTyCy 0COOIMBO YMCTOTO, CBATOTrO MicIiA. BOHO cTa€ 4acTMHOIO OpraHi30BaHOTO CBITY.
Take criBBifHeCeHHsI BOTHIO SK AeMiyprivHOro Havyasa 3 611CKaBKOIO BifjoMe y Hait6ibI
nepBicHux kynbrypax [Kspmor 1995, c. 352]. [TopiBHAHHA TpaguLiliHUX 6110PYCHKMX
BUCJIOB/IIOBaHb IIPO MOTYyM sl TOHYaPHOI'O FOPHA Ta BCHOTO KOJIA yABJIEHb IPO BOTOHb,
PEKOHCTPYItOBaHUX /I KPUBCBHKOI Ky/IbTYPHOI TpaJuIii Ha MifIcTaBi BE/IMKOI KiTbKOCTI
PiSHMX pUTyaIbHMX Aili, 3a60pOH, IIPUINCIB, PISHOMaHITHUX CaKpa/JbHUX TEKCTiB, IO
o6y TyBamyu B MUHY/IOMY 71 YaCTKOBO 30eperyucs fO HUHIIIHBOTO Yacy, @ TAKOXK KOMII-
JIEKCY YABJIEHb, XapaKTePHUX JyIA iHIINX C/IOB AHCHKUX €THOKY/IBTYPHUX TPafuLiil, BU-
SIBJLAE, IO KPUBCBKI VABIEHH € HallapXaidHilIMMM, BOHM 3 HalI01/IbIIIOI0 TOBHOTOIO 30e-
per AyX CJIOB STHCHKOTO A3UYHUIITBA.
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The Semantics of the Pottery Kiln Fire in Belarusian Culture
Kostyantyn Rakhno

In descriptions of the ceremony of pottery-making (ritualized technology), princi-
pal attention is usually devoted to the easily recorded norms of behaviour, to the inventory
of ceremonial, objective, and action symbols. Despite the fact that the mythological and
cosmological aspects of traditional culture are no less important than the practical ones,
their semantics remain off screen. It remains unknown what exact meaning was invested
in these symbols, why one or another phenomenon, item, or operation held such weight
in the ceremony.

The specific character of the traditional perception of the pottery kiln fire in the
context of the mythopoetical model of the world among the Belarusians is the object of
the present study. The element of fire in the context of the most ancient crafts has not been
the subject of detailed consideration, although in the pottery crafts of the Belarusians,
as among other Slavs, a great deal of proper ceremonies, beliefs, and proverbs have been
preserved. They are useful materials for studies, including the Balto-Slavonic and Indo-
European outlook. The archaism of the Belarusian data accords with the thesis on their
especial relationship to the reconstruction of Slavonic paganism.

When the ware cracked in a furnace during its firing, potters in many centres of
Western Belarus (in particular, the villages of Zabortsy of the Ostrovitsy District, Zablotye
and Kurniki in the Smorgon District of the Grodno Region, Butsevichi and Filipovtsy in
the Postavy District, Zamoshye near Volkolata in the Dokshitse District of the Vitebsk Re-
gion, Syerody in the Myadel District of the Minsk Region) told that it was struck by light-
ning (piarun bijec). Then, the flame in the kiln was identified with lightning, the stormy
fire of Perun, which was interpreted as an emanation of this God.

According to the beliefs of the Belarusians, stated in folklore texts autonomous and
independent of the ceremony of pottery-making, the first fire that the ancestors began to
employ descended from heaven from a lightning bolt (piarun), with which the Thunder
God (Bog, Piarun) hit a tree, trying to kill a devil. Later people learned to obtain fire by
rubbing.

The Slavs distinguished several kinds of fire,among which the fire that was obtained
by rubbing together two pieces of wood was considered to be the most pure and salutary.
By contrast, the fire that originated from a thunderbolt occupied an especial place in the
folk world view. This is a fearful heavenly fire, with which God hits evil spirits and ex-
ecutes the unrighteous. The stone thunder arrows kill devils, and fire incinerates them. It
is sacred. This first fire that was descended from lightning was considered to be the most
important in the world, utterly pure and holy. Sometimes it was called the living fire (Zywy
ahon, Zivi oganj, gromovna, gromovita Ziva vatra), as the one obtained by rubbing as well.
It acted simultaneously as the tool and the hypostasis of the Thunderer, because lightning
was interpreted as a flame too: piarun - heta pfomia, aho#, ahon-piarun. And the power
of this dread fire cannot be wielded by warlocks, witches, or even evil spirits. They were
rather afraid of extinguishing it in a standard way, considering it to be a sin. Or it was im-
possible, inasmuch as such fire does not allow itself to be extinguished. Often people were
never expected to do it. Even in the incantations it was said that nobody can put out the
fire of lightning (nichto nia mozeé unia¢). It was believed to be much hotter and to possess
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generally quite different characteristics to those of ordinary fire; after all, it was a reminder
to man of his responsibilities to God. Lightning was regarded as a tool to overcome those
destructive chaotic tendencies that appear in crisis situations, such as the weapon of the
Thunderer, the special personification of the surplus of the heavenly force, ire, aggres-
siveness, directed against evil spirits and dishonourable people. When Perun, who drives
around in the sky in a fiery chariot, can see that people sin, not being afraid of his thun-
der, then, desiring to punish the impenitence of mortal men, he shoots a lightning arrow,
which falls firing to earth. The conflagration caused by it was considered to be a sign of
God’s kindness and care; therefore it was not allowed to be put out, except with milk or
bread kvass. Sometimes it was filled up with sand, earth, or salt, but never quenched with
water, which could supposedly make the flame burn much more intensively. And not only
the house but also its owner would be threatened with danger. A log could suddenly fall
on him and cripple or kill. There existed a belief that it was dangerous and sinful to save
people or buildings that had been struck by lightning (including the rescue of cattle from
a room caught on fire), because it could mean resistance to the God’s will, and one always
ought to submit to it. Sometimes the prohibition was explained with the opinion that the
murdered devil was burning there, who, knowing that Perun liked humans, wanted to
conceal himself in a human dwelling. It was considered that such conflagration originated
peculiarly from the God, for it was caused by the God’s might. Therefore ritual rounds
were aimed not at extinguishing but only at localizing it, to permit no spreading of fire to
other farmsteads. Nothing was taken from the burning building, and if they began to carry
out their goods, they ought to leave, at least, a table in his place. Then the fire could go out
by itself. If God wants, one more lightning bolt will strike the same place and extinguish
it. God recompenses generously for losses from such conflagration. It was accepted with
tender emotion and reverential resignation, waiting until all wooden objects had burned
down or rain had doused the fire by itself. In no circumstances were screaming and mak-
ing noise allowed. Even the smoke of such fire was considered to be beneficial for man.
Places struck by lightning were generally accepted as pure, holy and worshipped; solemn
ceremonies were celebrated on them, sacrifices were made. They have been designated by
specific names (Pierunoi most, Perunova hara, Piarunka, Perunova khashcha) and big
stones. A new dwelling was not built in the place of a house burned out by lightning (pi-
aruny). They feared to bring on a house fire, originating from a thunderbolt, and avoided
doing so in every possible way. However, in some places a ritual practice was preserved for
along time. According to it, when thunder struck and fire flamed up, fires in the houses of
a village were renewed from it. When lightning hit a tree, and it caught fire, in the village
the fire was blown out, and everyone went to take the heavenly fire. This living fire (Zywy
ahon) from lightning, as one obtained by rubbing too, was used for the cauterization of
new-born domestic animals - calves, colts — with the aim of guarding them against evil
charms, possible at a young age.

In Belarusian myths the Thunder God Perun is connected with the obtaining of fire:
he holds two huge millstones in his hands, rubs them and strikes one against another; with
friction and blows he makes thunder and produces lightning, just as sparks are fetched by
striking of steel upon a flint. The flinders of millstones fly onto earth and hit the evil spirits
like arrows. The Lithuanian Perkunas deals with fire, its kindling and obtaining too.

The studied legends on the appearance of fire belong to the broader cycle, elements
of which, without regard to some variances, coincide in the main details. In Belarusian
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tradition, represented in the texts of different genres, the basic plot scheme of the antique
myth on the struggle of the Storm God Perun against his chthonic adversary, in particular,
against the devil, can clearly be traced out. If the upper world naturally is the location of
Perun, then the devil resides underneath, near the roots of the World Tree. Such a Tree
among the Belarusians is an oak or else an ash. Perun pursues his nimble foe, who hides
finally under the Tree. Then the Thunderer hits him with his weapon, a lightning bolt. He
strikes the Tree, inflaming it. So the first stormy downpour begins. The facts, despite the
extreme antiquity of this subject, can be traced out in the Baltic and other kindred Indo-
European traditions.

The Balts also believed that fire was brought to earth by Perkunas during a tempest.

A mention of the origin of fire in the Vedic context, which coincides with the plot
scheme of the quoted Belarusian legends on the acts of the Thunderer in many respects,
is of especial interest: y6 hatvahim drinat sapta sindhan, y6 ga udajad apadha valasya, yo
a$manor antar agnim jajana, samvrk samdtsu sa janasa indrah; “Who, slaying the dragon,
turned on the flow of seven rivers on, who turned cows out, having Vala eliminated, who
has generated fire between two stones, that, who snatches loot in battles, - that, oh people,
is Indra!” (RV II, 12. 3). The God of Storms hits his demonic adversaries with a lightning
bolt, fire, generated between two millstones, which later on becomes the common prop-
erty of mankind. The millstone of the Thunder God is mentioned in the incantations as
a powerful weapon against chthonic creatures (AV II 31. 1). The Thunderer, defeating
the ancient dragon, has created fire along with other blessings of life: Indro... ajanad...
stiryam usdsam gatim agnim (RV III 31. 15). Sometimes the Vedic Thunder God was
directly identified with the personification of fire. Inasmuch as the millstones were sorted
with male and female principles, then obtaining of fire was interpreted as an analogue
of the birth of a living being. The Belarusian, Croatian, and Serbian definitions of fire,
kindled by a thunderclap, as the living, holy one, are of interest from this standpoint. In
the universe of the Vedic man all the visible forms of fire, including the lightning in air-
space and the fire of the fireplace on earth, are nothing else than different manifestations
of the unified fire, Agni, worshipped with offerings. Agni was considered as the totality
of all forms of life, terrestrial and celestial. There also existed a conception that the Fire
Agni was a twin-brother of Indra, since they have a common father but different mothers
(RV VI, 59. 2). A victory over the demon Vrtra is compared with the crashing of a tree by
lightning (RV 11, 14. 3), the Thunder God smashes trees and kills demons: vi vrsan hanty
utd hanti raksaso (RV'V, 83.2).

According to the Belarusian myths, the stormy flame has also played an extremely
important role in the beginnings of the world. When the world had only just begun to
exist, it was nothing nowhere. The lifeless water was everywhere, and there stood a kind
of stone amidst it. Perun, holding the millstones in his hands, struck a stone upon a stone
and generated lightning. Splinters flew to earth, as arrows. One of the flinders hit that
stone, and three sparks fell from there: a white one, a yellow one, and a red one. Sparks
fell on the water. That made the whole water turbid, and the world grew foggy, like clouds.
And when everything grew lighter, earth separated from water. Different forms of life
arose both on land and in water. Woods, herbage, animals, and fishes, and later a human
appeared. The separation of water from heaven and the division into water and dry land,
and the resulting separation of heaven and earth, are the typical deeds of the Thunderer as
a demiurge who initiates the ordering of the universe.
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The Vedic cosmogony, as it is interpreted by researchers, is very similar, because it
presupposes two stages. The first is a phase of an undifferentiated unity. At this stage only
primeval cosmic waters, containing the embryo of life, existed. A clod of earth arose from
the bottom of the cosmic waters and, increasing gradually in size, changed into a moun-
tain or rock that floated on the surface of the waters and had no strong anchor. That com-
pleted the first stage and, in fact, cannot even be defined as the myth of creation, because,
as in the Belarusian beliefs too, some elements already existed at the beginning. This is not
creation but rather a description of the mystical self-dependent evolution of the primary
element without any intervention of a demiurge, which defies description with the help
of binary oppositions, since there was no differentiation in it. It was nothing — no heaven,
no earth, no day, no night, no light, no darkness in the strict sense. This pre-initial stage
is described in the hymns with the help of the use of negative opinions and concepts. It is
interesting that Vedic rsi understood that their cosmogonical reflections also have limits
and that the formation of being is, probably, unknowable.

The second stage of cosmogony begins with the birth of the Thunder God Indra
outside of the primeval world (it is not completely clear how exactly he was born) with the
aim of generating the dual cosmos. Wherefrom he has come, it is not reported, and the
texts tell nothing regarding this, because it is obvious that coming from nowhere formed
a part of his essence. The main function of Indra consisted in creating the real world
from the potential world. And with the blow of vajra he calls into being the world, where
there is the contrast between light and dark, day and night, life and death. As among the
Belarusians, the fire of lightning performs here the pronounced creationist function. It
creates the twofold world of individualized forms from undifferentiated chaos. With his
power Indra moves apart two spheres of the world structure, heaven and earth, having
made them visible one for another, and allows the sun to shine (RV I 51. 10; I 52.12;1
56. 6; 11 13. 5; VIII 3. 6; X 89. 1-4, 13; X 113. 5). Just this, the second cosmogonical stage,
is represented in the Vedic hymns. The cosmogonical activity of Indra has two aspects.
First, he kills the serpent Vrtra, who personifies the resistance force of a mountain, of a
primeval hill, having breached which, Indra gives to earth a strong bearing and simulta-
neously frees waters, bound by the dragon, and releases the fire, imprisoned in the hill. A
transition from the cryptic to the overt, from the amorphous to the definite is realised in
such a way. A rock of an island in the ancient ocean, broken by Indra at the moment of the
creation of the world, becomes the centre of the world structure that originates from it.
The place, from which earth has arisen, begins to function as its bearing. There emerged
storm-clouds, which swirled above the rock, it got dark, but afterwards the sun rose, and
light appeared in the universe. The impenetrable darkness dissipated. The released rivers
flooded. After the discharge of vivifying forces, the primeval world became sacral earth
that enlarged and along with heaven formed two halves of the cosmos, and life appeared
on its surface. Woods and herbaceous plants turned green, numerous living beings began
their existence. Only then was the first terrestrial inhabitant born. Second, creating the
dual world, separating heaven and earth, which were joined, and fixing them separately,
the Thunder God is temporarily identified with the cosmic pillar, that is the centre of the
universe. In the capacity of the axis mundi he acts only at the moment of creation. It is
corroborated with the subsequent New Year’s rite, when in honor of Indra as founder of
the world order, a pillar was erected. Throughout that time, while it stood and was wor-
shipped, it was considered to be identical with Indra and sometimes was designated by his
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name. After seven days this pillar was removed and thrown into a river, which confirms
the assumption of the seasonal nature of this god.

Vestiges of archaic beliefs can probably to be traced in the fact that a pillar in the
combustion chamber of two-tiered pottery kilns, prevalent in the Mahilyov Region and
in the south-east of the Vitebsk Region as well as in the west of Belarus, was called stoib,
slup, dziadok, died.

A saying of Belarusian potters, which points towards the meddling of uranic forces
in their work, has a direct parallel in the Vedic tradition, where it is said that Indra has
split a rock with lightning, “just like a new pot” (bibhéda girim ndvam in nad kumbham)
(RV X 89.7).

Lightning was associated with the idea of the rise of living beings, which is of no
small importance in the examination of mythological concepts connected with the pot-
tery kiln fire, in which earthenware was fired. Among the Belarusians, as among other
Slavs, the symbolization of earthenware was based on its anthropomorphism. A clay pot
was considered a living creature resembling a human being, possessing gender and sexual
characters, who reproduced all the main phases of human life.

The firing of earthenware was identified with conflagration in riddles, and in the Bela-
rusian culture the largest number of beliefs and ceremonies was connected with conflagra-
tions ignited by Perun’ lightnings. Even ordinary inflammations were ascribed to his wrath.
A clay vessel, born in the kiln fire - in the conflagration (na pazary), as the riddles say - pro-
vided the symbolical image of man, representing him in numerous ritual practices.

The relics of analogous conceptions can be traced among other Slavonic folks too.
Polish potters in Czarna Wie$ Koscielna of Bialostok District believed that thunder during
a storm caused the cracking of pots in the fire. One Polish legend, recorded from the pot-
ters from Lazek Ordynacki of the Lublin District, tells how the first basin was modelled.
Mind was given by the Lord God to man to make his life in the world comfortable. One
man wove a basket of willow twigs and covered it with clay. When everything had dried
out, he could keep drinks and other eatables in this basket. Once his shelter of branches
had been struck by lightning (pieron), all was burned down. The willow twigs of the bas-
ket also burned, and the clay it was covered with burned in that fire, and in such a way a
basin was made of it. It turned out that it was a durable vessel. Since then people modelled
their ware, but they had always to ask God for lightning to burn vessels in the fire. Later
on, since they had learned to kindle fire, they burned it themselves, without the help of
lightning. With the advent of ordinary fire, the mythical epoch was concluded.

In the Belarusian folklore, mythical time transforms most often, appearing as the
Golden Age, when the new-created world has not yet spent the divine energy and is
characterized in all its manifestations by over-sufficiency as well as the presence of the Gods,
who roamed the earth and took an active part in the life of human beings. The ordering
of the then world was the consequence of the victory of the Thunderer as a demiurge over
the chthonic antagonist, personifying primeval chaos. The temporal far-awayness of this
mythical past seems to be rather relative, since it is constantly recommenced with the help
of ceremonial rites. The perception of initial, primordial time as the epoch of creation
became the factor of actualization of the basic myth of the struggle of Perun against his
chthonic opponent in the beliefs of Belarusian potters.

As we can see, fire in the pottery kiln is the initial heavenly flame, given by the
Thunderer;itis frightful and dangerous owing to its appearance from the other world, which
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benefits nobody. It is opposed to ordinary fire (svojski, sprawiadliwy), which is secondary
and tame. But just this stormy fire, which retains its own demiurgic potential and cannot
be in the power of evil, is used by potters. An archetypal precedent is reproduced in the
ceremony of pottery-making in such a way; the ceremony is projected in the sacral time
of commencement. One of the main paradigms of cosmogonical myths is not the creation
per se, but the change of that which has existed earlier, but timelessly and in stasis. The
process of the firing of earthenware was understood approximately in this way too. The
static being, in order to enter, develop into the dynamic process of generation, has to get a
powerful incentive from the demiurge, which disjoins something, creates something new,
for example, fire, in the process of the first great sacrifice, the great battle against primary
forces, which are semantized as the chaotic ones, as a threat to harmony. Lightning acts
as a tool to consolidate and to support the created elements of the universe, to purify and
regulate it. A pottery kiln obtains consequently the status of a high, pure, and holy place. It
becomes a part of the organized world. Such a correlation of fire as a demiurgic principle
with lightning is known in the most primitive cultures. The comparison of traditional
Belarusian sayings on the flame of a pottery kiln and the whole range of beliefs about fire,
reconstructed for the Krivian cultural tradition on the basis of a large quantity of ritual
operations, prohibitions, injunctions, and multifarious sacral texts that have been partly
preserved, with the complex of beliefs, typical for other Slavonic ethnocultural traditions,
finds that the Krivian conceptions are the most archaic; they have preserved the spirit of
Slavonic paganism in its entirety.





