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Reuse of Ancient Sacred Places in
South Ural Region — The Case of
Emir Edigey’s Grave

——— Ainur I. Tuzbekov, Ilshat I. Bakhshiev ——

The processes of the sacralization of archaeological sites in the South Urals are analysed in
the context of Emir Edigey’s Grave. The history of the archaeological study of the subject
is considered in detail. The works of domestic and foreign authors, electronic publications,
and internet video resources are being analysed. Based on personal field research held in
May 2015 within the Russian Foundation for Humanities’s grant for “Islam in the South
Urals geographical information system”, the chronology of the formation of the sacred
space on the territory of historical and cultural heritage is being restored. In conclusion,
the modern sacralization processes taking place on the significant site under consideration
and throughout the whole South Urals are characterized.

KEYWORDS: archaeological site, sacralization, saint (awliya), holy place, Emir Edigey’s Gravé

INTRODUCTION

Archaeological sites are truly organic elements of the natural and cultural landscapes and up
to the present day continue to take a vital place in ritual and spiritual practices of the popula-
tion of the South Ural region. Moreover, the sites as before endowed with various forms of
sacralization and belonged to a group of ritual markers. Information about traditions, legends
and rituals associated with the objects of the archaeological heritage is fragmented and not
systematized. Some of the aspects of sites sacralization process in South Ural region are
covered in books, review articles, and abstracts (Aminev, Yamaeva 2009; Garustovich 2013:
141-142; Savelev 2012: 160—161;Tuzbekov, Bahshiev 2013: 99-102;Kupriyanova 2014:
22-29; Yunusova 2015: 106-115; Shnirelman 2015: 53—65), but the question of formation
and transformation of this phenomenon, has not become the subject of a separate study.
Meanwhile, there have been increasing archaeological stories in the formation of new
sacred spaces and sites on the territory of the Republic of Bashkortostan in recent years,
although the “archaeological” factor of this phenomenon has not been defined, but is only
one of its components. Let us give an example. Near Ilchigulovo village (Miyaki district
Republic of Bashkortostan) on the top of the high syrt, there is a well-known medieval
necropolis — Ilchigulovo IV (Emir Edigey’s Grave), the stone walls of which have now
become the object of worship and the epicentre of the formation of new sacred spaces.
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ARCHAEOLOGICAL CONTEXT

The very first archaeological research near Ilchigulovo village was conducted in the
19" century by the anthropologist Maliev. To the southeast of the village, he studied an
abandoned cemetery, which people know as nogayskoe. On the burial site, the researcher
found several levelled-down burial mounts, some of which were surrounded with stones.
According to Maliev’s description, there were several Muslim burials sites dating back
to the period of the Golden Horde, which had been researched. The author mentions that
local Bashkirs prevented further excavations. In 1986 during an archaeological explora-
tion, Garustovich found seven new mounds in
the same area, the mounds belonging to various
eras, including a necropolis Ilchigulovo IV
which residents call as “cemetery of saints” or
Edigey’s Grave. The burial consisted of two
stone lay outs located in 400-500 meter from
each other. Round in shape, the lay outs were
of stones. During the thorough study of the
significant site, it was found that the border
Nel was empty, whereas under border Ne2 there
was a burial of a male warrior with traces of
chopped wounds.

The buried man was lying on his back, laid
on his right side, in a wooden coffin with his
head to the west. The skull was turned to the
right side and was lying on the temple. Clothes
were absent. The scientist referred the burial to
late Turkic-speaking nomads (cumans) and dated
itto 14" or 15™ centuries (Fig.1-2) (Garustovich
1987: 37-39). The researcher attributes the
studied complexes with inventory burials of the
Ilchigulovo barrow, which had been previously
studied by Maliev. Also, he concludes that the
studied fences were built of stones taken from
the destroyed mounds of the cemetery and were
built not earlier than 19" century which later
became “a sacred place” (Garustovich 2013: 142).

An indirect confirmation of the data men-
tioned above is the storyline of the Bashkir epic
“Idukay (Edigey) and Muradym (Nurraddin)”
dated the end of the 14"-beginning the 15" cen-
turies, where the area adjacent to the mountain Border 2
Nary S—Ta:u is defined as the burial place of the fig. 1. Borders Nel-2 and burial plans of ne-
protagonists. cropolis Ilchigulovo IV (G. Garustovich 1986).
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Fig. 2. Necropolis Ilchigulovo IV and new cult objects.

“Ending finally the war

Sword he wiped, his face washed

Once again he stayed at those places

Where the Grave of Idukay (Emir Edigey) and Ynye (Edigey’s son Nurraddin)
Was located at Mount Narys” (Zaripov 1999: 186)

According to local residents, as well as data contained in Garustovich’s scientific
report, a few pilgrims were observed, who would come to the borders and to the “sacred”.
In subsequent years, the site was probably losing its importance as, according to his ob-
servations, in the survey area the “holy spring” was used for cooling milk (Garustovich
1987: 37). There was no information at all on the likely Sahabah (Companions of the
Prophet) burial.

How, then, has the structure of the sacred object changed? Let us try to trace the
chronology of the events.

THE MYTH CONSTRUCTION

The beginning of the active search for the graves of the faithful companions of the Prophet
in the Volga-Ural region goes back to the last decades of the 20" century. It is associated
not only with the growth of religious identity but also with popular abd controversial
ideas of Khisam ad-Din Ibn Sharaf ud-Din al-Bulgari Muslim and Taj ad-Din Yalsygul
al-Bashkurdimn whose works were sharply criticized by non-traditionalists Mardzhani
and Fakhretdinov as well as Usmanov. (Usmanov 1972: 134-166).

The next stage is connected with the visit in 2010 of a Sufi delegation from Bash-
kortostan, when they visited Sheikh of Sufi Order Nagshbandi Muhammad Nazim Adil
al-Haqqani al-Qubrusi (residing in Turkish Republic - Northern Cyprus). During the
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meeting, he was shown some photographs of alleged Sahabah burial sites within the
territory of the Republic. Having examined all the photos, sheikh pointed to mountain
Narys-Tauas the burial place of the Prophet’s Companions (Mehmet Shk 2012).

After the return of the delegation of the Sufis, several articles appeared in some
national media about the discovery of Sahabah burial site and an active construction
activity started within the cemetery Ilchigulovo IV borders. In 2011, on the ground
of border Nel, there were build a monument with the names of the two of the Proph-
et’s companions, Zubair ibn Zait and Abdurrakhman ibn Zubair, and a dome-shaped
structure, whereas on the ground of border Ne2 there was only a dome-shaped structure
(Fig. 3-4). In 2012, at the foot of the mountain, they started to build a mosque, timed
to the monument (Fig.2).

Additional impetus and “legitimation” the object received in 2013 after accompanied
by representatives of the local religious leaders’ visit of Muhammad (Mehmet) Adil
Haqgani al-Qubrusi, the son and power recipient of Muhammad Nasim Haqqani. Mehmet
Adil’s annual tour (2013 2015) of the “holy places” includes such archaeological sites as
stone fences of burial Ilchigulovo IV, Hussain Bek and Bendebike mausoleums, among
other. It was the day of his visit to the “holy places” when one could watch more than
1000 pilgrims wishing to honour the shrine.

The zealous pilgrims do not limit themselves to visiting “Sahabah grave” and bathing
in the “holy spring”. Trying to expand the boundaries of sacred spaces, they include in
it more new objects. For example, employees of Institute of Ethnological Studies Ufa
Scientific Center, Russian Academy of Sciences during the expedition trip in May 2015
recorded the inclusion into the complex Narys-Tau:

1) An artificial mound formed, most likely as a result of construction work - the
so-called “Mound” located 40 meters from the fence to the north-east from border Ne2,
which possibly emerged due to the construction works around border Ne 2 in 2011. Some
pilgrims bypass the object for seven times, assuming that “Awliya” is also buried there.

2) Two stone outlines of a rounded shape with a diameter of 0.5 m and 0.7 m composed
within 320 meters to the southeast of the border Nel on a cusp-shaped syrt.

Between the stones were detected pieces of thread, material, and crow feathers ver-
tically stuck in the ground. The absence of moss and turf signify that stone throwings
appeared relatively recently in the last 5-10 years.

Thus, by this example archaeological site, we can trace one of the models of the for-
mation of contemporary sacred spaces and objects: the design of a completely artificial
conceptualization supported by the official Muslim clergy as well as by the authorities
at the local level. In this case, this model became the foundation for the promotion of
Nagshbandi Sufi Order ideas in the region.
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Fig. 3. Border Nel (“Sahaba grave”, “Emir Edigey’s grave”) (photo by A. Tuzbekov, May 2015).

Fig. 4. Border Ne2 (Awliya Grave) (photo by A. Tuzbekov, May 2015).
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CONCLUSION

Today, there are more than hundreds of archaeological sites, in the South Urals exposed
to sacralization. Representatives of various religious movements and sects, including
prohibited ones, attract their new members using the traditional for Bashkirs worship-
ping the saints (awliya). This explains the significant increase in “places of worship”
generated primarily owing to the relief expressing some burial mounds, stone fences,
borders, insulated stones, caves, etc. Most of these spontaneous processes occur in the
Urals densely inhabited by Bashkirs.

These observations are not unique and virtually similar examples have been recorded
in other regions of Russia, CIS countries (Kazakhstan, Kyrgyzstan), Western Europe,
China and others.

This phenomenon, of course, requires further investigation, and the similarity of the
processes occurring in the archaeological sites spread all around the world, shows the global
crisis of traditional spiritual values, which made people search for new or revive some
old religious systems that could provide answers to the challenges of the modern world.
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I[TIOBTOPHAA CAKPAJIM3ALIMA JPEBHUX CBATBIHb HA
IOKHOM YPAIJIE (ITPUMEP MOTMJIbI DMUPA EJIUTES)
Annyp U. Ty3sekoB, MmuaTt Y. BAXIIMEB
SO

B xoze peanuzannu npoexra «I eonnpopmanmonnas cucrema «Menam Ha FOx-
HOM Ypaine» ucciegoBaTensiMu MHCTUTYTa 3THOIOTHYECKUX UCCIIEOBAaHUN UM.
P.I'. Ky3eera YOUL] PAH 6butn n3yueHsl 1 KaprorpagpoBaHbl CBITHIE MECTa,
HOYUTaeMbIe HaCeJICHHEM peruoHa. B xo/1ie ieTanbHOro H3yueHus: 00beKTOB ObLia
BBISIBJICHA TEHACHIINS COBPEMEHHON aKTyallU3allui CAaKPAIbHBIX IIPEICTABIECHHUN O
paHee U3BECTHBIX ITaMATHHKaX. OTAENbHBIE IMYHOCTH HIIH PETUTMO3HBIE TPYIIITHI
B nnocneaHue roasl uepe3 CMU, HHTepHET WK COLMANbHBIE CETU HAaYaJld aKTHBHO
pacIpocTpaHsITh HHYOPMAIHIO O CBSITHIX MECTaX, UX 3HAUYSHUH U T.J. 3a4acTyro
00BEKTHI, BOCIIPUHIMAaEMbIC HACEJICHHEM B TPOILIOM KaKk MEeCTa 3aXOPOHEHUS
JIeTeHJapHBIX TUIHOCTEH, TyXOBEHCTBA, IPaBUTEJICH, BOWHOB, HAYAJIH IPETIOTHO-
CHUTBCSI COBPEMEHHHMKAM KaK MOTHIIBI CBATHIX JTr0JIeH. OHUM U3 TAaKUX OOBEKTOB
sBisieTcst Morwina Enurest (Mnpuurymnoso [V, KypraHHBIN MOTHIBHEK). B cTaThe
MOJPOOHO PacCMaTPUBACTCS HCTOPHSI apXEOIOTHUECKOT0 N3y4eHHs oObekTa. Ha
OCHOBE apXMBHBIX MAaTEpUaIOB aBTOP yCTaHABJIMBAET JATUPOBKY MaMITHUKA U
€ro UCTOPHUKO-KYJIBTYPHYIO TIPHHA/IIEKHOCTh. MCcrionb3yst TaHHBIX COOpaHHBIE
B X0/I€ TIOJIEBBIX MCCIIEI0OBaHNM, aHau3a nedatHeix CMU 1 nHTepHeT U3IaHuH
BOCCTaHABJINBAETCS XPOHOJIOT U TepeopMaTHPOBAHUS 00BEKTA HCTOPHKO-KYJIIb-
TYpHOTO HacIEeNHs B CaKpallbHOE MPOCTPAHCTBO. B 3aKI0YEeHUH MOIBOASTCA
UTOTH UCCIIEI0BAHUS, XapaKTEPU3YIOTCSI COBPEMEHHBIE MPOLIECCHI CAKpaIU3allty,
MIPOUCXOIAIINE KaK HAa pACCMOTPEHHOM MaMATHHUKE, TaK U Ha BCEH TEPPUTOPHU
IOxnoro Ypana B menom.
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