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Cadmus and Harmonia in Illyria 

Marjeta ŠAŠEL KOS 

Izvleček 

Legenda, ki se je od vseh. kar jih poznamo in se vežejo na 
severozahodni Balkan, najgloblje ukoreninila med tamkajš-
njim ljudstvom, je legenda o tebanskem herojskem paru. 
Kadmu in Harmoniji, ki sta se po različnih nesrečah, ki so 
doletele njuno potomstvo, na starost umaknila iz beocijskih 
Teb k Enhelejccm in jim vladala. Avtorica je zbrala vse 
podatke, ki osvetljujejo ta poslednji del legende; ugotavlja, 
da si moramo legendo o Kadmu. o Batonu in o Kadmejcih 
pri Enhelejcih razlagati predvsem kot močne civilizatorične 
impulze večjih ali manjših skupin ljudi, ki so se iz takšnih ali 
drugačnih razlogov odselili na sever, kjer so prispevali svoj 
delež k hitrejši urbanizaciji (ustanovitev Harpijc, I.ihnida, 
Buthoe. Rizona. skrivnostni Kilikcs!) in hitrejšemu družbe-
nemu razvoju (kadmejska dinastija!) južnodalmatinskega in 
ob makedonski meji ležečega ozemlja. 

Abstract 

Of all the known legends connected to the northwestern 
Balkans, the one which was most deeply rooted among the 
population is the legend of the Thcban heroic pair. Cadmus 
and Harmonia. After various disasters which overtook their 
children, they migrated in their old age from Boeotian Thebes 
to the Enchelci and ruled over them. The author collected all 
the available evidence which throws light upon this last part 
of the legend. In her opinion the legends of Cadmus, of Bato, 
and of the Cadmeians among the Enchelci must be primarily 
explained as the powerful civilizing impulses of greater or 
lesser groups of people who for various reasons migrated to 
the north, where they contributed to swifter urbanization (the 
establishment of Harpya, Lychnidus, Buthoe. Rhizon, and 
mysterious Cyliccs) and social development (the Cadmeian 
dynasty) of the southern Dalmatian region and the lands along 
the Macedonian border. 

I 

The legend of Cadmus is not unique in indicating 
connections between the Greek world and the north-
western Balkans. Such contacts are reflected in the 
legends about the Hyperboreans , a mythical blessed 
northern race with whom Apollo had dwelled for a 
period before his ceremonial arrival in Delphi, and 
where, subsequently, every nineteen years he spent 
the period from the spring equinox to the rise of the 
Pleiades. They sent precious gifts every year by mes-
senger to his sanctuary on Delos, and a major section 
of their route led through the northwestern Balkans. 
The later variant of the legend about the return of 
the Argonauts , which was given literary form by 
Apollonius Rhodius, notes that the Argonauts re-
turned from the Black Sea along the Danube and its 
tributaries to the Adriatic Sea, and thence home . ' The 
Greek hero Diomedes , who according to legend may 
have died somewhere in southern Italy or southern 
Dalmatia, was venerated on both sides of the Adriatic 
and also at the mouth of the Timavus.2 The Trojan 
Antenor moved to the Adriatic af ter the fall of Troy 
and established a kingdom either in Venetia or on 
Corcyra Nigra.1 A legend has been preserved about 
the mysterious Ionius of the Illyrian race, the eponym 
for the Ionian (ie. the Adriatic) Sea, the ruler of Issa, 

or according to another , earlier version, the son of 
Dyrrhachius, who had been slain as a youth by Herac-
les.4 All of these legends, which were preserved by 
Greek and Latin authors, can be supplemented to a 
certain extent by epigraphic, numismatic, and other 
related archaeological data , with the aid of linguistic 
studies, primarily toponomastics, and can be explained 
in terms of the earliest trading routes and the ancient 
migrations of major and minor tribal groups extending 
into the Bronze Age and even fur ther into the past. 

These connections were occasionally very extensive 
and related very distant lands to each other , in parti-
cular Asia Minor and the Balkan and Apennine penin-
sulas. Herodotus , for example, speaks of the Lydian 
origin of the Etruscans (I 94), in contrast to Dionysius 
of Halicarnassus, who noted: "Those who affirm that 
the Etruscan people did not arrive from elsewhere are 
correct, ra ther they have been here from the distant 
past ." (I 30, 2).5 Homer mentions the Veneti as 
Paphlagonian allies of the Trojans (//. II 851-855; cf. 
V 576-579; XIII 643), and several years ago Luigi 
Polacco published an interesting study in which he 
cited possible proof for a connection between the 
Adriatic Veneti and Paphlagonia/ ' C. Julius Solinus 
(beginning of the 3rd century A . D . . II 51) termed the 



Liburni gens Asiatica (Italicus excursus per Liburnos, 
quae gens Asiatica est, procedit in Dalmatiae pedem), 
and the Bryges, according to Herodotus , migrated to 
Phrygia, the name being derived f rom them (VII 73): 
ot 5e fhyir/eg, cbg McoceSoveg ^eyouai , £xaXeovxo 
B ( H Y E S ZQOVOV oaov Etigtojifjioi eovxt'G auvoixoi r joav 
M U X E & O O I , |XETA|3AVTE5 be Š5 xrjv 'Aatr)v a ^ a xfj X^gr) 
x a l TO oSvo^a nexefSaXov [žg OQTJYAG]. 

The same was the case for the Dardanians, as they 
were considered a barbarized Trojan population in the 
classical period (e.g. Solinus, ibid.: ... Dalmatia in 
Umitem Illyricum, in quo sinu Dardani sedes habent, 
homines ex Troiana prosapia in mores barbaros effera-
ti), and were mentioned by Homer as among the 
Trojan confederates . Sometimes these connections 
were nearer and hence closer; thus on the Italian side 

of the Adriatic, especially in Iapygia and Mesapia, but 
also perhaps in Apulia, so-called "Illyrian" coloniza-
tion can be established,7 and connections between the 
Apennine and Balkan peninsulas can be noted also 
for the post-Neolithic per iod. s The same is true for 
the northwestern Balkan region and Greece. Archaeo-
logy is essential for discovering these connections, and 
with time many new discoveries will be made, although 
much interesting data is already available. 

Material and men have always travelled along an-
cient, beaten tracks, whether maritime or overland. 
Various distribution maps, published in A.F . Harding, 
The Mycenaeans and Europeindicate in what distant 
regions Mycenaean material may be found, from luxu-
rious objects to tools, weapons and objects for every 
day use. Such finds indicate a relatively high density 

Cadmus in Illyria: peoples and places mentioned in the text. 
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and organization of trade in the period of the expan-
sion of Mycenaean culture at the end of the middle 
and beginning of the late Bronze Age. This was 
conditioned by social and economic factors in the 
regions for which these objects were intended, and 
which certainly simultaneously made possible the infu-
sion of new concepts and the enrichment of the 
spiritual culture of the peoples who came into contact 
with the Mycenaean world. Such connections were 
undoubtedly in the interest of both sides. The Myce-
naean world was an open one. It was perhaps in this 
period that the myths and legends were primarily 
created and formed, a small part of which has been 
preserved to the present in Greek and Latin literature. 
This was suggested with convincing arguments by 
M.P. Nilsson even before Linear B had been deci-
phered, when it became clear that the bearers of 
Mycenaean culture were Greek. The archaeological 
material on one hand and the obscurely communicated 
Greek legends on the other are practically all that can 
be used if one wishes to attempt the insecure route 
of reconstructing a [pre]historical period for which 
there are no written records, and which is more or 
less wrapped in darkness. 

Many problems exist in terms of history, often 
almost insurmountable. Similar problems were faced 
by the earliest logographers and historians from Heca-
taeus of Miletus and Herodotus onwards, who estab-
lished that reports about the same events were often 
drastically different, and that even the lineage of the 
most eminent Greek heroes had been given variously 
by different authors. The Greeks believed that the 
heroic myths represented the early history of their 
nation, and the miraculous elements in them did not 
disturb their belief;" they only wished to refine and 
rationalize them, and when they desired to justify their 
political course, they contrived new myths in the 
historical period.12 Hecataeus (at the end of the 6th 
century) in the beginning of his historical work 
(FGrHist 1 F la) stated: "/ write what I think to be 
true. It seems to me tlwt the Greeks often relate many 
ridiculous stories." Such a practical and encyclopedic 
spirit as Aristotle, who collected and edited a large 
portion of all available knowledge, did not concern 
himself with history (the first theoretical discussion of 
historiography was written by his pupil Theophrastus, 
the title only being preserved in Diogenes Laertius, 
V 47). In the 9 , h chapter of his Poetics (IX 3-5 /1451 
b) it was compared with poetry in these terms:" 
... Poetry is something that is closer to philosophy and 
more significant than history: poetry is more relevant 
to the general, and history to the particular. I would 
define "general" as when someone describes how a man 
with this or that character according to the laws of 
probability and need took this or tlwt action..."Particu-
lar" may be defined as when someone describes what 
Alcibiades did or experienced". Historical judgements 
were often highly subjective, beyond any general or 
predicative laws. Thucydides also states at the begin-
ning of his work that it is not possible to achieve 
certainty about the past, it is only possible to say that 
all "signs" point in a certain direction and it is surpri-
sing how few of such "signs" are actually concrete 

facts. He mentions only two dates for the earliest 
period: the settlement of Boeotia by the Boeotians 60 
years after the Trojan War, and the settlement of the 
Peloponnese twenty years later.13 The fall of Troy was 
dated by Hellanicus and the Parian Marble to 1209 
B.C., and by Eratosthenes to the year 1183 B.C. One 
continually returns to the realm of myth and legend. 

II 

Of all the known legends connected to the northwe-
stern Balkans, the one which was most deeply rooted 
among the population is the legend of the Theban 
heroic pair, Cadmus and Harmonia. After various 
disasters which overtook their children, they migrated 
in their old age from Boeotian Thebes to the Enchelei 
and ruled over them. The legend is retold below in 
the form in which it was preserved by an anonymous 
mythographer in the 3rd book of the so-called Mytho-
logical Library of Apollodorus l s l century A.D. ) , to 
whom adhered the name of the famous grammarian 
Apollodorus of Athens (from the 2nd century B.C.). 
The author stated that he used ancient sources, or 
rather documents which were derived from ancient 
sources. He mentioned "other writers" and specified 
Pherecydes of Athens, who wrote about genealogies 
in the 5 th century B.C. Later annotations to Homer 's 
Iliad II, 494 (FGrHist 4, F 51) correspond almost 
exactly to his words in III 4,1, and as a source, in 
addition to Apollodorus himself, the Boeotica of Hel-
lanicus from the 5th century B.C. are cited. 

Ill 1, 1 (with some ommissions): Lybia had two sons 
by Poseidon, Belus and Agenor; Belus ruled the Egyp-
tians, and Agenor went to Phoenicia and married 
Telepliassa, who bore him a daughter Europa and three 
sons: Cadmus, Phoenix and Cilix. Some say that Eu-
ropa was Phoenix's daughter. Zeus fell in love with 
her, changed shape into a tame bull and carried her 
on his back through the sea to Crete. There she bore 
him Minos, Sarpedon and Rhadamanthys, although 
Homer says that Sarpedon was the son of Zeus with 
Bellerophon's daughter Laodamia. When Europa dis-
appeared, her father Agenor sent his sons into the 
world with instructions not to return until they had 
found her. Joining them in this search were her mother 
Telephassa and Thasus, the son of Poseidon, or as is 
stated by Pherecydes, Cilix. After they hud intensively 
searched for her everywhere and still had not succeeded 
in finding her, they buried the thought of returning 
home and settled in various regions: Phoenix in Phoe-
nicia, and Cilix near Phoenicia: he subjugated the 
whole land near the Pyramus River and named it 
Cilicia. Cadmus and Telephassa settled in Thrace, and 
Thasus established the city of Thasus on an island 
opposite Thrace and lived there. 

Ill 4, 1: When Telephassa died, Cadmus buried her. 
The Thracians had received him with great hospitality, 
and he afterwards went to Delphi to ask about the fate 
of Europa. The god answered that he should not 
concern himself further with Europa, but rather to 
follow a cow and establish a city in the place where 



the cow collapsed from fatigue. Having received such 
a prophecy, he travelled throughout Phocis, and chan-
ced on a suitable cow among the herds of Pelagon, 
which he duly followed. They walked throughout Boeo-
tia and the cow collapsed on the spot of present-day 
Thebes. He wished to sacrifice the cow to Athena, and 
hence he sent several of his comrades for water to a 
spring which happened to belong to Ares. Almost all 
of them were killed by a dragon which guarded the 
spring, for which some even claim that Ares was its 
father. Cadmus killed it in wrath and following Athena's 
advice sowed its teeth. Armed men grew from the 
ground, who were called Sparti, the sown. They began 
to slay each other from accidental quarrels or ignorance. 
Pherecydes, however, says that as Cadmus watched 
them grow from the ground he threw stones among 
them, and they thought that one among them had done 
it. Five of them survived: Echion, Udaeus, Chthonius, 
Hyperenor, and Pelorus. 

2: Cadmus served Ares for an eternal year; that year 
was the equivalent of eight of our years. At the end of 
his service Athena provided a kingdom for him and 
Zeus gave him as a wife Harmonia, the daughter of 
Aphrodite and Ares. The wedding at Cadmeia was 
attended by all the gods and hymns were sung. Cadmus 
gave Harmonia a robe and a necklace which was the 
work of Hephaestus; some claim that it had been given 
to Cadmus by Hephaestus, but Pherecydes claims that 
it had been given to him by Europa who had received 
it from Zeus. Cadmus had four daughters, Autonoe, 
Ino, Semele, Agave, and a son, Polydorus. /The tale 
follows of the unfortunate fates of Cadmus' daughters, 
and the departure of Cadmus and Harmonia to the 
Enchelei is subsequently mentioned.] 

Ill 5, 4: Cadmus accompanied by Harmonia left 
Thebes and went to the Enchelei. They were at war 
with the Illyrians who had attacked them, but they had 
been advised by a god that they would defeat the 
Illyrians if they were led by Cadmus and Harmonia. 
They trusted in the prophecy and appointed them as 
leaders against the Illyrians, who were then defeated. 
Cadmus ruled over lllyria and had a son lllyrius. 
Afterwards, together with Harmonia, he was turned 
into a serpent and Zeus conveyed him to the Elysian 
Fields. 

Mythology has been interpreted extremely variously 
in the past century and this one, interpretations ran-
ging from those who considered it to have great 
historical significance to those who denied that it had 
any relation to reality. In the second half of the last 
century the interpretation of myths on the basis of 
solar symbolism and other natural features became 
very influential, which was defended mainly by the 
so-called comparative school,14 and which in a modi-
fied form is still of interest today.15 The ramification 
of Greek mythology and its interweaving with legend-
ary stories and fairy-tale motifs cannot support too 
simplified an explanation. Frazer, who convincingly 
showed that all similar traditions could not have a 
common source,16 distinguished three main elements 
in mythological tales: myths, which have their source 
in the contemplation by primitive man of natural 

forces and the universe which surrounded him; fairy 
tales, which were the result of human imagination; 
and legends, which were created from unclear memo-
ries of real people in the past, and of events which 
most probably occurred in actual locations.17 Myths 
and legends, however, are so closely interrelated that 
the elements noted above often cannot be precisely 
distinguished, and thus the value of legends for histo-
rical research is lessened.18 A legend is not history, 
but total scepticism towards legends as a potential 
historical source is unfounded. The question arises as 
to whether such stories would have been created at 
all did they not contain some historical nucleus, al-
though highly modified and corrupted. The author 
doubts it. Today, thanks to M.P. Nilsson, the opinion 
is generally accepted that the Greek legends often 
contain traces of memory, specifically applying to the 
Mycenaean period. The Mycenaean and Minoan civi-
lizations came to an end ca. 1100 B.C., followed by 
the so-called Dark Age, which extended deeply into 
the 9th century. Merchant and other contacts were 
significantly weakened in that period, the sphere of 
the Greeks notably narrowed, and even the Epirus 
coast represented somewhere at the end of the world 
for Homeric Greeks (cf. e.g. Od. I 259 ff.; II 328). 
It cannot be excluded that such a state occurred in 
the post-Mycenaean period, in the darkest period of 
early Greek history, when Archaic man after the 
decline of a brilliant culture could no longer correctly 
interpret much of his past; its memory was continually 
fading, and thus the tales which have been preserved 
to the present are corrupted, distorted and have been 
transformed into legends. 

The story of Cadmus and Harmonia was very popu-
lar in the classical period. It is mentioned by several 
Greek and Latin authors and motifs from it also 
appear in art, particularly in vase painting and on 
coinage.19 It has been studied primarily by Ruth B. 
Edwards, F. Vian, and J.-C. Billigmeier,211 and in ex-
Yugoslav historiography only indirectly by R. Katičič 
in his study of the Enchelei.2 It is cited in a condensed 
form by all mythological compendia, in which ex-
tremely varied chronological elements and data from 
different writers are unfortunately united, the tale thus 
becoming imprecise. For any who would wish to use 
the story to illuminate historical events, it is essential 
to distinguish the early elements and attempt to sepa-
rate them from later additions. Motifs characteristic 
of folk tales should also be excluded:22 such as the 
animal who directs the choice of location for the 
founding of a settlement, the killing of the dragon, 
the sowing of warriors. The transformation of Cadmus 
and Harmonia into serpents is certainly a mythic 
element; it indicates the immortality of the soul and 
is also significant in tales of other Greek heroes. The 
Salaminian hero Cychreus, for example, came to the 
aid of the Greeks who were battling the Persians at 
Salamis in the form of a snake (Paus. 1 36, 1). The 
historical nucleus might consist of a Phoenician origin 
for Cadmus and the retreat of the heroic couple into 
lllyria. This would belong to the realm of legend; such 
facts plainly contain neither the universality of folk-



tales nor religious functions, rather they are at least 
apparently correct historically, and are related to 
actual locations. Both aspects are of interest. 

Myths and legends were transformed by the process 
of being transmitted orally. Many new elements were 
added from imagination, whether from mere incom-
prehension of the original function of individual details 
or from a tendency to unite the stories of various 
heroes and to supplement details which would appear 
to be lacking. A primary role in the reformation of 
the tales was played by rationalization, in which at-
tempts were made to explain even the unclear elements 
in a story in a reasonable manner. Further roles were 
played by local antiquarianism, which tried to relate 
Cadmus to various local kings, objects and monu-
ments, such as those in Thebes and southern lllyria,2? 

as well as religious syncretism, as the cult of a serpent 
diety was deeply rooted and widely spread in lllyria. 
Finally, various pseudo-historical interpretations must 
be considered, which are particularly common among 
later authors. It is generally the case that the informa-
tion offered by earlier writers is more dependable, 
although even their tales contain considerable fiction; 
but it also cannot be excluded that Pseudo-Apollodo-
rus, Stephanus of Byzantium and other later writers 
may have preserved individual accurate historical facts. 

A review of the sources indicates that a continuous 
narrative of the myth of Cadmus from an earlier 
period has not been preserved, and it must thus be 
concocted from various brief notes of certain episodes 
in the texts of various authors which they themselves 
had drawn from lost works, such as those of the 
logographer Pherecydes and earlier writers. They sug-
gest that the tale was well known to the readers or 
rather the audience. In any case, it certainly had been 
familiar to Homer and Hesiod, who mention the story 
of Europa (//. XIV 321 ff.; Hes., frg. 141 M-W) and 
speak of Thebes as the land of Cadmus (Hes., Works 
and Days, v. 162) or of the Thebans as Cadmeians 
(Horn., see indexes to //. and Od.; Hes., Theog., 325; 
Cat. of Women, 99). Homer mentions Cadmus' daugh-
ter Ino-Leucotheia in the Odyssey (V 333-335), and 
Hesiod notes the marriage of Cadmus and Harmonia 
and lists their children in the Theogony (937; 975 ff.). 

We shall concentrate on those two aspects of the 
legend which are important for illuminating the con-
nection between Boeotia and lllyria. The first is Cad-
mus' origin, and it is interesting that even in the 
earliest versions and continuing to the very last men-
tion of the subject in classical literature, this was most 
often noted as Phoenician, from Tyre or Sidon, in 
close kinship with the Phoenician princess Europa, 
who was most often cited as Phoenix's daughter (of 
earlier writers citing his Phoenician origin: Herodotus, 
II 49; IV 147; V 57 ff.; comp. I 2; II 44; IV 45; and 
Euripides, Phoenissae 5 ff.; 638 ff. and passim; Bac-
chae 170-172; 1025; and Phrixus, frg. 819 Nauck TGF, 
etc.). On the basis of the versions in Hecataeus, 
Hellanicus and Pherecydes, R.J. Buck composed three 
different chronological schemata and established that 
the role and location of Cadmus was somewhat differ-
ent in each: according to Hecataeus, Cadmus was a 

key individual in early Boeotian history who subju-
gated the barbarian Aaones, Temmikes, and Hyantes 
from Attica, established Thebes and walled Cadmeia. 
According to Hellanicus, Thebes was established by 
Ogygus and Ectenes, while Cadmus subjugated the 
indigenous (!) Aaones and Hyantes and founded Cad-
meia. According to Pherecydes, Thebes was founded 
by Amphion and Zethus, destroyed by the Phlegyans, 
and reestablished by Cadmus.24 Buck did not wish to 
search for a historical nucleus because of conflicting 
information in these reports, although his negative 
position was rightfully criticised by S. Symeonoglou.2^ 

The other aspect of interest concerns the circumstan-
ces of Cadmus' death. Three different versions had 
become known by the 5th century, which were unified 
by Euripides at the end of his Bacchae (1330-1339).26 

Dionysus appears at the end of the tragedy and 
announces the future fate of Cadmus and Harmonia: 
they shall be changed into serpents and be driven in 
a cart pulled by yoked oxen to a barbarian country 
where they will become the leaders of the barbarians 
and attack Greece. They shall destroy many cities and 
only in Delphi will their success end. They will be 
saved by Ares who will transport them to the Isles of 
the Blessed. On the basis of Euripides' text it must 
be concluded that the writer considered that Cadmus 
and Harmonia had been transported to the barbarian 
land in serpent form, although it would be more 
logical for them to be transformed into serpents sub-
sequently. This might be poetic license or imprecision, 
and the true order would be the reverse, as is recorded 
later in Pseudo-Apollodorus. Perhaps it could be inter-
preted as a desire for further dramatic elements, and 
consequently the order given should be taken literally 
as reflecting the more original and primitive mythic 
conceptions.27 Nonetheless, it does not seem impossi-
ble to me to imagine that Archaic man truly believed 
in the complicated vicissitudes of Cadmus and Harmo-
nia as they were described by Dionysus, and that it 
is not necessary to assume three different versions of 
their fate. Euripides is the only author from the 5th 
century who mentioned the transformation of Cadmus 
and Harmonia into serpents and their exile in an 
unspecified foreign land. Pindar from Cynoscephalae 
near Thebes, who lived one generation before Euripi-
des, mentioned in one of his Olympian odes merely 
that Cadmus had been transported to the Isles of the 
Blessed (Ol. II 78). 

Herodotus (V 61) knew of a report that the Cad-
meians had withdrawn from Thebes to the Enchelei, 
and placed the event in the period of the successful 
campaign of the Epigoni against Thebes and the rule 
of Eteocles' son Laodamas, seven generations after 
Cadmus. The invasion of the Epigoni followed the 
unsuccessful campaign against the Thebans by the 
Princes of Argos, the so-called "Seven against The-
bes", amongst whom was the exiled son of Oedipus, 
Polynices.28 The successful Epigoni were the sons and 
direct heirs of the fallen heroes. The story of the 
withdrawal of the Cadmeians in the face of the Epigoni 
to lllyria was also known to Pausanias, although he 
does not mention the Enchelei, merely Illyrians (IX 



5, 13: ... XP«TTIADVTOJV SE xfj UTI/ll T ( I ) V 'Agyeiwv 
A « o 5 d u a q oiiv to ig fe^eXouaiv čjtEcr&ai ©T]|$cacov fino 
xf]v šj t iofiaav vfixxa (Lxr/_ujor]aEV H 'IXXugiotig.). Ac-
cording to the opinion of R. Katičič his narrative could 
be dependent on Herodotus,2 ' ' and it might well be 
that he had simply exchanged the Enchelei for the 
Illyrians. In his period (the 2nd century B.C. ) , the 
inhabitants of the southern portion of the northwestern 
Balkans were known only under the common name 
Illyrians, and memory of once powerful tribes in the 
region, such as the Enchelei , had long ago faded. They 
were for him only one of the Illyrian tribes, termed 
the Enchelei: they are mentioned somewhat prior to 
the story of Cadmus emigrating to Illyrian territory 
and leaving Thebes to be ruled by his son Polydorus 
(IX 5, 3: K<xS[Kn> Se f-g 'IXXugtouc; x a l 'IXXUQICOV ž? 
Tofig xaXonnevou? 'EyxEAeag (iExotxTjaavxog rioAij-
6(0005 6 Ka&nou x^lv e o / e ) - It is not excluded 
that Pausanias used some source later than Herodotus , 
which also mentioned only the Illyrians. 

Pausanias mentions another interesting fact related 
to the withdrawal of the Cadmeians to Illyria under 
Laodamas; he writes that although the majority left 
with him, one part of the Cadmeians did not dare to 
go to the Illyrians (xouxoiv ofiv |iolQ<x xf|v xofig 
'IXXuptofig j iogeiav djtajxvrjaE, xyajtonEVot 6E £5 ©EO-
aaXofig xaxaXanPavovaiv 'Ofi6/a|v ...) and they rath-
er attcked the Thessalians and occupied the heights 
of Homole (IX 8, 6-7). Rather than expose themselves 
to the long and difficult route to Illyria and the 
Enchelei (here also omit ted), they decided to attack 
the neighbouring people and seize a part of their 
territory. Considering the mention of the long journey 
and the results of R. Katičič's study, U.v. Wilamo-
witz's opinion that these Enchelei would have been 
the Enchelei living along Lake Copais is totally unac-
ceptable.311 As shall be seen, a branch of the Enchelei 
also lived along this lake. 

An interesting prophecy is mentioned in Herodotus , 
which might perhaps be related to the legend of 
Cadmus. In it, the Illyrians and Enchelei would have 
attacked Greece and failed badly after sacking Delphi 
(IX 42 ff .) ; these events, however, in contrast to later 
writers, were not mentioned by him in connection with 
Cadmus and Harmonia . Euripides, in another section 
of the Bacchae (1352-1362), spoke of a mixed barba-
rian army (v. 1356: [uyubu (Mpflapov oxyuxov) which 
would have been led by Cadmus against the Greeks , 
thus an army composed of at least two barbarian 
tribes, which actually corresponds to the prophecy 
mentioned in Herodotus . Despite the scarce data 
offered by the literature of the 5th century B.C. , the 
outlines of history have begun to appear: an attack of 
two barbarian peoples f rom the north extending all 
the way to Delphi, and an alliance of several clans, 
perhaps even the leading ones, of the Theban popula-
tion with the Enchelei . 

With reference to Cadmus and Harmonia among 
the Enchelei , the narratives of Herodotus , Euripides 
and Pseudo-Apollodorus have been considered so far. 
On the basis of the similarity between them (even the 
same expressions being used in Herodotus and Euripi-

des, such as crcpaxoc;, axpaxEUfm, and S tagnan t ) ) , 
Katičič concluded that their mutual source had been 
some earlier logographer.1 ' In the annotations to Pin-
dar 's 3 rd Pythian ode (v. 153 b) it is written that 
legends about Cadmus had been preserved by poets 
and mythographers, and perhaps the annotator had 
the poet Euripides and the mythographer Pseudo-
Apollodorus in mind. 

As is partially visible even from Pseudo-Apollodo-
rus, later writers had preserved an extended story with 
many details, supplemented by new m o t i f s . T h e 
establishment of new sett lements was attributed to 
Cadmus (such as on Rhodes, Thera , Samothrace, and 
in Thrace, where his presence was connected to the 
exploitation of mines); fur ther , the establishment of 
cults and various inventions were also attributed to 
him, for instance, that in Thrace he had invented 
mining and the working of gold (Pliny, N.H. VII 197; 
Clem. Alex. Strom. I 16, 75 /365 P/). We shall 
concentrate on those items which are connected to his 
depar ture f rom Thebes; this requires starting with the 
Enchelei and attempting to define them geographically 
and chronologically.33 

Il l 

The earliest preserved data come from Hecataeus 
of Miletus (the end of the 6th century B.C.) , and were 
preserved by Stephanus of Byzantium in his toponoma-
stic lexicon Ethnika f rom the 6th century A . D . , under 
the heading Dexari ( = FGrHist 1 F 103): The Dexari . 
a Chaonian people neighbouring upon the Enchelei, 
as is stated by Hecataeus in his book about Europe , 
who lived under Mt. Amyrus (AE^agor iHlvog 
Xaovcov, X 0 I 5 'EYXEXECU? Jigoaexelg. 'Exaxa iog 
Efigcojir)!. fino 'Afiupov 0905 otxofiv.). The Dexari 
and the Amyrus mountain arc mentioned solely in this 
passage. The Chaones lived along the Illyrian border 
in the northwestern part of Epirus and along the coast 
from the Ceraunian Mts. to the central Epirote coast. 
Mt. Amyrus would probably be the present Mt. Tomor 
in Albania, and the Dexari could perhaps be identified 
with the Dassareti , despite the fact that the latter are 
always considered to have been an Illyrian and not an 
Epiran t r i b e . " The information offered by Hecataeus 
precludes any doubt that the Enchelei might have 
merely been part of a mythic geography. Hecataeus 
also made an approximate geographical assignment of 
them as the northern neighbours of the Chaones, thus 
somewhere in the region north of Epirus extending to 
Lake Ohrid. Their inhabitation of the Lake Ohrid 
region is indisputably confirmed by Polybius, who 
mentions that in 217 B.C. , while battling against the 
Illyrian prince Scerdilaidas, Philip V conquered among 
other regions the Enchelanes along the Lychnidian 
Lake (V 108, 8: ... xuiv hi' jiepl xi|v Au/vtSCav Xi|.ivi|v 
'EyxEXfxvag...). The form 'Ey/eXim-? was created with 
a suffix, characteristic for western Greeks , who came 
into direct contact with the Enchelei; thus this is a 
native form of the name, in contrast to the eastern 
Ionic form, taken from historic-geographical litera-
ture which had traditionally been written under in-



fluence of the Ionic dialect.35 The fact that this is 
the same tribe is also confirmed by a note f rom the 
Hellenistic geographer Mnaseas, preserved in Stepha-
nus of Byzantium ('EyyEXavEg, Efhvog 'IXXupiag, ot 
a i i to l xoiq 'Ey'/e/.£U15, (bg Mvaoeag žv y' id)v jteQir]yr|-
aewv). 

The name Enchelei means the People of the Eel 
and is taken f rom the Greek word eyxeXug, eel, 
etymologically f rom the same source as the Latin 
anguilla and the ancient Slavic word gžb, snake, the 
present southern slav jegulja being an ancient borrow-
ing from a Romance dialect. It is interesting that in 
Polybius the word Enchelanes is written with a voice-
less aspirate kh, while in Mnaseas it was replaced with 
a voiced ng, Engelanes, which is characteristic for 
Macedonian and the languages of the northern Bal-
kans.3 6 Considering that E. H a m p connected the name 
of the Enchelei with the Albanian word for eel, 
ngjale,37 it would be entirely possible that the name 
for the people had been derived from the Illyrian term 
for eels, anciently related to Greek and merely ad-
justed in that language to Greek pronunciation. In the 
prehistoric and classical periods it was not at all 
unusual for peoples to have names derived from 
animals, such that the name of the Delmatae is consid-
ered to be related to Albanian delme, sheep,3 S the 
name of the Macedonian Lyncestes is perhaps related 
to the lynx,39 and the southern Dalmatian Helidones 
is commonly agreed to be the Greek translation of 
the name Taulantii , thus "the people of the swal-
lows."411 Another three names can be added to these 
which were most probably derived from plant names, 
such as the Peucetii (Pliny, N.H. I l l , 139) named after 
the pine, the Grabaei af ter the hornbeam, and the 
Dardanians after the pear (in Albanian dardhe).41 The 
interpretation of such names remains essentially un-
clear, but it is certain that they indicate a close relation 
of these peoples to nature. The eel was certainly one 
of the most popular and well-known river fish even 
from a very early period; it is mentioned by Homer 
(//. XXI 203; 353) and described by Aristotle.4 2 Aristo-
tle knew of eel breeders who cultivated them in winter 
in special cases with a constant flow of fresh water 
(Hist, animal. 8, 2 p. 592 a 2 ff; Athenaeus , Deipn. 
VII p. 298 b). They were easy to catch if lake mud 
was used to cloud the water , as, given their tiny gills, 
the eels were forced to swim to the surface (Aristotle, 
ibid. 8, 2 p. 592 a 6; Athenaeus , ibid.), and hence a 
proverb resulted, "eel fishing" which corresponds to 
our "fishing in troubled waters". From the classical 
period it is reported that eels were used, if it were 
desired to make water potable and to destroy leeches 
in it (Geoponica II 5, 15), and it is interesting that 
this has remained in use even today, such as on the 
islands of Krk, Cres and Lošinj, where eels are added 
to cisterns. It is very probable that this also occurs 
elsewhere. In contemporary folk tradition, the eel is 
connected with extremely varied superstitions, either 
as a beneficial or malevolent animal.4 3 

Eels f rom Lake Copais near Thebes in Boeotia were 
renowned throughout the entire classical period (Paus. 
IX 24, 1-2) and a part of the Enchelei also dwelled 

along this lake, as has been documented several times 
for Boeotia. Enchelei along Lake Copais are men-
tioned by a younger contemporary of Herodotus , 
Hellanicus of Lesbos (2nd half of the 5th century) in 
the History of Boeotia (FGrHist 4 F 50), the informa-
tion being preserved in annotations to Aristophanes ' 
Lysistrata, v. 36 (d'uxouv TE tf)v B o i a m a v x a l ot 
Xeyo|i,Evoi 'EyxE^Eig, jieqI OJV xa l 'EXXavixog iv tote; 
B o t a m a x o l g cj)T|OLv.) Diodorus of Sicily writes that 
af ter a flood in the period of Deucalion, Cadmus built 
Cadmeia, which was settled by Sparti, " the sown 
men" , but the Enchelei attacked them and drove them 
from the city. Cadmus and his allies then fled to the 
Illyrians, while the twins Amphion and Zethus, who 
subsequently ruled the region, built Thebes (XIX 53, 
3-6: . . TOIJG oi'v TOTE xaxoixf jaavTag t 'oreoov 'Eyxs-
XE15 XAXAJTOXENRIAAVTEG Ž | £ P A X O V , OTE S i | OWE|5T | x a l 

xoiiq JTEQ! Ka6|xou Elg 'I/./a>oioiJ5 SxjtEOEiv.). Whether 
Diodorus used Hieronymus of Cardia or rather some 
other source instead, it must certainly have been a 
relatively late source, which no longer distinguished 
between the earlier northern Enchelei and the later 
Illyrians, instead referring to all southern Dalmatian 
people as Illyrian. Joannes Malalas, a Byzantine chro-
nicler from the 6th century A . D . (Dindorf p. 49), even 
mentions that the region in which the twin brothers 
founded Thebes had previously been called Enchilia, 
which Dindorf corrected to Encheleia.4 4 

Thus the Copaidan Enchelei, like the Enchelei who 
had lived north of the Chaones and along Lake Ohrid, 
which even today is famous for its eels, were connected 
with Cadmus, and it may be concluded that they are 
the same people, one part of which had penetrated 
fur ther south and settled along Lake Copais. Confir-
mation of similar migrations is offered by archaeologi-
cal material. Thus it has been shown that surprising 
parallels exist in the form and technique of pottery 
decoration, consisting of incisions and notches, noted 
in the northern half of the Peloponnesus, particularly 
in Olympia, and in the pottery from sites of the Cetina 
Culture, which is characteristic for central Dalmatia 
and extends into the interior of the Balkans, into 
Bosnia and western Serbia. This pottery is valuable 
for relative as well as absolute chronology: it indicates 
that early Helladic III was contemporary to phases 1 
and 2 of the Cetina Culture, which can be assigned 
to Reinecke's A 1 and 2. If an attempt is made to 
interpret the appearance of this pottery, it unfortuna-
tely becomes apparent that the possibilities of 
interpreting archaeological material are limited. Pot-
tery which appears in two distant groups of finds can 
be interpreted in three manners: as material which 
reached a designated area through trade, as the migra-
tion of groups or tribes f rom one area to another , or 
as the product of a single new population or tribe in 
two different areas. Pottery f rom sites of the Cetina 
Culture is dated by J. Maran to the period ca. 2000 
B.C. or even earlier, with a suggestion that a part of 
the population from the original region of the Cetina 
Culture had migrated in the same period to the 
Peloponnesus.4 5 In this context it is interesting that 
one of the best experts for the Bronze Age and later 



topography of Thebes, S. Symeonoglou, dates Cadmus 
to the Bronze Age.4 6 This hypothesis is based on the 
fact that in various genealogies, such as in Herodotus 
(V, 59), Hecataeus, Hellanicus,47 as well as on the 
Parian Marble, Cadmus is a very early character who 
could be considered to be the founder of Thebes. As 
is shown by the archaeological material, Thebes wit-
nessed a particularly notable advance in its develop-
ment from a village into an urbanized fortified settle-
ment exactly in the early Bronze Age, at the transition 
from Early Helladic II to III, and especially in Early 
Helladic III. Symeonoglou considers that Cadmus may 
actually have been one of the Phoenicians or Canaani-
tes who probably arrived in Thebes by way of Crete 
and the Cyclades, settling it together with Minoan 
newcomers from Crete and the islands. The presence 
of individuals f rom culturally more developed regions 
would have greatly contributed to the speed of urban 
development. 

This is a subject between legend and history, but it 
is nonetheless surprising that the objects from a prin-
cely grave of the late Eneolithic or early Bronze Age 
in the tumulus Mala Gruda near Tivat (thus in the 
region of the later documented Enchelei and in the 
immediate vicinity of "Cadmeian" Buthoe), consisting 
of a golden dagger, golden pendants for a diadem, 
and an axe of electrum alloy, have solid parallels in 
Asia Minor and Syria, at Byblus.4fi 

It appears from other sources which have not yet 
been discussed, that the northern Enchelei were a very 
powerful nation settled in a wide area which extended 
to southern Dalmatia.4 9 Pseudo-Scylax (2nd half of 
the 4th century B.C.) located them in the Bay of 
Kotor as far as Rhizon, noting that they were one of 
the Illyrian peoples (Peripl. 25: 'EyXEXelg. 'IWaigiwv 
iHh-og etoiv ot 'EyxeXelg, tyofxevot xoC "Pi^ofivxog.). 
R. Katičič, on the basis of selected sources from 
Greek and Latin literature, has shown that the earliest 
sources distinguish the Enchelei f rom the Illyrians, 
and it is not excluded that substantial proof exists for 
such a distinction.10 They began to be included among 
Illyrian tribes only when the name Illyrian had become 
extended, applied at first merely to the neighbouring 
groups and subsequently to all peoples and tribes 
existing between Epirus, Macedonia and the Julian 
Alps. The Enchelei had been an earlier population in 
the above region which in the 6th century, if not 
earlier, had been organized into a kingdom (this 
at tempted reconstruction of the period is on the basis 
of Strabo's sources). The ruling dynasty cited its origin 
from the descendants of Cadmus and Harmonia, as is 
explicitly noted by Strabo (VII 7, 8 c. 326). The 
kingdom was probably weakened in wars with the 
Illyrians and other neighbours, and came under the 
dominion of the Illyrian state at the latest in the 5th 
century. The noted passage from Strabo is unfortuna-
tely totally corrupted in the manuscript, hence their 
geographical designation is not entirely certain;51 in 
the same fragment he speaks of Epidamnus and Apol-
lonia, of the coast to the Ceraunian Mts., of the 
Bylliones, the Taulantii, the Parthini, and the Brygi, 
of silver mines in Damastium and of the Sesarethii 

(certainly not another name for the Enchelei), and of 
the Lyncestae, of Deuriopus and of Pelagonia, which 
indicates that he had placed them similarly as had 
Hecataeus, above Epirus extending to Lake Ohrid in 
the interior. They were mentioned in the Periegesis of 
Pseudo-Scymnus (2nd half of the 2nd century B.C.) 
as a people dwelling above the Brygi who were once 
ruled by Cadmus (437-438: 'Yjieq Se BQuyoug "Eyxe-
Xeioi Xeyonevot otxofioiv, d>v tb i r j ^e xa l K«&|iog 
jioxe.). Thus the information in both Strabo and 
Pseudo-Scymnus (the latter noted Timaeus and Era-
tosthenes among his sources) corresponds to the place-
ment of the Enchelei as given by Hecataeus. 

When discussing the relations between the Greeks 
and their northern neighbours, the question immedia-
tely arises as to the actual developmental stage of 
these peoples. Were they horridae gentes (as expressed 
by Tacitus, Ann. I 17, 9, referring to the Celtic-Pan-
nonian tribes of the Augustan period along the north-
eastern border of Italy) as might be concluded from 
the notes in Herodotus and Euripides, which threat-
ened Greek settlements and pillaged the country as 
far as Delphi, similar to the fearful Celtic hordes 
several centuries later? Data about the culture, man-
ner of life, economic conditions and political develop-
ment of these peoples are too scarce, although certain 
aspects of Illyrian life were illuminated by the papers 
at the symposium Duhovna kultura Ilira*2 mainly 
their burial rituals,53 apparel ,M artistic achievements,"5 

and the cult of heroified ancestors,56 all of which 
would indicate social stratification. Much can be deci-
phered f rom the numerous Illyrian survivals in the 
period of the Roman Empire, from local elements in 
artistic expression,57 to numerous epigraphically docu-
mented autochthonic cults.5S In addition to chronolo-
gical parameters , it is primarily necessary to establish 
geographical distinction among the individual so-called 
Illyrian regions. The southern Illyrian and northwe-
stern coastal regions were considerably more advanced 
because of influence from the south5 ' ' than the central 
Illyrian continental territories which resisted Helleniza-
tion.6 0 

Pseudo-Scymnus, who mentions the earliest peoples 
known by name in the coastal region of subsequent 
Illyricum, the Liburni, Bulini, Brygi, Enchelei and 
others, refers to them in this manner: "Some are ruled 
by kings, some are subject to monarchic authority, 
others have their own laws; it is said that they are 
very religious, just and hospitable, that they admire 
organized social relations, and endeavour to live a 
cultural existence" (420-425: xaC xiva [u-v atixdjv |3aai-
Xtxalg f^oum'uig i i jnjxo'ctvui, xiva x a l [tovayxtatg, 
a 6'atjxovo|xeicr§ai. freoaefieig 6'axixoiig ay<tv x a l 
ck(>6č)£>u 6ixaCoug cpaol xa l tpiXo^^voug, xoivomxryv 
hu'n'h'oiv f|YUJUlX(1T( t? ctvai , (5 Co v £r)Xouv xt xoo(ituj-
xaxov.). He thus differentiated between dynastic king-
doms (PaoiXtxal č^oDotat) ) which were hereditary, 
e.g. the type of kingdom mentioned by Strabo in 
reference to the southern Illyrian region, including the 
Enchelei and the Paeones, which was obviously the 
most advanced stage of development. Next come 
peoples who were ruled by a chieftain (novayxCai), 



chosen by the population as their supreme leader in 
peace and war, and whose power was, as opposed to 
|3aoi?i£ig, not hereditary. It is difficult to say who these 
"monarchs" were; perhaps they were the founders of 
new dynasties. The third category mentioned in the 
Periegesis of Pseudo-Scymnus were those peoples who 
had their own laws (a^xovo|x£lo0ai) and perhaps lived 
in communities governed by tribal law in which the 
concept of individual rule had not yet been fully 
developed (?) , or perhaps in cities with independent 
legislation (Liburni?).6 1 Considering the characteristics 
of these peoples as noted by Pseudo-Scymnus (reli-
gious, lawful, hospitable), it could be concluded that 
they were open and susceptible to contacts from the 
south and elsewhere, and that they were favourably 
disposed towards foreign influences. 

The more developed of these peoples, particularly 
those who lived in the border region where three 
countries met, southern lllyria, Epirus and Macedonia, 
had royal dynasties. Strabo mentions (VII 7, 8 c. 326) 
that in former times several of these tribes had kings 
(TUCTCX 6e JTQOTEQOV [XEV XATA&UVTTOTELJETO Exaaxa) 
and cited as examples the Enchelei, who were ruled 
by the successors of Cadmus and Harmonia , the 
Lyncestes, who were ruled by the successors of Arra-
baeus from the clan of the Corinthian Bacchiadae, and 
the Molossians, who were ruled by the successors of 
Achilles' grandson Pyrrhus. Other nations had native 
royal dynasties. He also wrote that Epirus and lllyria 
in former periods had been fairly densely settled 
(jryoTtoov JXEV ouv x a l jto^EIG f |oav tx rolg EAVEOI, 

TCUTOlg . . . TOTE [1EV OLIV, (bg EIJIOV, XULJTEQ OIKTCX 
TOCR/Eia x a l dgwv itXi'|yt|g . . . 8|IU>g EtiavftgEi F| TE 
"Hjteigog J taou x a l i| 'IXXugig, VII 7, 9 c. 327), that 
there were many nations although minor and insignif-
icant, but over each there ruled a king (VII 7, 3 c. 
322). The ancient times that Strabo mentions (JIQOTE-

yov HEV) most probably refer to the period written 
about by Hecataeus, who was his main source, and it 
may be concluded that at least in the 6th century B.C. , 
it had been entirely accepted as fact that the Enche-
leian royal house had taken Cadmus and Harmonia 
as their ancestors, and that the legend about Cadmus 
and Harmonia among the Enchelei had already at that 
time been deeply rooted. 

IV 

Interesting information about Cadmus in the Adria-
tic is preserved in Stephanus of Byzantium. Under the 
heading Bouthoe, which he copied from the work of 
Philon of Byblus (2nd cent. A . D . , About Cities and 
Their humous Citizens), we read that Bouthoe (pres-
ent-day Budva) is a city in lllyria whose name was 
derived f rom Cadmus ' oxen team (potig = ox), with 
which he quickly (§ofi)g) arrived in lllyria. Stephanus 
of Byzantium additionally noted the etymology which 
he found in other writers: that Cadmus named the city 
af ter the Egyptian city Buto. He added that the city 
of Rhizon is in the same bay, as well as a river of the 
same name (the interior section of the Bay of Kotor 

which was usually referred to a as a river in the 
classical period): Boudor | , jtoXig 'IXXuQl&og, cbg 
(I>L/.(J)V, &ia TO KaS^ou fertl UEIR/ouc Pod) v 6xot3(i£Vov 
T«y_E0)5 d v w a i xf)v šg 'I/J.uoioijc 66ov. ot 6e Ka&uou 
d u o Tfjg AIYUJTTIAG BouToOg 6vo|xaaai &UTY)V, x a l 
j tapatpdagEiaav xaXEiodai Boin)6r|v. eyei 8'fejtl TOC 
liuxoii 'Pi"C,ova jro/av x a l j toTaj iov 6HCOVDHOV. TO 
£frvix6v Boufroaiog. In the 9th century lexicon Etymo-
logicum magnum (s.v., also see the Etymologicum 
genuinum) another two different etymologies for the 
name Budva are preserved: other than the one about 
the oxen team which was noted by Stephanus of 
Byzantium, it is also noted that the name had been 
derived f rom the word for oregano (origanum), (3OTJ-

Tog; or that the city had been named after the fact 
that Cadmus had aided the Illyrians and settled among 
them (|3or|d6g - helper). The etymologies are not 
interesting f rom the linguistic standpoint, but rather 
from the historical one: the source used by Philo of 
Byblus similarly no longer distinguished between the 
Enchelei and the Illyrians, while, by contrast, the 
source used by Herodotus and Pseudo-Apollodorus 
stated that Cadmus came to the aid of the Enchelei 
who had been attacked by the Illyrians. Preserved in 
this original report are the outlines of the actual 
historical circumstances of the settlement of the Illy-
rians, who did not move into a vacuum, rather they 
wished to supplant the earlier settled inhabitants in 
the southern Dalmatian regions and their hinterland. 
The ethnic identity of these inhabitants can only be 
guessed. They were certainly pre-Illyrian,62 perhaps 
proto-Indo-European or already Indo-European, most 
probably strongly mixed with autochthonic popula-
tions,63 and the Illyrians who attacked them can pro-
bably be considered to be the eponymous tribe (whose 
remainder was known to Pomponius Mela and Pliny 
under the name lllyrii proprie ciicti) of the later 
alliance among mutually related tribes which were 
united into an Illyrian state in the 5th century B.C. 
or even earlier.64 

According to one report , Cadmus founded another 
city among the Enchelei, namely Lychnidus, by the 
lake of the same name, present-day Ohrid. This infor-
mation comes f rom an epigram of Christodorus in the 
collection Anthologia Palatina (VII 697). The epigram, 
which was dedicated to Joannes of Epidamnus, the 
praefect of lllyria under Anastasius I (491-518), was 
written ca. 500 A . D . , while the collection in which it 
was preserved is f rom the 10th century. It is stated in 
the epigram among other things that Joannes ' ances-
tors came from Lychnidus, which had been founded 
by the Phoenician Cadmus ( E I X E &'(BT'ETKTE(-5EU)V JTQO-

YOVDJV ČQIXU?>EA JTATYRYV AIR/vihdv fjv <l>olvii; Ku6|iog 
£&EI|IE J I 6 X I V ) . Although the note is very late, and 
certain modern writers deny its validity,65 there is 110 
doubt that in terms of the foundat ion of Lychnidus it 
recorded an ancient tradition. Christodorus as an 
educated poet had studied and respected ancient tales 
and the history of various regions of the Graeco-Ro-
man world. Additionally, the information fits well into 
the history of the Enchelei , which can be reconstructed 
011 the basis of data in Hecataeus, Pseudo-Scylax, and 



mainly Polybius, who specifically located them along 
Lake Ohrid . The tradition of Cadmus is indivisibly 
connected with the Enchelei. Christodorus ' note thus 
incontestably confirms the information f rom Polybius, 
and simultaneously indicates that the legend of Cad-
mus and Harmonia was still extant in the 6th century 
A . D . 

There is also a note in the grammar of Herodianus 
(2nd century A . D . ) that the eponymous founder of 
Rhizon had been the son of Cadmus ( . . . 'Pt^tov 6 
K (ih (io i! i! t o 5 x a l Jto/ag 'IAX/ugtag x a l jtota|xog 6|io'm>-
f iog . . .).w> It is not at all surprising that Rhizon 
(present-day Risan) would have been connected with 
Cadmus; the town had a significant strategic position,6 7 

and was subsequently one of the main strongholds of 
the Illyrian kingdom in the period of the Agron 
dynasty. Teuta , for instance, sought refuge there af ter 
defeat , as it was said that the fortress was impossible 
to conquer . It was undoubtedly at least partially settled 
long before; it is mentioned as an Encheleian city by 
Pseudo-Scylax (24-25), thus it is not strange that it 
would be included in the sphere of Greek-Encheleian 
legends or that it would establish for itself a glorious 
origin. 

It is evident f rom a study of the sources that the 
circumstances of the creation of the legend must have 
been very unclear in the 6th century B.C. , not to 
mention to the later inhabitants of Illyria, and hence 
the legend became the object of various speculations 
by local antiquarians, who for their regions everywhere 
wished to recognize the traces and signs of the pres-
ence of both heroes. Stephanus of Byzantium pre-
served a piece of information in his description of 
Dyrrhachium (s.v.) , that Eratosthenes (3rd century 
B.C.) mentioned the graves of Cadmus and Harmonia 
in his Geographia. They were exhibited along the 
Drilon (Drim) and Aous (Vijose or Vojuša) Rivers. 
The rivers are very distant from one another and 
neither is particularly near Dyrrhachium. T h e Drilon 
runs somewhat to the north of it, and the Aous is 
considerably to the south, although this does not 
necessarily mean that the geographical notions of the 
Hellenistic writers were unclear,6 8 ra ther that both 
rivers were related by the graves of Cadmus and 
Harmonia , which were obviously pointed out in several 
spots. From the same period, ie. the 3rd century B.C. , 
there are data from the Hellenistic historian Philar-
chus, preserved in Athenaeus (Deipn. XI 6 p. 462 b; 
Jacoby, FGrHist 81 F 39), about some famous place 
in Illyria, called Cylices; a monument to Cadmus and 
Harmonia was located near it ( j toMotg x a l 6 tv 
'IXXvpiotg xdjxog 6ta{k>TIT<5g IOTIV 6 xaXounevog Ki>-
Xtxeg, j i a e ' t k čem t o K&6)iou x a l 'Ag^ovCag 
HVTIHEIOV, (1)5 [oTogel <I>\)Xayx°5 t f | i Seu tčpa t x a l 
etxoorf)i xd)v ioxoyuov . ) . The town of Cylices, al-
though it is said to have been famous, is unknown to 
us. It has a Greek name which means "cups" or 
"vessels", perhaps referring to a significant configura-
tion of the land, or perhaps to the shape of vessels 
used to transport water. It is also possible that the 
similarity with the Greek word is merely coincidental 
and that the name was in some manner related to the 

name of the Liburnian tribe of the Kaulikoi, or Culici 
(Pliny, N.H. I l l 130).69 R. Katičič connected it to 
information in Eratosthenes, 7 0 in which case the settle-
ment should be sought somewhere between the Drilon 
and Aous Rivers, although both sources could be 
entirely independent of each other . It is very probable 
that Cylices is the same locality mentioned by Proco-
pius under the name KtXtxai (De aedif. IV 4, ed. J. 
Haury, add. et corr. G. Wirth, Lipsiae 1964, p. 117). 
He lists it together with other small fortified towns in 
New Epirus near Scodra.7 1 thus in the former Enche-
leian coastal region. Pliny (N.H. Ill 144) mentions 
numerous Greek towns in southern Dalmatia which 
by his period had completely sunk into oblivion (mul-
torum Graeciae oppidorum deficiens memoria, nec non 
et civitatium validarum), and Cylices could be one of 
such towns, insignificant under the Principate, but 
reconstructed again in the Late Roman period - if 
Procopius is actually referring to the same town -, 
probably because of a favourable strategic position. 
The monument of Cadmus and Harmonia mentioned 
by Philarchus was most probably their tombstone. 

The Drilon is also mentioned in reference to Cadmus 
and Harmonia by Nicander (2nd century B.C.) . In his 
instructive poem about the bites of snakes and other 
poisonous animals and the antidotes of them, Theriaca, 
in verses 607-609 he lists iris f rom the banks of the 
Drilon and Naron (Neretva) , the dwelling place of 
Sidonian Cadmus and Harmonia ; in the form of two 
terrible snakes they slither there through the grass. 
Nicander mentioned their dwelling; in the original text 
the expression foundat ion is used, fre|ie£Xiov, which 
A.S.F . Gow and R. Katičič translated as dwelling.72 

In this context the word would have perhaps the 
meaning of a temple, and Nicander connected it to 
the rivers Drilon and Naron , thus locating Cadmus 
and Harmonia considerably fur ther north than Erato-
sthenes, up to the very border between Illyria and 
Liburnia.7 A temple of Cadmus and Harmonia is also 
mentioned in the Periplus of Pseudo-Scylax, in the 
section consisting of notes which were added subse-
quently to the brief and concrete original text, in 
which merely coastal set t lements, rivers, and distances 
measured in navigation days were listed.74 It is written 
there that the distance f rom the Naron River to the 
Arion River is a one day sail, and a fur ther half-day 
sail is necessary from the Arion to the monuments of 
Cadmus and Harmonia , the temple being yet fur ther 
from the Arion River (24: Ka l d j t 6 xoti Ndptovog fail 
TOV 'Ap twva Jtoxaiu'w f|Mipag &rtl JtXofig. Ajto bk rat) 
'Ayunvog Jtoxafioti jiXoOg fytfyag r j |uov, xal Kdftnou 
x a l 'Ap|iovCag ol XCfloi etalv ž v r a M a , x a l IEQ6V 
djxofhv raO 'Aytiovog j iotaj ioO lead. Vatic.I). Thus 
the monuments of Cadmus and Harmonia , which 
would denote their grave or represent their figures 
t ransformed into serpents, are mentioned in the Peri-
plus. It is mentioned by Nonnus (5th century A . D . ) 
in an epic poem about Dionysus (XLIV 115-118) that 
they were turned to stone in snake form. This would 
have occured at the mouth of the Adriatic Sea which 
"nourishes" serpents ( j t ap ' 'IXXupixoto hi>axovxo|k>-
xou ox(')|ta JTOVTOD), thus somewhere in the southern 



Adriatic. Dionysius Periegetes (see below) also refers 
to two cliffs sacred to Cadmus and Harmonia. Referen-
ces to a temple indicate a cult of this heroic pair in 
southern lllyria. The name of the River Arion as it 
appears in Pseudo-Scylax, represents a difficulty, as it 
is otherwise unknown, but despite various different 
attempts,73 M. Suic's explanation remains most likely, 
namely that this name was incorrectly written in the 
course of copying owing to a superficial reading of the 
name of the river API AON, which in manuscripts was 
written in capital letters. The Drilon is also mentioned 
in relation to Cadmus and Harmonia by Eratosthenes 
and Nicander. 

Dionysius Periegetes (2nd century A.D. ) mentions 
in his poem Ofxoi>nevr|<; JtEQirjyricRg (387-397, ed. C. 
Miiller, GGM 2, p. 127), in addition to the grave of 
Cadmus and Harmonia (tu^Pog) where they were 
transformed into serpents after arriving from Thebes, 
two cliffs which were adjacent and crashed together 
whenever the inhabitants were threatened by some 
calamity. The grave and the rocks were, according to 
him, located somewhere "near that bay" (XEIVOV 6 'av 
JIEQI xotatov), which extends to the Ceraunian Moun-
tains. According to R. Katičič this would most proba-
bly be in the section of the coast which Dionysius 
called the Illyrian mainland, extending from the land 
of the Bulini to the Ceraunian Cape (Kepi Gjuhezes).7 ' ' 
This geographical location is the most imprecise of all 
of the above, as it includes approximately the entire 
Illyrian coast from the Neretva to the Vojuša. Similar 
information was also offered by Avienus (537-550) and 
Priscianus (381-395), whose narrative was based on 
Dionysius. Eustathius, a Thessalonican metropolitan 
and Byzantine scholar of the 12th century, in his 
commentary to Dionysius Periegetes incorrectly placed 
the grave of Cadmus and Harmonia in the vicinity of 
the Ceraunian Mts.; such a mistake would be easy to 
make in an inattentive reading of the text. Dionysius' 
verses are interpreted by him allegorically, in terms 
of a mediaeval explanation of classical literature: the 
transformation into serpents was the punishment for 
the killing of Ares' dragon, hence it should be interpre-
ted as a transformation of their character and nature 
into snake-like tortuousness and barbarity. 

Tradition about the grave of Cadmus and Harmonia 
was also preserved in Hellenistic poetry. Apollonius 
of Rhodes in the epic Argonautica (IV 516-518) states 
that their grave is located along a black and deep 
Illyrian river in the land of the Enchelei (for' 'IUUQI-
xoio |it'X«npaftčo5 JTOTU|UHO tufifioc; iv' 'Ay|iovu|c; 
Kufyuno if . . . Avbgdoiv ' E y x e ^ E a o i v . . . ) . The men-
tion of the Enchelei indicates that the information 
came from earlier sources, or from texts which pre-
served early data. Callimachus similarly mentions the 
monuments of light-haired Harmonia, "the snake", 
near the Illyrian river (in Strabo I 2, 39 c. 46; cf. V 
1 , 9 c. 216). In an identical context the same river is 
mentioned by Lycophron, although under the name 
Dizcrus (|3«fh'I Ai^iyou Jt6yq), Alexandra 1026), but 
there is no mention of Cadmus and Harmonia. In R. 
Katičič's opinion Timaeus was the mutual source for 
all three poets.77 He suggests that the river was the 

Barbanna (today the Bojana), a tributary of the Dri-
lon, whereas F. Vian supposes that the "black and 
deep" Illyrian river referred to was the Bay of Rhi-
zon.78 

The popularity of the legend of Cadmus and Harmo-
nia in lllyria was also manifested in other ways, in 
particular in the sphere of artistic creation, and it 
seems that there is also material evidence for this. 
Several years ago two bronze tablets from the Helle-
nistic period were found in Albania and Črna Gora/ 
Montenegro on which scenes with almost identical 
depictions were sculpted: both represent soldiers in 
battle with Illyrian helmets and Macedonian type 
shields, on horseback and on foot, respectively, with 
a large erect serpent in the corner, who is aiding "its" 
soldiers in battle against barbarian enemies. The one 
was found at Selce e Poshtme near Podgradec, on the 
Albanian side of Lake Ohrid, and the other comes 
from a cemetery near Gostilj in Črna Gora, not far 
from Lake Skadar.8" As far as is known to me, an 
interpretation of both tablets was last attempted by 
A. Stipčevič and G. Kossack.81 In the image of the 
serpent Stipčevič saw the heroification of ancestors. 
Various aspects of the cult of heroic ancestors among 
the Illyrians, to whom such a cult was undoubtedly 
known, are discussed in the article, and as an argument 
that prominent deceased ancestors would be repre-
sented in the form of snakes, he cited the above 
mentioned two tablets. Although they were created 
under strong Greek influence, which is apparent in 
the artistic form, in his opinion the symbolic content 
of both images is entirely Illyrian. D. Rendič-Miočevič 
hypothesized that these tablets (more of them have 
been found, but the motifs on the others are somewhat 
different) were produced in workshops outside Illyrian 
territory for the Illyrian market.82 

As has already been suggested by N. Ceka these 
serpents should perhaps be connected to the legend 
of Cadmus.8 1 Although it may be assumed that in 
addition to the legend of Cadmus other Greek legends, 
unknown to us, referred to lllyria, it is perhaps less 
likely to suppose that in others, too, a serpent would 
have been a protagonist. It thus seems to me plausible 
to see a representation of Cadmus in the snakes which 
are shown on both tablets behind soldiers, as, trans-
formed into a serpent, lie successfully aided the Enche-
lei in their fight against the Illyrians, or as he led in 
serpent form a "mixed" barbarian army against Greek 
cities. Such a scene would well correspond to the 
description of Cadmus' transformation into a serpent 
even prior to his departure from Thebes, and his 
further fate in Euripides' Bacchae, which was men-
tioned at the beginning of the article. The tragedies 
of Euripides were extremely popular in the classical 
period and they were also performed outside Greece 
proper, at the Macedonian court (Euripides lived from 
408 until his death in 406 at the court of King 
Archelaus in Pella), and if not elsewhere in the 
Balkans, at least in the Greek colonies of southern 
Dalmatia. Despite the connotations implicitly con-
tained in these verses - Euripides was highly insular-
Greek oriented and wished to discredit the foreign 



origin of the Theban dynasty - which were almost 
entirely blurred in the period of Hellenism, it may be 
supposed that his verses acquired a greater audience 
in the land where Cadmus and Harmonia found , so 
to speak, another home, than elsewhere, and that 
artists were pleased to depict them. It is interesting 
that both tablets were found exactly in the region of 
the former Encheleian kingdom, which would fur ther 
confirm my explanation. The grave f rom Gostilj is 
dated to the period of the Illyrian Wars, and D . Basler 
suggested that the scene on the tablet might show the 
battles of the Illyrian Labeatae with the Macedo-
nians.84 The enemy, shown as foot-soldiers, carry 
Macedonian shields. The figure of a serpent could 
then be interpreted as the image of the immortal 
mythical king Cadmus , who in difficult moments 
watches over the descendants of his people. But as 
most of the weapons depicted on the tablets are not 
contemporary , and the whole representation betrays 
mythical scenery it seems better to exclude an expla-
nation in terms of contemporary events. 

Strabo, in the already noted fragment where he 
writes that the Enchelei were ruled by the descendants 
of Cadmus and Harmonia (VII 7, 8 c. 326), notes that 
in his period sites were indicated in this land which 
were connected to the legends referring to them (xa l 
t a |a!f)tii6(xcvu Jtegl a imov £xel SeCxvuxai). These 
were the sites which are discussed above: places along 
the rivers Naron, Drilon and Aous , next to which their 
graves were exhibited, and the famous city of Cylices, 
where their grave was also said to be located; their 
temple by the river Arion (probably Drilon) was 
known, as well as the Illyrian river (probably the 
Barbarina) where their grave might also be located, 
and also the spot where Harmonia gave birth to 
Illyrius. Stones and cliffs dedicated to Cadmus and 
Harmonia were pointed out , as well as cities which 
were said to have been founded by Cadmus and his 
descendants, and of which presently only Buthoe , 
Lychnidus, and Rhizon are known to us. 

V 

Yet another legend exists which was most closely 
connected to lllyria as well as to Cadmus and Harmo-
nia: a legend about their daughter Agave, which is 
preserved in Pseudo-Hyginus. Agave was the mother 
of the unfor tunate Pentheus whom she tore into pieces 
in Dionysian frenzy. The god Dionysus revenged 
himself on the family of Cadmus in this manner , as 
Pentheus had opposed the introduction of the Diony-
sian mysteries into Thebes . Af te r her horrible crime, 
Agave took refuge in lllyria, where she was received 
by King Lycotherses, who married her (Hygini fabulae, 
ed. H.I . Rose, Leyden 19673, no. 184; Stob. Anili. IV 
25,9). Thus Agave also sought refuge in lllyria. The 
Illyrian king Lycotherses is mentioned only by Pseudo-
llyginus: the name is Greek and means one who has 
the courage of a wolf. If it is considered that the name 
is a Greek translation, it would fit well into Illyrian 
onomastics among names whose root contains (he 

word wolf; such as Volsimus, the name of the king of 
the Paeligni who were ex Illyrico orti, which would be 
in Latin Lucullus. a young wolf. Similarly, the Paeo-
nian dynastic name Lykkeios should be included in 
this same group of names. The name would also 
correspond to compound names of the type of Veskle-
ves, which R. Katičič defined as names whose mean-
ings indicate an oral epic tradition among the Illy-
rians.83 Later , as is noted in Pseudo-Hyginus in two 
other chapters (240, 254), Agave killed Lycotherses 
in order to hand the kingdom over to her father . 
Although the source is late and unreliable and the 
story has distinct mythic elements, it is nonetheless 
interesting that it contains nothing which would contra-
dict information derived f rom other sources: Cadmus 
settled among the Enchelei and aided them in war 
against their enemies the Illyrians, and Agave killed, 
or ordered killed, an enemy king. This story could 
theoretically be interpreted, mutatis mutandis, as an 
echo of distant dynastic intrigues which were a constant 
feature of the later history of these lands. 

The connections between the Greeks f rom Boeotia 
or Argos and the Enchelei , o ther than the story of 
Cadmus and the legend of the flight of the Theban 
Cadmeians before the Epigoni to the Enchelei, are 
also shown by the story of Amphiareus ' war charioteer 
Bato, who according to Polybius, af ter the disappear-
ance of Amphiareus emigrated to Harpya, a city in 
lllyria among the Enchelei . The information was pre-
served in Stephanus of Byzantium s. v. Harpya", it was 
interpreted in detail by R. Katičič.86 Amphiareus was 
one of the Seven, who unsuccessfully at tacked Thebes 
with Polynices and Adrastus . He disappeared under-
ground during the battle and he was henceforth hon-
oured as a prophet . The Encheleian city of Harpya is 
known only f rom this citation. Toponyms of similar 
form are known f rom Apulia (Arpi), Latium (Arpi-
num) and Elis (Harpina , Paus. VI 21,8).87 Bato, one 
of the most significant Illyrian names in the period of 
the Roman Empire , was originally, as is shown by 
Katičič,88 probably a nomen sacrum; Pausanias men-
tions that he had a temple in Argos (II 23, 2), and it 
is very probable that he was also honoured as a hero 
in Harpya . The name is unusually distributed, concen-
trated in lllyria, Thebes (or rather Argos), and Troas, 
everywhere connected to legends and religion which 
indicates ancient cult and religious relations, which in 
Katičič's opinion extended far beyond linguistic and 
ethnic boundaries. 

The fourth source, which in addition to Apollonius 
of Rhodes, Callimachus, and Lychophron, also refers 
to the Illyrian river when speaking of Cadmus and 
Harmonia , is the commentary to the Aeneid of Virgil, 
Scholia Vaticana (to verse I 243; II p. 311 Lion) where 
it is written: Cadmus, Agenoris filius, relictis Thebis, 
comite Harmonia coniuge fortunae iniurias sustinens 
fines Macodoniae supergressus parvulum filium, qui 
iuxta lllyricum fluvium ah Harmonia editus fuerat, 
dereliquit. Hunc serpens spiris suis innexuit et, donee 
ad adultos veniret annos, amplexu corporis fovit imbuit-
que viribus, quibus omnern illam regionem sibi sululi-
dit. Him ex vocabulo suo lllyrium denominavit. "When 



Cadmus the son of Agenor accompanied by his wife 
Harmonia left Thebes, and bearing his unjust fate 
passed through the territory of Macedonia, he left a 
young son born to him by Harmonia by the Illyrian 
River. A serpent twined around this son and, until he 
had grown, nursed him in the embrace of its body and 
filled him with the power to subdue this entire country. 
It named him Illyrius after itself." Thus Cadmus' son 
Illyrius again appears, who was mentioned, as was 
seen above, by Pseudo-Apollodorus, and was also 
known to Byzantine writers, such as Stephanus of 
Byzantium (s. v. Illyria) and Eustathius, who in the 
cited commentary to Dionysius also wrote: "It is said 
that the Illyrians received their name from Illyrius, the 
son of Cadmus and Harmonia." 

The motif of a snake is thus introduced, obviously 
of a serpent diety, which is entirely independent of 
the serpents into which Cadmus and Harmonia were 
transformed. Classical as well as modern etymology 
attempted to derive the name "Illyrii" from the word 
for serpent; two words were preserved in Hesychius, 
tXXtg and tXXog, meaning "twisted" and "crooked", 
which might possibly be related to symbols for ser-
p e n t s . A l t h o u g h these were derivations from Greek, 
probably only a local etymology which intepreted an 
Illyrian word on its own linguistic basis, it cannot be 
excluded that the Illyrian term for snake may have 
been similar to the Greek version. The Illyrian name 
was derived by K. Oštir from the pre-Indo-European 
ilur-, snake, and he compared it to the Hittite mythic 
snake iluyankas,90 which is generally considered to be 
from an autochthonic proto-Hattic source,91 thus the 
connection is not particularly convincing. It is not 
excluded that the serpent could have been a totemic 
animal of the Illyrian people,92 although such explana-
tions require extreme caution. 

In any case it holds true that the cult of serpents 
among the southern Illyrians played a dominant role, 
similar to the importance of the symbols of the sun 
cult in the northern Balkans.93 Serpent symbols ap-
peared as ornamentation as early as the Stone Age, 
along with statuettes of snakes and serpent goddesses, 
and it is apparent that the snake, wherever it appeared, 
influenced the conceptions of primitive man who, as 
is indicated by finds, saw in it on the one hand the 
protector of domestic hearths, and on the other a 
chthonic diety conferring fertility.94 The snake was 
also an important symbol in the Mediterranean world 
in later periods, such as among the Greeks, Etruscans 
and Romans,9 5 and to the present it has played a 
significant role in the religion, mythology or oral 
tradition of all peoples who dwell in lands where 
snakes exist. A. Stipčevič, in a series of articles and 
his synthetic survey Kultni simboli kod Ilira,"' has 
discussed serpent symbolism among the southern Illy-
rians, which was present, so to speak, in all aspects 
of the everyday life of the inhabitants: in the ornamen-
tation of jewellery,97 on the coins of the Gracco-llly-
rian and Illyrian cities,9* on the graves,99 and in the 
dwellings. As is shown by the coinage of the Labeatae, 
snakes were represented on the prows of their ships."1" 
It is further interesting that the names Draco and 

Dracontilla appear several times on inscriptions from 
Dalmatia.101 There is also a miniature bronze figurine 
in the Ohrid museum, 7.2 cm in height, from the site 
of Trebeniško Kale, thus found in the region where 
the Enchelei are attested, published by P. Lisičar as 
a special type of Laocoon with breasts,102 which F. 
Vian would like to interpret as Illyrius being nursed 
by the snake,103 and which could perhaps be most 
simply interpreted as a serpent goddess or one of her 
priestesses. The statuette shows a naked female figure 
with breasts and long hair, around which a snake is 
twined. 

The serpent cult must have been extremely deeply 
rooted, as is indicated by survivals of this cult which 
have been preserved to the recent past, or even to 
the present day. Thus in Cavtat, ancient Epidaurum, 
a cavern was shown at the end of the past century 
where the snake killed in A .D. 365 by St. Hilarion 
had lived, as was written by St. Jerome in his bio-
graphy of the saint (Sancti Hieronymi Vita S. Hilarionis 
eremitae c. 39). At Sutomor, on the former Encheleian 
coast, it is a sin to kill a "blavor" (snake-lizard), which 
are considered to be household protectors residing 
beneath thresholds. The word blavor, related to Alba-
nian bullar, snake-lizard, blind-worm, and Romanian 
balaur, dragon, is a pre-Slavic Balkanism. which also 
shows the continuity of the serpent cult. 

VI 

It would be ideal if Cadmus could be at least 
approximately placed chronologically. This should 
seemingly not be difficult, as Cadmus is a genealogi-
cally defined individual, although lineages reported 
from the classical period differ considerably. Accor-
ding to Pherecydes and other authors of the 5th 
century, Cadmus was a contemporary of Danaus, who 
according to the genealogy of the Argive royal house 
lived nine generations before the Trojan War (in the 
classical period one generation was usually calculated 
as 45 years, while currently three generations to a 
century is valid).105 The Theban genealogy, preserved 
in Herodotus and Sophocles, indicates that Cadmus 
lived six generations prior to the Trojan War; if 
calculations are made on the basis of the Cretan 
genealogy (according to Homer), Europa, Cadmus' 
niece or sister, lived only three generations before the 
Trojan War.106 This means that even the traditional 
lists of lineage have discrepancies of six whole genera-
tions, thus ca. 2(H) years; these result in large differen-
ces in the chronology, which varies between 1455 and 
1285 B.C."17 These differences, however, as was noted 
by C. Brillante,10* are to a certain degree only appa-
rent and secondary, as it is clear that of the above the 
greatest weight should be given to the native Theban 
genealogy. The various dates nonetheless warn that it 
is a priori mistaken to attempt to define Cadmus 
within a narrow chronological framework or to connect 
him with specific archaeological finds or even with an 
archaeological horizon. It is possible merely to estab-
lish that according to reports from antiquity Cadmus 



probably lived in the Mycenaean period. The majority 
of stories attribute a Phoenician origin to him, al-
though several connected him with Egypt, primarily 
with the Egyptian Thebes (among others Diodorus 
Siculus, Conon, Eusebius, Nonnus, and later scho-
liasts);109 only in Photius and Suda is he exceptionally 
noted as the son of the legendary Theban king Ogy-
ges."" The expression Phoenician in antiquity 
incontestably denoted a foreigner from Phoenicia; 
however the interpretation of Cadmus' origin has 
become disputed in modern literature. The scepticism 
arises from a suspicion that in the classical period the 
word Phoenix had probably very early on been incor-
rectly understood, and had been interpreted in refe-
rence to the contemporary usage, while the word 
might originally have had a different meaning. This 
question is of key importance for the interpretation 
of the legend. 

Ruth B. Edwards, who was the last to confront 
these complicated problems, considered once again 
the various hypotheses as to what the term Phoenician 
might mean in relation to Cadmus. Concepts as to 
what Cadmus actually represented in Greek history 
are widely varying. G. de Sanctis attempted to push 
the legend back into the mythic sphere and interpreted 
Cadmus as a sun god. He would thus have been 
worshipped on the Theban acropolis, named Cadmeia 
after him; he killed the dragon of Ares (the deity of 
the underground, the embodiment of evil, who origi-
nally may have been the god Ares himself) who lived 
in a cave at the foot of the acropolis. His escort were 
"red" demons (the Greek word cpolvii; meaning among 
other things red) . 1 " This explanation, which otherwise 
originated in the last century,1 can also be found in 
M. Guarducci.113 In contrast, J. Zafiropulo interpreted 
the legend of Cadmus almost literally and hypothesized 
that the Greek heroes were people who had actually 
existed; on this basis the events are reconstructed by 
him more or less as they are reported in classical 
sources and Cadmus is represented as "a great politi-
cian and above all a first-class organizer, who compre-
hensively understood the problems of his time." 

There exists between both interpretations, even if 
only certain specific hypotheses are considered,115 an 
entire series of thus or otherwise modified explana-
tions. Although it seems that even the most important 
question has remained unanswered to date, whether 
the material derived from legends can be used at least 
within defined boundaries to reconstruct Mycenaean 
history (or that of earlier or later periods), or must 
the supposed historical nucleus of a legend be dis-
carded totally,"" the problem is nonetheless presented 
more correctly - such is the predominant opinion" 7 -
if it is asked to what extent and in what form do the 
legends contain remembrances of the "heroic", ie. 
Mycenaean, period or even earlier periods. The inter-
pretation of legends is intrinsically no more subjective 
than the interpretation of archaeological material. The 
concept was very widely spread in the archaeological 
and historical literature to the end of the last century 
that the achievements of the Bronze Age should be 
attributed to strong contacts with eastern cultures."8 

Soon afterwards it was an accepted fact that these 
influences had come from Crete,119 and recently the 
autochthonic and independent culture of the continen-
tal Greek region has been greatly emphasized.120 Va-
rious explanations of the archaeological material have 
also strongly influenced the interpretation of legends. 
Two fundamentally contrasting theories have domina-
ted the historiography of the 19th and 20th centuries: 
the essence of the first is that Cadmus as a Phoenician 
belongs to the sphere of later tradition which origina-
ted on the basis of incomprehension, learned specula-
tion, or even invention. Phoenician would simply be 
a synonym for foreigner, as for the Greeks of the 9th 
and 8th centuries foreigners were mostly Phoeni-
cians.121 The second theory would suggest some actual 
historical basis for his Phoenician origin. If only certain 
supporters of the first theory are listed, some names 
cannot be ignored, such as E. Bethe, who claimed 
that Cadmus, Europa and Phoenix were Boeotian 
heroes.122 Similar opinions were also argued by O. 
Crusius, the author of a lexical contribution about 
Cadmus for W.H. Roscher,123 as well as by the authors 
of standard Greek histories, such as E. Mayer,12'1 and 
K.J. Beloch.121 The theory became particularly convin-
cing after A .D. Keramopoullos' excavations at The-
bes, which showed that the city developed in a manner 
similar to other Mycenaean cities, with no Phoenician 
material being found whatsoever.12(> A.W. Gomme 
attempted to prove that Cadmus' Phoenician origin 
was the result of the learned speculation of logogra-
phers from Asia Minor,127 and a similar claim was 
made by K. Latte, the author of the article on Cadmus 
for Pauly-Wissowa,128 who located the beginnings of 
the legend in Miletus, and among others he based his 
conclusions on the works of U.v. Wilamowitz and P. 
Friedlander. Among the latest to have studied the 
Cadmus legend in detail and to have denied historical 
basis for his Phoenician origin is F. Vian, who declared 
it "le mirage phenicien",12 in a clear reminiscence of 
the famous 1893 study by S. Reinach, "Le mirage 
oriental".130 

Among the supporters of the second theory, who 
attempt to find arguments to confirm the historical 
nucleus of Cadmus' foreign origin, it is necessary to 
mention especially those who on the basis of the word 
<f)Oivi£, "red", thus designating the original inhabitants 
of the Aegean region who had darker skin, claim that 
the legend of Cadmus contains memory of a Minoan 
settlement in Thebes. These ere among others II .R. 
Hall,131 Sir John Myres (one of the co-authors of the 
CAH)132 and A.R. Burn.133 Some defined him yet 
more broadly as the personification of Cretan-Egyp-
tian-Asian elements, such as R. Weill.134 The hypothe-
sis suggested by G. Bonfante is particularly interesting 
for us, namely that Phoenicia originally meant Illyria, 
and hence Cadmus would be an Illyrian hero and the 
legend would represent the memory of some early 
migration of Illyrians into Boeotia, where their pre-
sence would also be indicated by a series of "Illyrian" 
toponyms.135 This theory was demonstrated with the 
aid of linguistic studies, which prior to and after the 
second world war was one of the foundations for 



pan-Illyrianism.1 36 Unfortunately his arguments are 
based on incorrect linguistic explanations and deriva-
tions, and the most unconvincing part of the thesis is 
that not a single source mentions that Cadmus came 
from lllyria. A similar opinion was offered by M.B. 
Sakellariou, who attempted to explain the legend of 
Cadmus as reflecting the migration of the Pelasgian 
tribes from lllyria to Thebes, although the weak point 
of such an argument is that nearly nothing is known 
of the Pelasgians.137 Authoritative opinions, such as 
that of V. Berard,138 have appeared from the early 
years of the last century to the present which consider 
the legend to contain traces of Phoenician influence 
on Greece, as well as general influence from the east. 
F.H. Stubbings likewise connected late Helladic civili-
zation to the arrival of new leaders from the east, an 
arrival which would, for instance, be reflected in the 
legends of Cadmus and Danaus.139 Some, such as L.B. 
Holland,140 would see in Cadmus the personification 
of Greek-speaking invaders from Phoenicia and Egypt, 
who would have settled in these lands in enclaves ca. 
1900 B.C. 

The discovery of approximately one hundred cylin-
drical seals of agate and lapis lazuli was made during 
the 1963 season at the site of Cadmeia in Thebes in 
a context dated by Late Helladic III B pottery.141 A 
large portion of them were from the east, and it is 
possible to classify the majority precisely. Edith Porada 
published several brief preliminary reports on these 
seals in which they were classified in a rough man-
ner,142 and a further study about these finds has 
recently been published.143 Several are pre-Babylonian 
and Babylonian (ca. 2500-1600 B.C.), some are Mitan-
nian from the 15th and 14th centuries, one is Hittite 
from the 14th century, some are undefined Aegean, 
and one is Mycenaean. The Cypriote (1450-1250) and 
Kassite groups of seals particularly stand out, a large 
number of which have cuneiform inscriptions (middle 
of the 14th to the last third of the 13th centuries); 
according to the thesis of Porada these would probably 
have arrived in Thebes as the gift of the Assyrian king 
Tukulti-Ninurta I (1243-1207) after his victory over 
the Kassite rulers. The treasure would have been in 
the possession of the Theban prince only a short 
period until the destruction of the second palace, 
which on the basis of the pottery finds has been dated 
to ca. 1220.144 

If prior to this it had been almost impossible to 
prove a connection between the Phoenicians and the 
Thebans on the basis of archaeological material, this 
sensational find has definitively shown that direct 
contacts actually existed between Thebes and the east. 
In the light of this new find the fact is yet more 
significant that Thebes, along with the Thessalian 
small town of Alus (founded by Athamas on the spot 
where wolves had yielded their prey to him, as a 
prophecy had commanded the establishment of a town 
in the place where he would be the guest of wild 
animals), was the only city of continental Greece 
which had its own true foundation myth. N.G.L. 
Hammond claimed that the seal collection was appar-
ently the royal heritage of Cadmus, probably lost in 

the battles with the Epigoni.14"1 while G.E. Mylonas 
interpreted it as the result of trading connections and 
the interest of one of the Theban rulers in archaeolo-
gy.146 The opinion of F. Schachermayer that the inhab-
itants of the palace might have discovered the seals 
in ancient graves is also of interest. According to his 
supposition, they would have recognized their eastern 
origin and on the basis of these finds and the writing 
on them, the legend of the Phoenician origin of 
Cadmus, the bearer of literacy, would have been 
originated.147 Much has still remained unexplained in 
terms of these seals, but despite the fact that they do 
not indicate direct connections with the Canaanite 
state, many have been prepared to recognize that the 
Cadmus legend in fact may reflect the existence of a 
Phoenician or Canaanite settlement in Thebes.148 J .N. 
Coldstream demonstrated in an interesting article that 
as early as the 9th century B.C. Phoenician trade 
throughout the Aegean Sea had been strongly develop-
ed, not only on Crete and the other islands, but even, 
for instance, in Athens and in Euboea. In addition to 
this he cites material evidence for the considerable 
presence of Phoenician craftsmen in the settlements 
of the noted region.149 Thus it begins to seem more 
probable that such contacts had sporadically existed 
even in the Mycenaean period. Thebes at first glance 
seems an unsuitable location for a Phoenician colony, 
although Boeotia, which was once called Cadmeis 
(Thucyd. I 12, 3; cf. Stephanus Byz. s. v. Boeotia) has 
an exceptional geographical position (similarly de-
scribed by Strabo, IX 2, and Pausanias, IX), as it 
is the only Greek state which dominates three seas. 
This fact is emphasized by Stephanus of Byzantium in 
the first sentence of his short description of the land; 
through the Corinthian and Euboean bays it is virtually 
connected to the Aegean and Ionian Seas. Regardless 
to what extent Phoenician contacts with Thebes in the 
Mycenaean period are allowed, it is interesting that 
in the Early Hellenistic period it was the trading centre 
for the Carthaginians, 51 and under the Byzantine 
Empire at the beginning of the 12th century it was 
one of the most powerful industrial-craft centres in 
Greece, where, according to Benjamin of Tudela, 
there supposedly lived 2000 Jews considered to be the 
best producers of silk.1>2 R.B. Edwards is inclined to 
the "Phoenician" explanation of the legend, although 
she also permits other possibilities, particularly Mi-
noan,153 and emphasizes that the nature of legends is 
such that no archaeological material can ever definiti-
vely prove them. 

The above survey, intentionally brief and only sum-
mary, could not be avoided so as to provide the reader 
with the necessary insight into the complicated prob-
lems, and further that it might become clear how 
impossible it is to find a final answer to the question 
of the historical significance of myths. Linguistics arc 
even less reliable. The etymology of Cadmus' name 
remains unexplained: on one hand attempts are made 
to derive it from the Semitic root qdm, which among 
other things means the east and the morning star, 
hence a man from the east (from as early as the 17th 
century onwards!)154 and on the other it has been 



connected to the Greek verb x£xao|xai, to excell, to 
be equipped (thus also Frisk), as well as to a gloss in 
Hesychius. which on Crete would have had the mean-
ing of spear, helmet and shield, thus warrior equip-
ment . According to A. Schachter, the Theban acropo-
lis would have been named (TO) xd6|xoc; , similarly as 
the acropolis in Argos was called Aspis, in Orchome-
nus Akontion, and Cadmus would have received his 
name from the name of acropolis.1"1"' Several indivi-
duals called Cadmus are known, among others the 
earliest Greek historian, the author of a prose work 
about the origin of Miletus and Ionia (Strab. I 2, 6 c. 
18; Pliny, N.H. V 112; VII 205; Suda 5.v. Kadmos 
Pandionos), and Cadmeia , an Epirote princess f rom 
the Hellenistic period (Plut. Pyrrhus V 5). Toponyms 
related to the name of Cadmus, or to the names of 
individuals f rom his legend, can be found distributed 
from Epirus to Asia Minor; for instance the toponym 
Cadmus in Caria; the former name for Priene was 
Cadme; in Stephanus of Byzantium (s.v. Kammania) 
a note is preserved about a river with the name 
Cadmus in northern Greece in Thesprotian Camma-
nia; Strabo notes a mountain and a river with this 
name in Laodicaea (XII 8, 16 c. 578); and Ptolemy 
mentions the Cadmus Mts. in Asia Minor in Caria at 
the border between Lydia and Phrygia (V 2, 13). A 
town with the name Phoenice was known in Epirus, 
and one of the Cycladian islands, Ios, was called 
Phoenice, too (Steph. Byz. s .v.) , as well as all of Caria 
(Athen. Deipn. IV 174 f.) . Such toponyms could be 
merely coincidental, but they could also indicate later 
waves of colonization; in any case they do not contrib-
ute towards determining the origin of the legend. 

The toponyms north of Boeotia perhaps exhibit 
memories of prehistoric routes of the "Cadmeian" 
period (ie. the Bronze Age) , which connected Greece 
to Illyria, as well as memories of the contacts which 
Thebes maintained with those regions to the north; 
according to Parthenius (Erotika pathemata XXXII 4) 
Epirus itself would have been named af ter the grand-
daughter of Cadmus , Epeiro, who followed Cadmus 
and Harmonia on the route north and died in Epirus. 
This route was also travelled in the opposite direction, 
as is proven by archaeological material, for instance 
Cetina Culture pottery in the Peloponnese at the very 
beginning of the Bronze Age, or votive objects f rom 
the Iron Age Glasinac Culture found in Greek tem-
ples.15 ' ' The connective link between Boeotia and 
Illyria (compare the toponyms: the Boeon Mts. and 
the city Bocae) were certainly the Enchelei , who are 
noted as inhabiting the region alongside Lake Copais 
as well as southern Dalmatia and the vicinity of Lake 
Ohrid. It is exactly in these regions that eels were 
particularly renowned: in Lake Copais, at the mouths 
of the Drim and Bojana Rivers, in Lake Ohrid; it was 
the Drilon River (the Drim), which connected the 
Adriatic with the Ohridian Enchelei. 

VII 

Any discussion of prehistoric routes in these regions 
cannot ignore those which connected the Aegean and 

the Chalcidice through Trebenište and Lake Ohrid 
with the southern Adriatic. The famous Roman mili-
tary road, the via Egnatia, built as early as the 
Republican period, was constructed on this same 
route, directly connecting Apollonia and Dyrrhachium 
with Thessalonica. This ancient route which led 
through the mountainous interior of the Balkans, used 
as early as the Bronze Age if not earlier, and which 
even in periods of crisis was never abandoned, was 
very appropriately called "the Cadmeian road" by P. 
Lisičar. He saw the relation of the legend of Cadmus 
to Illyria reflected in it, and his idea was accepted and 
supplemented by F. Vian. '^ s Traces of Cadmus can 
actually be found on this route: Strabo (XIV 5, 28 c. 
680: 6 6 E Ka6|xou (JI/.ouioq) šx Tcijv JTEQI OQ&XT|V 

((IETCIXXWV) x a l TO n a y y a i o v oooq) and Pliny (N.H. 
VII 197: auri metalla et flaturam Cadmus Phoenix ad 
Pangaeum montem\ comp. Clem. Alex. Strom. I 16, 
75: Kd6(ioq yctp 6 Ooivii; Xi0oTO(xiav š^eDgev x a l 
[tixaXXa xQva°v T A JIEQI TO r iuyyaiov taevoT|aev 
6 9 0 5 ) report that in Pangaeus he discovered gold 
mines and invented mining. Pangaeus (Bunar dag) is 
a mountain in Paeonia near the sea, east of the river 
Strimon (Struma). In Thebes Cadmus was considered 
the inventor of the nietalworking trade and the craft 
of the production of bronze objects (Hyg. Fab. 274); 
his name was also connected in Thebes with the 
exploitation of quarries (Pliny, N.H. VII 195). The 
search for gold would have led explorers f rom Minoan 
Crete , and probably f rom elsewhere, to Thasus and 
the Thracian hinterland.1 5 9 Unfortunately, it is almost 
impossible to distinguish elements for dating the com-
mencement of the utilization of mines which were in 
use throughout all of prehistory and the classical 
period; fragments of evidence offered by classical 
literature must be collected, as well as research into 
the later exploitation of mines, aided by topography 
and the history of set t lement. An interesting sentence 
is preserved in Stephanus of Byzantium (.v. v. Illyria), 
which in terms of its content probably comes from an 
earlier source: "Illyria is a country near Pangaeus, 
named after Illyrius, the son of Cadmus" ( ' I X X U Q I U , 

XWQU ^XT|OIOV TOO N « Y Y A C O U , &JTD 'IXXuyCou TOV 

Kufyiou Jiai66g). This apparently refers to the nucleus 
of the Illyrian state which developed adjacent to the 
northern Macedonian border and was originally, as 
was shown by Fanoula Papazoglou1 6 0 in her study of 
the development of the Illyrian state, an entirely 
continental country; only later, in a period of expan-
sion in the 5th century, when it began to grow by 
conquering the land of its neighbours, was the coastal 
region annexed. The land is in fact not near Pangaeus, 
but the distance between the two is, 011 the other 
hand, too minimal for the existence of some other 
Illyria to be considered (Pliny, V 131, for instance, 
mentions some Illy ris /or Idyris ?/ in Lycia). By 
association, as R. Katičič has already noted,1"1 one 
automatically thinks of the mysterious Damastium 
silver mines, whose position still has not been located 
with entire certainty, although it is indisputable that 
they were located in Illyria.162 They are mentioned 
only by Strabo in the already cited text where the 



Enchelei are discussed (VII 7, 8), and by the Vatican 
Palimpsest,163 where it is stated that in the period of 
the Peloponnesian Wars "refugees (from Egina) with 
inhabitants from Mende (a city in Chalcidice) settled 
in Damastium in lllyria near the silver mines, which 
were mentioned in the description of the Illyrian state" 
(ot 6 E cptiyaSEg |XEXCC MEVSCUCOV Aafxacmov cpxr)aav 
Tfj5 'I/./ajQiftog jiEol xa (ioyuoeia cbv ž|ivrjcr{hijiev ev 
'IXXupixoCg.) 

The information is interesting as it indicates that 
subsequently, too, Greeks settled the same formerly 
Encheleian region which, according to legend, had 
centuries previously been settled by Cadmus, Bato 
and the Cadmeians. Damastium also had its own mint 
(there were two more in the vicinity, Pelagia and 
Sarnoati), which produced coins, consisting of tetra-
drachmae, drachmae and tetraboloi, throughout the 
4th century and in the first decades of the 3rd century 
B.C. They were minted under the influence of the 
Paeonian mints and Chalcidic Olynthus, and perhaps 
even Athens.164 The finds of Damastium coinage lie 
in the same radius as finds of coinage of the Paeonian 
rulers, and they are also found in Bulgaria and Roma-
nia, and in the west near Skadar, Risan and also Sinj. 
The distribution of these coins, for which J .M.F. May 
claims that they arrived as raw material in Chalcidice 
where they were restruck, indicates the relatively great 
economic power of the above mines. On the basis of 
the investigations of earlier researchers and his own 
topographic research, P. Lisičar was convinced that 
these mines should be sought north and northeast of 
Ohrid, in the vicinity of Debar or elsewhere along the 
Ohrid-Resan road, thus near the sites of Raleica and 
Starski Dol.165 His arguments seem convincing despite 
a recent attempt to locate them northwest of Paeo-
nia.166 

If the information analyzed in this study is com-
bined, it is apparent that various threads lead us to 
Lake Ohrid and the ancient trade route which connec-
ted the Aegean and the Adriatic Seas, which Lisičar 
very suitably termed the "Cadmeian" road. The En-
chelei were mentioned in terms of this area (specifi-
cally by Polybius, and indirectly by Hecataeus, Strabo, 
and Pseudo-Skymnus); Cadmus was said to have foun-
ded Lychnidus in their territory. Strabo speaks of the 
Enchelei and the Damastium mines in the same sen-
tence; the latter, in reference to the most recent 
attempts at location, must actually be sought in the 
immediate vicinity of Lake Ohrid. It can thus be 
concluded that they were once included in the Enche-
leian kingdom; this might additionally be supported 
by the fact that Cadmus was legendarily linked to the 
exploitation of mines of precious metal and mining in 
general. It may be concluded with great probability 
that the Enchelei were in fact the people of the 
Trebenište or Ohrid Culture.167 The rich graves from 
the 6th century with golden masks, found near Trebe-
nište would thus belong to the Encheleian rulers, the 
descendants of Cadmus and Harmonia. They consciou-
sly followed Greek examples as is indicated by the 
objects from their graves, in addition to the fact that 
they were proud of their lineage and emphasized their 

Cadmeian origin; this was particularly important in 
terms of contacts with their Macedonian neighbours 
and the Greeks. The recent discovery of masks at 
Sindos which were, like the majority of metal objects 
from Trebenište, produced in Chalcidic workshops, 
confirms the frequent use of the noted routes connec-
ting Chalcidice with the Ohrid region and further 
leading towards the Adriatic.168 The wealth of the 
Encheleian rulers must have been based on the natural 
resources of their land, and it may be concluded that 
the silver mines had been exploited by them at a very 
early date. It is known that the mines were under the 
control of the Illyrian state at least from the 5th 
century onwards.169 This state had evidently inherited 
the economic and political power of the Encheleian 
kingdom, and as it expanded towards the sea, it did 
not merely begin to reign over the Adriatic Enchelei 
but also conquered the Taulantian kingdom. It is thus 
hardly surprising that Damastium coins would be 
discovered near Scodra and in Rhizon, important 
strongholds of the Illyrian rulers, who had transferred 
the centre of their state to the coastal regions in the 
4th century. 

The origin of the Encheleian kingdom perhaps ex-
tends into the Bronze Age. Recent archaeological 
research has shown that Phoenician or Canaanite 
influences in the Mediterranean Bronze Age were not 
as insignificant as had generally been considered after 
the extensive excavations on Crete and in Mycenae 
and other Helladic period settlements.170 Any doubt 
that contacts with the Near East had existed is ex-
cluded by the already mentioned princely grave from 
the Mala Gruda tumulus near Tivat in the immediate 
vicinity of later "Cadmeian" Buthoe, from the very 
beginning of the Bronze Age or rather the end of the 
Eneolithic (2000-1900 B.C.). It is not entirely excluded 
that the first to search for and "discover" the Dama-
stium silver mines, and perhaps even exploit them, 
were Phoenicians. Silver was a rare commodity in the 
eastern Mediterranean and J.N. Coldstream supposed 
that silver from the mines of Laurium in Attica had 
been offered in exchange for luxurious imported Phoe-
nician products.171 Herodotus reports that the research 
for silver took the Phoenicians to the very north of 
the Mediterranean, to the island of Thasus with its 
silver mines (VI 47).172 Thasus is located in the imme-
diate vicinity of Chalcidice and the previously discus-
sed route which leads from the Thermaic Gulf to Lake 
Ohrid and further to the Adriatic Sea, thus it may 
well be assumed that Phoenician craftsmen and mer-
chants should have sporadically reached the Dama-
stium region using this route. This could represent one 
of the components which influenced the indisputably 
deep rooting of the legend of Phoenician Cadmus 
among the Enchelei. 

Recently Maja Parovič-Pešikan published an article 
in which the expansion of Aegean and Greek culture 
in the central Balkans was discussed.173 Influences 
from the south, from Crete and from Greece proper 
were mainly considered, which already from the early 
Bronze Age represented a powerful developmental 
element in the northwestern Balkan region, and these 



influences were related to the legend of Cadmus. 
Parovič traced these influences to the Hellenistic pe-
riod and distinguished various phases: through early 
individual finds which are foreign to the indigenous 
material, through yet more massive importation of 
foreign objects with their accompanying local imita-
tions, to a complete acceptance of foreign forms. If 
the Bronze Age alone is considered, the important 
role played by Near Eastern influences which reached 
this region more or less indirectly through Greece, 
must certainly be acknowledged. Such a Greek media-
tion would also be indicated by the legend according 
to which the Phoenician Cadmus arrived among the 
Enchelei from Thebes. These contacts and influences 
must be considered on various levels, and it is totally 
impossible to reconstruct them on the basis of legend. 
The preserved fragments of information allow conjec-
tures to be made concerning a migration of tribes from 
the northwestern Balkans to the south at the end of 
the Eneolithic and beginning of the Bronze Age, 
whether partially as a result of transhumance or be-
cause of an invasion of new peoples. Strabo. who 
enumerates some barbarian tribes settled in Boeotia 
(VII 7. 1 c. 321), adds that in former periods almost 
all of Greece had been inhabited by barbarians. On 
the other hand, plundering hordes invaded Greece on 
several occasions in order to seize the riches of Greek 
cities and Greek temples which were the product of 
a more advanced social and economic stage. Move-
ment in the opposite direction may similarly be traced, 
consisting of small groups which for various reasons 
withdrew to the north. 

Axes of the so-called Albanian-Dalmatian or Skadar 
type, which are typologically related to axes from the 
Near East, were connected to the legend of Cadmus 
among the Enchelei by R. Vulpe before the war, '7 1 

although his thesis was rejected in the same journal 
by R. Dussaud.173 The origin and development of 
these axes, as well as their dating, is insufficiently 
researched to be able to connect them with anything 
in particular, and such a relation would also be negated 
by their distribution patterns in Romania and Bulgaria. 
These axes which probably had a monetary function 
cannot be related to the legend of Cadmus, yet they 
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might be regarded as material remains of the activities 
of Bronze Age Oriental merchants who maintained 
contacts between the east and the Balkan regions.17'1 

Such contacts, however, might have been one of the 
components of an actual background which could have 
given rise to the legend of Cadmus and Harmonia in 
lllyria. A Phoenician interpretation of the legend was 
rejected by R.L. Beaumont177 among others, but none-
theless G. Zippel might be correct in considering the 
monuments of Cadmus and Harmonia which had been 
exhibited to the end of antiquity in southern lllyria to 
represent some material trace of Phoenician culture,178 

or, perhaps better, of memory thereof. Although the 
Phoenician origin of Cadmus might be seen to have 
a certain factual basis in terms of the discovery of the 
eastern seals, it cannot be defined. Contacts with the 
region of the Near East certainly existed, and these 
influences, which clearly spread through the medium 
of individuals, or rather groups of individuals, should 
probably be considered mainly as contacts which con-
tributed to the speedier development of indigenous 
cultures. Thus the legends of Cadmus, of Bato, and 
of the Cadmeians among the Enchelei must be prima-
rily explained as the powerful civilizing impulses of 
greater or lesser groups of people who for various 
reasons migrated to the north, where they contributed 
to swifter urbanization (the establishment of Harpya, 
Lychnidus, Buthoe, Rhizon, and mysterious Cylices) 
and speedier social development (the Cadmeian dyna-
sty) of the southern Dalmatian region and the lands 
along the Macedonian border. 
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Kadmos in Harmonija v Iliriji 

Povzetek 

Legenda o Kadmu ni edina, ki izpričuje vezi med grškim 
svetom in severozahodnim Balkanom. Ti stiki se zrcalijo v 
legendi o Hiperborejcih, o grškem junaku Diomedu. o trojan-
skem Antenorju in v legendi o skrivnostnem Joniju ilirskega 
rodu, eponimu Jonskega oz. Jadranskega morja . 1 4 Vse te 
legende, ki so nam jih ohranili grški in latinski pisci in s 
katerimi lahko do določene meje dopolnjujemo epigrafske, 
numizmatične in druge arheološke podatke, ob pomoči jeziko-
slovja, predvsem toponomastikc, pa pričajo o prastarih trgov-
skih poteh in davnih preseljevanjih večjih in manjših plemen-
skih skupin, ki segajo v bronasto dobo in še dlje nazaj. Blago 
in ljudje so od nekdaj potovali po starih, uhojenih poteh, 
morskih in kopenskih. Različne karte razprostranjenosti, ob-
javljene pri Hardingu, The Mycenaeans ami Europe, kažejo, 

v kako oddaljenih krajih najdemo mikensko blago; nedvomno 
so te vezi ustrezale interesom obeh strani. Prav to je bilo tudi 
obdobje, v katerem so predvsem nastajali in se oblikovali miti 
in legende, katerih delček sta nam grška in latinska literatura 
ohranili do zdaj.9 '1" 

Mitologijo so v preteklih stoletjih in v našem interpretirali 
zelo različno, pri čemer razlage variirajo od takih, ki ji 
pripisujejo velik zgodovinski pomen, do takih, ki ji odrekajo 
vsako zvezo s stvarnostjo.14 ' Frazer je opredelil tri glavne 
sestavine v mitoloških zgodbah: mit, ki ima izvor v razmišljanju 
primitivnega človeka o naravnih pojavih in vesoljstvu, ki ga 
je obdajalo; pravljico, ki je plod ljudske domišljije, in legendo, 
ki je nastala iz nejasnih spominov na resnične ljudi v preteklo-
sti, na domnevne dogodke v resničnih krajih. 17 Vendar so 



miti in legende med seboj tako tesno prepleteni, da omenjenih 
treh sestavin često ne moremo natančno ločevati, zato je tudi 
vrednost legende za preučevanje zgodovine toliko manjša.18 

Legenda ni zgodovina, vendar popolna skepsa do legende kot 
potencialnega zgodovinskega vira ni utemeljena. Postavlja se 
vprašanje, ali bi takšne pripovedi sploh nastajale, če ne bi 
vsebovale nikakršnega zgodovinskega jedra, pa najsi bo to še 
tako spremenjeno in popačeno. Mislim, da ne bi. 

Legenda, ki se je od vseh, kar jih poznamo in se vežejo na 
severozahodni Balkan, najgloblje ukoreninila med tamkajš-
njim ljudstvom, je legenda o tebanskem herojskem paru. 
Kadmu in Harmoniji, ki sta se po različnih nesrečah, ki so 
doletele njuno potomstvo, na starost umaknila iz bojotijskih 
Teb k Enhelejcem in jim vladala. Zgodba jc bila v antiki zelo 
priljubljena; omenja jo vrsta antičnih piscev, motivi iz nje pa 
se pojavljajo tudi v u m e t n o s t i . 1 ' ' Z g o d o v i n s k o jedro bi 
utegnil vsebovati Kadmov feničanski izvor in umik herojske 
dvojice v Ilirijo. To bi sodilo v sfero legende; ti podatki 
namreč nimajo niti univerzalnosti pripovedke niti religiozne 
vloge, ampak so vsaj navidezno zgodovinsko resnični in vezani 
na konkretne kraje. V dolgem procesu prehajanja iz roda v 
rod so se miti in legende spreminjali. Marsikakšno novo 
prvino so prcnašalci dodali iz čiste domišljije ali iz težnje po 
racionaliziranju zgodbe, pa tudi lokalno starinoslovjc in verski 
sinkretizem (kult kačjega boštva v Iliriji) sta igrala določeno 
vlogo.1 ' vendar še daleč ni izključeno, da tudi pri Pscvdo-Apo-
lodoru. Štefanu Bizantinskem in drugih poznejših piscih niso 
ohranjeni posamezni resnični zgodovinski podatki. Pregled 
virov namreč pokaže, da iz zgodnjega obdobja kontinuirana 
pripoved Kadmovcga mita ni ohranjena in jo moramo šele 
sestaviti iz različnih krajših omemb določenih epizod pri 
različnih avtorjih. 

Na koncu Evripidovih Bakh (1330-1339) Dioniz napove 
bodočo usodo Kadma in Harmonije: spremenjena bosta v 
kači. peljala se bosta na vozu. v katerega bodo vpreženi voli, 
v barbarsko deželo, kjer bosta postala voditelja barbarov in 
napadla Grčijo. Uničila bosta mnogo mest in šele v Dclfih bo 
konec njunih uspehov. Rešil ju bo Ares, ki ju bo prenesel na 
Otoke blaženih. 27 Herodot (5. 61) ve za izročilo, da so se 
Kadmejci umaknili iz Teb k Enhelejcem in postavlja dogodek 
v čas uspešnega pohoda Epigonov proti Tebam sedem genera-
cij po Kadmu. Izročilo o umiku Kadmcjcev pred Epigoni v 
Ilirijo jc poznal tudi Pavzanija (9,5,13), le da ne omenja 
Enhclcjccv. temveč zgolj Ilire."'' V njegovem času. torej v 2. 
stoletju po Kr., so bili prebivalci južnega predela severozahod-
nega Balkana znani le pod skupnim imenom Iliri in spomin 
na nekoč močna ljudstva na tem ozemlju, kakršni so bili 
Enhelejci, jc žc davno obledel. Zanj so bili le še eno od ilirskih 
plemen, tako imenovani Enhelejci: omenja jih namreč nekaj 
prej, preden govori o odselitvi Kadma k Ilirom (9.5,3). 

Pri Herodotu je omenjena zanimiva prerokba, ki bi jo 
morda smeli povezati z legendo o Kadmu. Po njej naj bi Iliri 
in Enhelejci napadli Grčijo in žalostno propadli po izropu 
Dclfov (9.42 ss.). vendar teh dogodkov v nasprotju s poznej-
šimi pisci sam ne povezuje s Kadmom in Harmonijo. Pač pa 
Evripid na drugem mestu v Bakhah (1352-1362) govori o 
mešani barbarski vojski, ki jo bo Kadmos vodil nad Grčijo, 
torej vojsko, v kateri sta bili udeleženi vsaj dve barbarski 
plemeni, kar se dejansko sklada s prerokbo, omenjeno pri 
Herodotu. Kljub skopim podatkom, ki nam jih nudi literatura 
iz 5. stoletja pr.Kr., se nam že začenjajo prikazovati obrisi 
zgodovine: napad dveh barbarskih ljudstev s severa na Grčijo 
vse do Dclfov; zveze nekaterih rodov (morda celo vodilnih) 
tebanskega prebivalstva z Enhelcjci. Slednji so s Kadmovo 
legendo kar najtesneje povezani. 

Najstarejši ohranjeni podatek o Enhelcjcih izvira od Heka-
taja iz Milcta (konec 6.stoletja pr.Kr.) in je ohranjen pri 
Štefanu Bizantinskem v njegovem toponomastičnem leksikonu 
i/ 6.stoletja po Kr. pod geslom Dcksari (= 103 FGrHist): 
Deksari, haonsko ljudstvo, kol pravi Hekataj r knjigi o Evropi, 
ki prebivajo pod goro Amir. Hekataj jih približno geografsko 
opredeli kot severne sosede Haoncev, torej nekje na območje 
severno od Epira do Ohridskega jezera. Da so prebivali prav 
ob Ohridskem jezeru, nesporno potrjuje Polibij, ki omenja, 
da jc Filip V. leta 217 v boju proti ilirskemu knezu Skcrdilajdu 
zavzel med drugimi kraji tudi Enhelanes ob Ohridskem jezeru 
(5,108,8). Ime Enhelejci pomeni Jeguljarji in je izvedeno iz 

grške besede he enchelys, jegulja, etimološko istega izvora kot 
latinska anguilla in cerkvenoslovanska beseda pžb, kača, naša 
jegulja pa je stara izposojenka iz romanskega narečja. Glede 
na to. da Hamp ime Enhelejci povezuje z albanskim izrazom 
za jeguljo, ngjale, bi bilo celo mogoče, da je ime ljudstva 
izpeljano od ilirskega poimenovanja za jeguljo, prasorodnega 
z grškim in v grščini zgolj prilagojeno grškemu izgovoru. To, 
da jc v prazgodovini in antiki nosilo ljudstvo ime po živali, 
ni bilo nič izjemnega; ime Delmatov se npr. povezuje z 
albanskim delme, ovca,3ti ime makedonskih Linkestov morda 
z r i s o m / ' južnodalmatinski Helidones so. kot vse kaže, grški 
prevod imena Tavlantijci. torej lastovičarji.411 K tem imenom 
lahko prištejemo še tri. ki so po vsej verjetnosti izvedena iz 
imen rastlin: Peucetii (Plin., n.h. 3,139) so se imenovali po 
smreki. Grabaji (Plin.. 3,144) morda po gabru in Dardanci 
po hruški (v albanščini dardhe).41 Razlaga takšnih imen ostaja 
prej ko slej negotova, gotovo pa je, da kažejo na tesno 
povezanost teh ljudstev z naravo. 

Iz drugih virov izhaja, da so bili severni Enhelejci (dokumen-
tirani so namreč tudi Enhelejci ob Kopajskem jezeru) zelo 
močno in na širokem področju naseljeno ljudstvo, ki jc prebi-
valo tudi v južni Dalmaciji. V zaliv Boka Kotorska jih vse 
do Rizona umešča Psevdo-Skilak (2. polovica 4. stoletja 
pr.Kr.), ki piše, da so eno od ilirskih ljudstev (24-25), vendar 
je Katičič dokazal, da najstarejši viri ločujejo Enhclcjcc od 
Ilirov, in ni izključeno, da imamo za takšno razlikovanje tudi 
materialne dokaze.5" Med ilirska plemena se začnejo prištevati 
šele. ko se ime Iliri razširi in prenese sprva na sosednja, nato 
pa na vsa med Epirom, Makedonijo in Alpami živeča ljudstva 
in plemena. Enhelejci so bili na omenjenem ozemlju starejše 
prebivalstvo, ki je bilo vsaj v 6. stoletju, čc nc že prej (obdobje 
skušamo rekonstruirati na podlagi Strabonovih virov) organi-
zirano v obliki kraljevine; vladajoča dinastija je svoj izvor 
izvajala od potomcev Kadma in Harmonije, kakor izrecno 
poroča Strabon (7,7,8 c. 326). Kraljestvo je verjetno v bojih 
z Iliri in drugimi sosedi oslabelo in najpozneje v 5. stoletju 
prišlo pod oblast ilirske države. 

Zanimivi podatki o Kadmu na Jadranu so ohranjeni pri 
Štefanu Bizantinskem. Pod geslom Bouthoe čitamo, da jc 
Buthoc (zdaj Budva) mesto v Iliriji, ki ima ime po volovski 
vpregi, s katero je Kadmos hitro dospel v Ilirijo. Štefan Bizan-
tinski navaja poleg te še etimologijo imena, ki jo jc našel pri 
drugih piscih: Kadmos naj bi mesto poimenoval po egiptov-
skem mestu Buto. Po izročilu naj bi ustanovil še eno mesto 
pri Enhelcjcih. in siccr Lihnid, današnji Ohrid. Podatek izvira 
iz Hristodorovcga epigrama v zbirki Anthologia Palatina (10. 
stol. 7, 697). Epigram, ki jc posvečen Joanesu iz Epidamna, 
prefektu Ilirije pod vladarjem Anastazijem I. (491-518), je 
nastal ok. 1. 500 po Kr. in v njem med drugim piše. da so 
bili Joanesovi predniki iz Lihnida, ki ga jc ustanovil Feničan 
K a d m o s . K a ž e , da jc bila legenda o Kadmu in Harmoniji 
živa še v 6. stoletju po Kr. Iz Herodijanovc slovnicc (2. stoletje 
po Kr.) izvira tudi podatek, da jc bil eponimni ustanovitelj 
mesta Rizona Kadmov sin.6*' Nič nc preseneča, da so tudi 
Rizon (danes Risan) povezovali s Kadmom; mesto je imelo 
pomembno strateško lego67 in je bilo pozneje, za Agronove 
dinastije, eno izmed glavnih oporišč ilirskega kraljestva; vanj 
se jc po porazu zatekla Tevta, ker je veljal za trdnjavo, ki jo 
je bilo nemogoče osvojiti. Nedvomno jc bilo mestece naseljeno 
žc mnogo pred tem; kot enhelejsko mesto ga omenja Psevdo-
Skilak (24-25), zato ni čudno, da je bilo vključeno v sfero 
grško-enhelejskih legend in si jc lastilo slavno poreklo. 

Iz študija virov je očitno, da so morale biti okoliščine 
nastanka legende žc v 6. stoletju pr.Kr. in pozneje prebivalcem 
Ilirije še bolj nejasne in legenda jc postala predmet raznih 
špekulacij lokalnega starinoslovja. ki je povsod za svoj kraj 
želelo prepoznati sledove in znamenja bivanja obeh herojev. 
Štefan Bizantinski je v opisu Dirahija (i.v.) ohranil podatek, 
da je Eratosten (helenistični pisec iz 3. stoletja pr.Kr.) v 3. 
knjigi Geografije omenjal grobove Kadma in Harmonije, ki 
so jih kazali ob rekah Drilonu (Drim) in Aou (Vijosč oz. 
Vojuša). Iz istega časa, torej iz 3. stoletja pr.Kr.. je podatek 
helenističnega zgodovinarja Filarha, ohranjen pri Atenaju 
(Deipnosof. 11.6 p.462 b: Jacoby, FGrHist 2 A. 81, frg.39), 
o nekem zelo slavnem, vendar sicer neznanem kraju v Iliriji, 
ki se imenuje Kilikes; pri njem sc nahaja spomenik Kadma 
in Harmonije. Svetišče Kadma in Harmonije jc omenjeno v 



Psevdo-Skilakovem Periplu,74 kjer piše, da se od reke Naronu 
do reke Ariotia plove en dan, a od reke Ariona se plove pol 
dneva in lam so kamni Kadma in Harmonije in svetišče še dlje 
od reke Arion (24). 

Priljubljenost legende o Kadmu in Harmoniji se je v Iliriji 
gotovo kazala tudi na druge načine, in mislim, da imamo za 
to tudi materialni dokaz. Ze pred leti so našli v Albaniji in v 
Črni Gori dve bronasti ploščici iz helenističnega obdobja, na 
katerih sta upodobljeni sceni skoraj identične vsebine: obe 
prikazujeta boj vojakov z ilirskimi čeladami na glavah in s 
ščiti makedonskega tipa, na konju in peš, za katerimi se v 
kotu ploščice dviguje velika kača, ki pomaga "svojim" vojakom 
v boju proti barbarskim sovražnikom. Prva je bila najdena v 
kraju Selce e Poshtme pri Podgradcu blizu Ohridskega jezera 
na albanski strani.7" druga pa izvira iz nekropole pri Gostilju 
v Črni Gori. blizu Skadarskega jezera, obe torej z enhelej-
skega področja. Ni izključeno, da kača predstavlja Kadma.81 

Vezi mikenskih Grkov iz Beocije oz. Argosa z Enhclejci 
dokazuje poleg Kadmove zgodbe in legende o pobegu teban-
skih Kadmcjcev pred Epigoni k Enhclejcem še izročilo o 
Amfiarejevem vozniku bojnega voza Batonu, ki se je po 
Polibijevih besedah po izginotju Amfiareja odselil v Harpijo. 
mesto v Iliriji pri Enhelejcih. Podatek je ohranjen pri Štefanu 
Bizantinskem ,v. v. Harpya; podrobno ga j e razložil Katičič.86 

Po tebanskem rodovniku, ohranjenem pri Hcrodotu in 
Sofoklu, je Kadmos živel šest generacij pred Trojansko vojno; 
če pa računamo po kretski genealogiji (po Homerju), je živela 
Evropa, Kadmova nečakinja ali sestra, le tri generacije pred 
Trojansko vojno,101' kar pomeni, da se že tradicionalni rodov-
niki razlikujejo za več generacij. Od tod velike razlike pri 
kronografih. ki variirajo od 1455 do 1285 pr. Kr.107 Izročilo 
mu največkrat pripisuje feničanski izvor, kako pa ta izvor 
interpretirati, ostaja nejasno. '0 9 '4" Leta 1963 so na Kadmcji 
v Tebah, v kontekstu poznoheladske 3 B keramike, odkrili 
okoli sto cilindričnih pečatov iz ahata in lapis lazuli,141 od 
katerih je dobršen del z vzhoda, večino pa je mogoče tudi 
natančno opredeliti.142141 Del teh pečatov naj bi prišel v Tebe 
po hipotezi Porade kot dar asirskega kralja Tukulti-Ninurta 
I. (1243 - 1207) po zmagi nad kasitskim vladarjem, in naj bi 
bil v posesti tebanskega kneza le kratek čas do uničenja druge 
palače, ki ga na podlagi keramičnih najdb postavljajo v čas 
ok. 1220.14 Če je bilo pred tem glede na arheološko gradivo 
skoraj nemogoče dokazovati vezi med Feničani in Tebami, je 
ta senzacionalna najdba vsekakor nedvoumno pokazala, da so 
vezi med Tebami in vzhodom dejansko obstajale. 

Če želimo osvetliti pojav legende o Kadmu v Iliriji, ne 
moremo mimo starih poti, ki so vodile čez hribovito notranjost 
Balkana in so jih uhodili že v bronasti dobi in še prej. Te tudi 
v kriznih fazah niso bile nikoli opuščene in Lisičar jih je zelo 
primerno poimenoval "Kadmejska pot".157 V tej poti vidi 
povezavo legende o Kadmu z Ilirijo; njegovo idejo je povzel 
in dopolnil tudi Vian.1 , 8 Ob tej poti dejansko srečamo Kad-
move sledove: Strabon (14,5,28 c. 680) in Plinij (n.h. 7,57,6 

/197/; prim. Klem. Aleks., Strom. 1,16,75) poročata, da naj 
bi v Pangaju odkril zlate rudnike in izumil rudarstvo. Pangaj 
(Bunar dag) je gora v Peoniji blizu morja, vzhodno od reke 
Strimona (Strume). Pri Štefanu Bizantinskem (s.v. lllyria) jc 
ohranjen zanimiv stavek, ki glede na svojo vsebino po vsej 
verjetnosti izvira iz starih virov: Ilirija je dežela blizu Pangaja, 
po Kadmovem sinu Iliriju. Očitno gre za jedro ilirske države, 
ki se je razvijala ob severni makedonski meji in je bila 
prvotno, kot je v študiji o razvoju ilirske države pokazala 
Fanula Papazoglu.16" povsem kontinentalna dežela; šele po-
zneje, v času ekspanzije v 5. stoletju, ko se je začela razširjati 
na račun sosedov, je osvojila tudi obmorske kraje. Dežela 
seveda ni blizu Pangaja, spet pa je razdalja med obema 
premajhna, da bi mogli misliti na obstoj kakšne druge Ilirije. 
Po asociaciji - tako že Katičič161 - se takoj vsiljuje misel na 
skrivnostne damastijske rudnike srebra, ki do zdaj niso bili 
locirani s stoodstotno gotovostjo, so pa nesporno ležali v 
Iliriji.162 Omenja jih le Strabon. na že omenjenem mestu, kjer 
govori tudi o Enhelejcih (7.7,8). in na Vatikanskem palimpse-
stu,163 kjer pravi, da so se v času peloponeške vojne begunci 
/z Egine/ z Mendajci /Grki iz halkidijskega mesta Mcnde/ 
naselili v Damastiju v Iliriji pri rudnikih srebra, ki smo jih 
omenili v opisu ilirske dežele. Podatek jc zanimiv, ker med 
drugim dokazuje, da so se tudi pozneje Grki naseljevali v isto, 
nekdanje cnhelejsko, območje, kot po legendi stoletja pred 
tem Kadmos, Baton in Kadmejci. 

Maja Parovič-Pešikan je objavila članek, v katerem obrav-
nava širjenje egejske in grške kulture na osrednji Balkan.172 

V njem poudarja predvsem vplive z juga, s Krete in iz Grčije, 
ki so bili že od zgodnje bronaste dobe močna razvojna 
sestavina na severozahodnem Balkanu, in te vplive povezuje 
z legendo o Kadmu. Če se omejimo na bronasto dobo. 
moramo vsekakor priznati važno vlogo tudi vplivom z Bliž-
njega vzhoda, ki so na to ozemlje prihajali bolj ali manj 
posredno čez Grčijo. Grško posredništvo bi dokazovala tudi 
legenda, po kateri je Feničan Kadmos prišel k Enhclejcem iz 
Teb. Te stike in vplive si moramo predstavljati na različnih 
ravneh in jih na podlagi legende nikakor ni mogoče rekonstrui-
rati. Ohranjeni drobci dajo slutiti migracije plemen iz severo-
zahodnega Balkana na jug konec encolitika in v zgodnji 
bronasti dobi, deloma kot posledicc transhumancc, deloma 
zaradi vdorov novih ljudstev, in Strabon, ki našteva nekaj 
barbarskih plemen, naseljenih v Bojotiji (7, 321), dodaja, da 
je bila tako rekoč vsa Grčija v starih časih naseljena z barbari. 
Na drugi strani so plenilne horde ne le enkrat vpadlc v Grčijo, 
da bi se polastile bogastev v razvitejših grških mestecih in v 
grških svetiščih. Prav tako pa lahko ugotavljamo tudi gibanja 
v nasprotno smer. Legendo moramo razlagati predvsem kot 
močne civilizatoričnc impulze večjih ali manjših skupin ljudi, 
ki so se iz takšnih ali drugačnih razlogov odselili na sever, 
kjer so prispevali svoj delež k hitrejši urbanizaciji (ustanovitev 
Harpije, Lihnida, Buthoc, Rizona, skrivnostni Kilikes!) in 
hitrejšemu družbenemu razvoju (kadmejska dinastija!) južno-
dalmatinskega in ob makedonski meji ležečega ozemlja. 
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