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ABSTRACT

This paper aims to reveal specific aspects of religious life in a Roman-Catholic community
situated in the Brno-Country district. For this purpose, the fieldwork was conducted in
one parish for a period of one year from 30 November 2022. The data collection was mainly
based on participant observation and semi-structured interviews with ten individuals
(three women and seven men; mean age: 36.7 years). Both native-born inhabitants and
newcomers of diverse professions were intentionally included in the research sample. The
content analysis of semi-structured interviews was performed in Atlas.ti. It was discovered
that tolerance and cooperation are among the most important topics discussed by the
informants and play a crucial role in their religious life.
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IZVLECEK

Cilj ¢lanka je razkriti specifi¢ne vidike verskega Zivljenja v rimskokatoliski lokalni skupnosti
iz okrozja Brno - podezelje. S tem namenom je v eni od Zupnij potekalo enoletno terensko
delo, ki se je zatelo 30. novembra 2022. Zbiranje podatkov je v glavnem temeljilo na opa-
zovanju z udelezbo in delno strukturiranih intervjujih z desetimi udeleZzenci (tri Zenske in
sedem moskih; povpre¢na starost 36,7 leta). V raziskovalni vzorec so bili namerno vklju¢eni
tako tam rojeni kot priseljeni prebivalci razli¢nih poklicev. Vsebinska analiza delno struk-
turiranih intervjujev je bila opravljena s spletnim orodjem Actlas.ti. Pokazala je, da sta strp-
nost in sodelovanje med najpomembnejsimi temami, o katerih so govorili udelezenci, ter da
imata izjemno pomembno vlogo v njihovem verskem zZivljenju.

KLJUCNE BESEDE: strpnost, sodelovanje, religija, lokalne skupnosti, socialna kohezija
INTRODUCTION

The study of religion is one of the central subjects in social sciences and humanities. Inter-
estingly, in the panorama of religious studies, the scientific study of atheism has received
proportionately less coverage than other beliefs. In recent decades, however, the study of
atheism, agnosticism, disbelief, and secularisation has increasingly attracted the attention of
scholars from various disciplines, theoretical backgrounds, and methodological approaches
(e.g. Bubik, Remmel and Vaclavik 2020; Bubik and Véclavik 2020; Lanman 2012; Taylor
2007; Turner 1985). Several studies have pointed to the Czech Republic as a country with
a growing number of non-believers, atheists, agnostics, or overall citizens without concrete
declared religious affiliations or people who refer to the concept of “believing without
belonging” (Davie 1990; Tromp, Pless and Houtman 2020). In this regard, various schol-
ars have alluded to a certain uniqueness of the Czech Republic in Central Europe and the
post-socialist countries. On the other hand, Véclavik, Hamplové and Nespor (2018: 100-101)
point to the fact that several studies published in recent years challenge the widespread
notion of the Czech Republic as “the most atheist country in present-day Europe” (for fur-
ther discussion, see Bubik, Remmel and Viclavik, 2020; Hamplova and Nespor 2009; Luzny
and Nespor 2008; Nespor 2010; Vaclavik 2010).

As Viclavik, Hamplov4 and Nespor (2018) further argue, comparisons of the religious
profiles of the Czech and Slovak Republics within post-communist Central and Eastern
Europe are also of particular interest to researchers. From a historical perspective, the con-
temporary Czech and Slovak Republics are linked by decades of coexistence not only within
the socialist bloc but also within federal state systems. In terms of comparison, the Czech
Republic tends to be described as a country with a higher number of non-believers compared
to the Slovak Republic. In this vein, Slovak sociologist Miroslav Tizik comments on the dif-
ferences in the religious profile of the two countries during socialism as follows: “In one state
with a single legal regime, regulating religion, religious life and the relationship to religion
developed in two different ways.” (Tizik 2020: 270). Differences in religious beliefs between
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the Czech and Slovak Republics persisted even after the dissolution of the USSR and the
creation of two separate republics, and they continue in the present (Bubik and Véclavik
2020; Bubik, Remmel and Vaclavik; Tizik 2011, 20153, 2015b, 2016, 2020; Tizik and Sivak 2019).

Based on an extensive meta-analysis, Viclavik, Hamplova and Nespor identified the
following five blank spaces, or clusters of issues, in research on contemporary Czech religion
and religiosity. These include: the study of religious communities; the study of compact-
ness, differentiation, and distribution of power of individual religious groups; commitment
to religious activity; the study of key strategies of religious groups; and the study of Czech
atheism (Vaclavik, Hamplova and NeSpor 2018: 112-113). This article aims to focus on the
first “blank space”, namely the study of a particular religious community, while also consid-
ering the other issues mentioned by these authors.

In a narrower sense, the following general empirical research question was constructed:
What is the role of religion in a small-scale local community concerning cooperation and
religious tolerance? Several anthropological studies have shown that religion, as well as reli-
gious rituals and feasts, can promote social cohesion, and increase in-group cooperation and
prosociality in general (e.g. Norenzayan 201s; Richerson 2013; Sosis 2003; Sosis and Ruffle
2003; Whitehouse 2021; Xygalatas 2022). The topic of religious tolerance and intolerance has
been studied for a substantial amount of time. This phenomenon is multifaceted and com-
plex (Lester and Roberts 2006; Newman 1978; Powell and Clarke 2013; Quinn 2001). Studies
that explore religious tolerance in the everyday life of religious communities are particularly
intriguing for ethnographic research. These studies highlight the multidimensionality of reli-
gious tolerance and intolerance in everyday life (Galbraith, Carlisle and White 2020).

The framework of Schiefer and van der Noll (2017) was followed regarding social
cohesion. These authors identified three essential features of social cohesion: the quality of
social relations, the identification with a social entity (orientation to a social entity may refer
specifically to a religious group, ethnic, national, local, professional, or other group), and
orientation towards the common good. Each of the three essential qualities includes other
properties (Schiefer and van der Noll 2017: §85). Because of the importance of cooperation
and religious tolerance in small-scale local communities, we decided to only focus on these
two specific aspects in our study.

In the first section of the paper, we provide an overview of the religious landscape in
the Czech Republic within the broader context, and we specifically focus on the region where
the research was carried out. This is followed by a description of the research setting, the
research participants, the research methods employed, and the data processing and analysis
techniques, followed by the interpretation of ethnographic data. In the discussion section,
we highlight some of the constraints of the research and suggest potential future directions.

CURRENT SITUATION IN THE CZECH REPUBLIC

Currently, the number of Catholics in the world has increased on all continents, except
Europe. However, in 2018, there were 39.7 Catholics per 100 inhabitants in Europe. In the
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Czech Republic, the Roman Catholic Church represents the largest organised religious
group. According to the Czech Bishops’ Conference (CBC 2020), the largest accumulation
of Catholics is in the regions of South, Central and South-East Moravia.

The Moravian Ecclesiastical Province consists of the Archbishopric of Olomouc, the
Bishopric of Brno, and the Bishopric of Ostrava-Opava. In the Diocese of Brno, there are
450 parishes, which are maintained by 332 priests. Table 1 displays the population of the
South Moravian Region in 2021 according to religious belief as counted by the Czech Sta-
tistical Office (CSA).

Number %
total men women total men women
Inhabitants 1,197,651 589,553 608,098 100 100 100

According to religious beliefs:

religious — not belonging 134,443 60,501 73,942 11.2 10.3 12.2
to any church or religious

society

religious — adhering to a 230,654 101,734 128,920 19.3 17.3 21.2

church, religious society
or movement

of which: 0 0 0
Czechoslovak Hussite 3,045 1,236 1,809 0.3 0.2 0.3
Church

Roman Catholic Church 148,598 63,978 84,620 12.4 10.9 13.9
Evangelical Church of 4,206 1,831 2,375 0.4 0.3 0.4
Czech Brethren

Jehovah’s Witnesses 1,034 434 600 0.1 0.1 0.1
Religious Society

Orthodox Church of the 3,636 1,799 1,837 0.3 0.3 0.3
Czech Lands

Without religious beliefs 495,772 257,338 238,434 414 43.6 39.2
N/A 336,782 169,980 166,802 28.1 28.8 27.4

Table 1: Population of the South Moravian Region in 2021 characterised according to religious belief.
Source: CSA 2021a; own processing.

The largest part of the population in this region, more than two fifths, is without
religious faith — 495.8 thousand people, i.e. 41.4 percent of the total. Believers belonging to
a particular church or religious society accounted for 19.3 percent of the population in 2021
with a total of 230.7 thousand. The highest number of believers subscribed to the Roman
Catholic Church. The statistics on population by gender and religious belief in the districts
of the South Moravian Region in 2021 are included in Table 2.
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Religious
g : Religious - Perceptage
- adhering . of believers
not adhering Without .
to a church, . (professing+
. . to a church, religious N/A
Population religious . . . non-profes-
. religious society beliefs .
total society or sing) of

or movement .
movement those listed

number | % | number| % | number | % | number| % %

Region
total 1,197,651 | 230,654 | 19.3 | 134,443 | 11.2 | 495,772 | 41.4 | 336,782 | 28.1 42.4

District:

Blansko 107,227 | 23,818 | 22.2| 12,019 | 11.2 | 39,876 [37.2| 31,514 | 29.4 47.3

Brno- City | 398,510 | 64,817 | 16.3 | 47,799 | 12.0 | 178,718 | 44.8 | 107,176 | 26.9 38.7

Brno-

Country 226,503 | 42,030 | 18.6 | 24,599 | 10.9 | 96,325 |42.5| 63,549 | 28.1 40.9

Breclav 113,651 | 22,653 [ 19.9 | 12,436 | 109 | 46,609 |41.0| 31,953 | 28.1 42.9

Hodonin 147,773 | 43,839 [29.7 | 17,090 | 11.6 | 46,008 |31.1 | 40,836 |27.6 57.0

Vyskov 91,578 15,618 [ 17.1 | 9,033 | 9.9 | 39,924 |43.6| 27,003 | 29.5 38.2

Znojmo 112,409 | 17,879 | 15.9 | 11,467 | 10.2 | 48,312 [43.0 | 34,751 | 30.9 37.8

Table 2: Population by gender and religious belief in districts of the South Moravian Region in 2021.
Source: CSA 2021b; own processing.

METHODS
Fieldwork

The fieldwork was conducted in a Roman-Catholic community organised in one selected par-
ish in the Brno-Country District, which is dispersed over two municipalities. It was done
for a period of one year, starting on 30 November 2022. In the first phase of the research, the
results of which are included in this paper, the data collection was mainly based on participant
observation and semi-structured interviews with the residents of one municipality only. This
village belongs to the oldest and in the past also the largest settlements in the present-day
Brno-Country district. The village cadastre includes a church from the 18® century and several
wayside shrines and crosses that refer to the “Battle of the Three Emperors”. The world-famous
Cairn of Peace Memorial is within sight of the village. The village is next to the famous Bene-
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dictine Monastery in Rajhrad, with The Museum of Literature in Moravia, which includes the
most distinguished regional writers from the beginning of the 9* century to the present day.

The current mayor of the village as well as the interlocutors gave their consent to the
data collection. The data gathered during the participant observation have been stored in the
field diary. The interviews were based on a pre-prepared form containing thirty questions
focused on the research topic and the socio-demographic characteristics of the participants.
These semi-structured interviews were audio recorded and later automatically transcribed
using Transkriptor, online transcription software that speeds up the transcription process
with state-of-the-art artificial intelligence.

Research sample

Ten adult research participants of Czech nationality were included in the research sample.
All of them have been permanent residents of the municipality and they have been members
of the Roman Catholic Church. The research sample was deliberately selected to have as
much heterogeneity as possible concerning the age of the informants, their education and
profession. In terms of religion, liberal, conservative, and radical traditionalist believers
were included in the research sample (Milbank et al,, 1999). Regarding the gender of the
research participants, our aim was to contact a similar number of men and women.* Both

Pscudonym | Age Marital Highest | Length of Profession Newcomer | Number of
status education | residence children
attained in years

Romana 49 married tertiary 22 HR manager 1 3
Ivan 50 married tertiary 22 deputy director 1 3

of a higher vo-

cational school
David 45 married tertiary 19 head of internal 1 3

services

Lenka 48 married tertiary 19 service dispatcher 1 3
Petr 46 married secondary 18 service engineer 1 3
Roman 42 married tertiary 8 academic staff 1 4
Jana 23 single secondary 23 student 0 0
Pavel 21 single secondary 21 student 0 0
Jan 20 single secondary 20 student 0 0
Robin 23 single secondary 20 student 0 0

Table 3: Research sample. Source: own processing.
1
Although the aim was to have a balanced sample, in the end the ratio of men to women settled at seven to three. In the next
phases of the research, we will try to balance the research sample in this sense. We believe that this was also due to the resear-
cher conducting the interviews identifying himself as male.
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native-born inhabitants and newcomers of diverse professions were intentionally included
in the research sample. The names of the respondents mentioned in the text do not corre-
spond to their real names. During ethnographic research, the snowball sampling method
was utilised. The snowball sampling method is based on asking a few key informants to
recommend someone they know who could be interviewed by the ethnographer (Bernard
2006: 192-193). It is one of the standard methods for finding research participants in ethno-
graphic research (see Table 3).

As is displayed in Table 3, there were three women and seven men included in the
sample (mean age: 36.7 years). Six of the ten research participants were married newcomers
with three or four children who have lived there on average for 19.2 years. One half of them
had completed tertiary, the rest of them secondary level education.

Data analysis

The transcripts of ethnographic interviews (14.1 pages on average) were converted to PDF and
then content analysis was performed in Atlas.ti. Open coding was done in Atlas.ti Mobile.
This way, nineteen codes were created (see Figure 1). The basic unit of analysis was one

Figure 1: Density and groundedness of codes. Source: own processing.
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replica (usually one paragraph in length, which was sometimes split into two pages; in
this case, one replica was coded with two codes). Furthermore, the project was exported to
a desktop application and there axial and selective coding was implemented considering the
density and groundedness of codes. In this context, density reflects links between codes and
groundedness serves to confirm the findings. The groundedness represents the number of
narratives linked to the code (in other words, the frequency of codes).

Figure 1 displays the codes created during the data analysis. The codes with a density
higher than five and groundedness higher than twenty play a significant role in the narra-
tives of the informants. However, in order to focus on the research questions, only religious
tolerance and cooperation will be interpreted in the next section.

RESULTS

This section contains two tables including selected quotations that serve as examples of
results found out during the data analysis. Table 4 is linked to religious tolerance and Table
5 to cooperation (see below).

I think that maybe as parents they may have a problem with the fact that their child is dating
someone who is not a member of the Catholic Church or is just one of those they consider to be
from the different group (Jana 1:12 p. 6).

I remember when my cousin, who lives in England, introduced his girlfriend, a Hindu, to my
grandmother who was bedridden. She almost had a stroke. I wouldn’t have reacted the way that
grandma did, but obviously, I'd probably freak out a bit, though (Romana 2:17 p. 8 — 2:18 p. 9).

I think that Evangelicals are much friendlier. Our kids compare it too. They say that our parish
is very cold, that nothing is going on here, that they’ll go to the Baptists. My daughter went
several times to see the Baptists’ Church, and I've told her, “Go wherever you want, as long as it’s
a Christian church” (Lenka 3:16 p. 8).

Unfortunately, in the 9th grade of primary school, when I once said it out loud, I was even spat
on, which kind of threw me off at the time, because I was the only believer or the only practitioner
in that class. There were more baptised people there, anyway (Jan 4:6 p.s — 4:7 p. 6).

I think that we live a very active life here, a very Christian-social life, that here in the village we are
not ashamed of being Christians, in my opinion. [...] There is not such a strong base of atheism
here; people who would completely reject it. I think we don’t define ourselves against each other
here and there is such a nice commonality and belonging (Jan 4:10 p. 7 — 4:11 p. 8).

I think it’s very much influenced by the tradition and history that exists here. When I see it in
other villages nowadays, where that history and tradition is not there, where those roots are not
there, it’s getting very hot in those friction areas. Here in our region, I would say, there is no such
friction (David 5:7 p. 6).
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There are absolutely no problems in this regard. I have thought about this before, and it seems to
me that there is a great tolerance (Roman 9:12 p. 8).

Well, our community is incredible. I don’t think there are many communities like this. Here,
believers and non-believers basically live in symbiosis except for the extremes on both sides. It
seems to me that it works well here. In Borderlands, where I come from, the Catholics were
completely singled out and were absolutely like they were below the line. They were like subhuman
(Petr 10:15 p. 8).

I have a lot of friends amongst non-believers and it’s not a problem at all. Among my friends
I don’t distinguish at all whether they are believers or non-believers, and through my work I have
many friends among Evangelicals, to whom I am very close in a religious sense (Ivan 6:15 p.9).
I find it’s a big plus that it’s sort of casier [when friends are of the same religion]. It's something
that brings them together and bonds them (Pavel 7:20 p. 12).

One time I was driving with a friend, and she said something that really made me angry. She said
that they were at an evangelical mass and that it didn’t count [...]. That struck me as completely
bizarre, really (Robin 8:16 p. 11).

Table 4: Exemplary quotations related to religious tolerance. Source: own processing.

Religious tolerance represents a broad umbrella category under which qualitatively
different attitudes towards different aspects of religious life have been included. In the broa-
dest sense, religious tolerance may be understood not only as a declared positive attitude of
the research participants towards other religions and church members but also as a declared,
ambivalent, or negative attitude. We are following a similar approach as Galbraith, Carlisle
and White (2020: 91-92), whose study on religious tolerance and intolerance focused on
the personal viewpoints of religious individuals and was based on qualitative methodology.

One of the categories that belongs here is religious endogamy. According to seve-
ral research participants, romantic partnerships and marriages between people of different
faiths can be problematic. That is, unions with partners of the same religion are prefer-
red. However, the preference for endogamy may relate to religion, the place of birth of the
potential partner, or other characteristics such as social or occupational status (Botikova
2006, 2007; Uhrin 2022b).

Respondents also compared members of the Evangelical faith, Baptists, and members of
the Catholic faith — i.e. their group of reference — with each other. One respondent, Lenka,
directly mentions how her daughter contrasts social life in the Catholic community with social
life in other religious communities. She considers the social life in the Catholic community to
be not very active and members of the Catholic community to be reserved or withdrawn. This
research participant further declared that her daughter also attends activities related to reli-
gious life in the Baptist community. In the opinion of the research participant, it is irrelevant
which religious community her daughter is inclined to if the community is Christian.
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Despite the multiple religious groups living in the research site, Catholic informants
in most cases described interrelationships and interactions between these groups favourably.
The research participants attribute the existence of positively reflected relations to “shared
history and traditions”, which point to the traditional folk culture shared by adherents of
different faiths. In this sense, it may be suggested that it is irrelevant whether this set of
practices is linked to the specific practices of traditional folk culture or not. Also, according
to the respondents, the absence of this “shared set of traditions” can cause conflicts between
people of different faiths living in the same area. The very idea of a shared history and tradi-
tions, which transcend individual religious denominations and foster interpersonal interac-
tions, is more important than if this set of ideas really exists (for discussion regarding the
concept of tradition see Boyer 1990; Buzekovd, Jerotijevi¢ and Kanovsky 2011; Uhrin 2019).

For example, a small part of the documented cooperation relates to carolling during
the Christmas holidays. Carol singing is also linked to the feasting of the carol singers and
the socialisation of the individual inhabitants and kinship groups from the village. In this
sense, it is not possible to talk directly about cooperation but rather about ritualised display
behaviour associated with religious life in the village. Nonetheless, such behaviour, which is
abundant in folk culture throughout the year, strengthens social cohesion and group identity.

The research participants attributed several positively perceived characteristics to the
community of Catholics living in the village. One of these is “to be proud of our faith.” In
conjunction with this statement, there is the inclusion of people who underwent religious
conversion on the one hand, and the ostracization of non-believers — symbolically buried sepa-
rately at the local cemetery — on the other . The informants also highlight that atheism, or the
idea of rejecting religion as such, does not have a strong presence in the research site compared
to the rest of society. However, most of the informants stated during the interviews that among
their friends and acquaintances there are also residents of the village with a different religion,
as well as residents without religious afhliation. Nevertheless, according to other research
participants, sharing the same faith facilitates mutual interactions and strengthens friendship.

Several research projects have confirmed the above-mentioned tendency of people
to prefer interaction and cooperation with members of the same faith. These tendencies
and preferences can be explained by the fact that members of the same faith share the same,
or at least a similar system of norms, and therefore it is easier to predict their behaviour
across various domains (Boyd and Richerson 2002, 200s; Henrich and Henrich 2007;
Moya and Henrich 2016).

From what has been presented so far, it appears that research participants consider
interpersonal relations with residents of other faiths as mostly positive or neutral. They also
emphasize positive relationships not only on a personal but also on a group level, i.c. betwe-
en Roman Catholics, Evangelicals, and non-believers. The positively perceived symbiosis of
intergroup relations is contrasted with previous negative life experiences in other cities and
villages in the Czech Republic. One respondent, Petr, perceives this contrast in comparison
to his previous place of residence, in the border region of the Czech Republic and Austria,
where he believes these relations were considerably negative.
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However, some statements in the ethnographic interviews also indicate tensions in
personal relations. These tensions were apparent, for example, in Jan’s statements when
he described an incident that took place at primary school. The respondent recalled how,
while openly declaring his religious beliefs at school, an unnamed classmate spat at him. He
also points out that several witnesses to this incident among his classmates were baptised.
Despite this negative experience, he evaluates inter-religious relations in the research area in
a broadly positive manner, so it was probably an isolated incident. Moreover, it took place
in a group of teenagers in the puberty period between the ages of fourteen and fifteen, so
it is unlikely to be indicative of wider trends. However, confirmation of this assumption
requires further in-depth research. Another example from the category of isolated antipathy
may be seen in the description of an incident in which his friend, also a Roman Catholic,
declared that attending an Evangelical service does not count as legitimate participation in
a religious ritual for a person of Roman Catholic faith.

I'd say I know a lot of people here who are nice. And just because of the fact that we meet in the
parish and during some of the events that are part of the religious life, ’m not afraid to reach out
to them and maybe call them for help if needed (Jana1:22 p.9).

Of course, like everywhere, there are also interest groups. [...] There has always been a rivalry
between Sokol and Orel, and a very big rivalry still exists, but the edges have been worn down
alot (Lenka3:20 p.10 —3:21 p. 10).

Some people here really don’t like each other, but I think that’s just like everywhere, except you
don’t really know that about them [...]. I don’t think we are like a different village, that we are
somehow better or worse (Lenka 3:25 p. 11).

By the way, during the COVID-19 pandemic, for example, which was one of the crises and there
was a need for help [...], I think that a lot of people, at least at the beginning, came together, just
like in the case of the Ukrainian crisis. It always makes me happy that when a crisis comes, we as
a community can somehow come together (Jan 4:25 p.17).

[People here] help each other out with everyday things, like when you are missing an egg for lunch
and your neighbour gives it to you, because, of course, you're not going to go to the mall for such
triviality. It’s all about those little things like when you need to order something, whether it’s food
or materials, and maybe you and your neighbour share part of it, you have common transport and
you shop together in improved conditions. [...] Otherwise, I think it’s also true on a cultural level,
where, for example, in our street, when it’s Christmas, we meet in front of the house and we just
wish each other happy holidays, and the same on New Year’s Eve (David 5:19 p.12).

It also happens during the Three Kings collection, when children go around the village. It has
a financial dimension as well. On the other hand, there’s a kind of cohesiveness related to it. And
the same goes for the cancer flowers. That’s the oldest humanitarian collection in this country. [...]
You go to get money, you go to ask them to give you some of their wealth, in quotation marks, and
the people are very happy that you came. They are grateful to you that you gave them the oppor-
tunity to help others (David 5:20 p.13).
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Many people here have good relationships and have many friends in the village. Many just greet
cach other cordially on the street and meet at various events. So, I think that the neighbourly
relations in a broader sense are very good here. But of course, there are also neighbourly disputes
(Ivan 6:18 p. 13).

Iwould say that it’s within the realm of possibility, but when I think back to the problem with the
former pastor, for example, it was kind of [tense]. [...] 'm not hundred percent sure, but from
what I've heard, there was a problem that the pastor didn’t want one person to be a churchman,
and then it went all the way to the church court (Pavel 7:21 p. 13).

Once we were invited by our neighbours to go with them to the fields to pick potatoes.
I thought it was like something from another world that was happening here. I know they do
things like that with their friends and relatives all the time. Even the slaughtering of farm animals
and the subsequent processing of the meat is a communal thing. Families help each other to build
houses for their children, either economically or just materially or even physically by helping with
work. They just go there and help (Roman 9:15 p10 - 9:16 p. 10).

Among the central events in the cultural life are the feasts, which sort of brings all groups together,
all religions, non-believers, and believers, and it’s basically like breathing in the same breath, in
synchrony, yeah, which I think is nice (Petr 10:20 p. 11).

We are just on the border of a big city and [there is a trend of people moving here] who are not
interested in the village as such, but they want to live here to have peace and quiet and not have
to listen to the city buses. [...] They just come here to sleep. I say hello to them, of course, but we
don’t say much to each other (Petr 10:22 p. 12).

Table 5: Exemplary quotations related to cooperation. Source: own processing.

Cooperation, religion, and social cohesion are areas that are inextricably intertwined
in the research in social sciences and humanities. Following the work of Joseph and Natalie
Henrich (2007), we define cooperation as a behaviour when an individual inflicts a loss or cost
on himself to benefit someone else. Boyd and Richerson (2009) operate with a similar definition
of cooperation. They consider it as a costly behaviour performed by an individual that benefits
others. Costs or costly behaviours may include money, time, labour, food, services, etc. In small
groups and pairs, cooperation can take the form of the following activities: babysitting, lending
food to a neighbour, providing help with manual labour, preparing a meal for a sick person, etc.
Among large groups, cooperation may include participating in elections or neighbourhood
watch, recycling, donating to a church or earthquake victims, sharing a meal, paying taxes, etc.
In these cases, a larger group of people receives benefits from the costly actions of individuals.
Finally, van Schaik and Kappeler (2006) suggest using the word cooperation in its broader sense
as an interaction in which the doer and the receiver have gains, or only the receiver has gains.

The interrelationship between religion and cooperation will be discussed further as
it is evident in the statements of research participants. First, it is, however, necessary to
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outline the domains in which they most often declare cooperation with the rest of the inha-
bitants of the research site.

Most informants declare cooperation in the domain of everyday activities. This type
of cooperation includes borrowing food, helping neighbours out with physically non-strenu-
ous chores, helping with babysitting, shopping for food or construction materials together
in a nearby town, picking up postal packages, assisting with car repairs, etc. This domain
of cooperation is characterised by high frequency and relatively low-cost regarding time,
money or other expenditures.

Another domain of cooperation, on the other hand, is characterised by lower frequen-
cy but higher cost. Cooperation in this domain relates, for example, to assistance in seasonal
agricultural work, e.g. informants report helping each other with the potato harvest. Another
of the domains in which such cooperation occurs is related to the construction work, specifi-
cally the building of houses. Specific construction work is carried out by professionals. Howe-
ver, several activities are carried out by close relatives (siblings, cousins, aunts and uncles,
godparents, brothers-in-law and sisters-in-law, siblings of grandparents), neighbours, as well
as close and distant friends. Such cooperation is not exclusively related to help with the work
but also to financial contributions to the construction (Hulin 2015; Uhrin 2020, 2022a).

Other activities related to cooperation occur during the rearing and slaughtering of
livestock, as well as during the subsequent processing of meat. A few informants even iden-
tified the slaughtering of pigs, or farm animals in general, as a community affair. There are
locally specific rules related to cooperation and reciprocity related to livestock farming and
slaughtering. However, cooperation in this activity is not only related to the material and
physical assistance — as it is linked to the strengthening of already existing social relation-
ships or the creation of new ones — but also to the acquisition of strategic information regar-
ding the reputation of local inhabitants (Uhrin 2021).

One of the best illustrations of how religion strengthens social cohesion and thus
cooperation can be found in Jana’s declaration — the first statement in the table above.
Jana directly states that belonging to the same parish creates trust between people. She says
openly that she would not hesitate to ask parish members for help in case of emergency.
Being a member of the same parish in a small-scale local community often indicates
close interpersonal or kinship relationships. These relationships are often based on high-
frequency interactions that are characterised by mutual trust.

The village’s leisure activities mainly revolve around two sports organisations known
as Sokol (2024) and Orel (2024). Orel is a Christian sports organisation, whose ideology
and worldview are explicitly connected with the religion. On the other hand, Sokol has no
declared link to any religious organisation or afhiliation. Based on the description of the
research participants, the social groups that form around these associations are close-knit,
and there is a great deal of rivalry between them in the village, which partly arises due to
differences in religious beliefs.

The residents of the village consider Orel, Sokol, and the parish as three main refe-
rence groups. Their members organise cultural and social events throughout the year. Apart
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from these groups, there are other smaller groups, both formal and informal, such as volun-
teer firefighters, hunters, the elderly, fishermen, and football players. Members of these
groups often build relationships of trust with each other, which results in cooperation and
help among them.

Several social events occur throughout the year, organised either by the parish or the
municipality. The religious ones can be divided into two broader groups. The first contains
various rituals such as services, baptisms, confirmations, weddings, funerals, schola, and rota-
ries. The second also included activities somehow related to the religion, but not necessarily
of a ritual nature, such as parish café, singing for children, altar boy club and altar boy camp,
mothers’ prayer fellowship and meetings of the members of the so-called Men’s movement.?

Municipal events that are not primarily associated with religion include the Clean
Up Czech Republic initiative, Children’s Day celebrations, the Mothers’ Club, and village
feasts. However, it should be noted that although feasts are not explicitly linked to religion,
religious services are still an important part of them.

The village feasts represent the most significant cultural and social event of the year
in the village. According to several people, they are organised by both believers and non-be-
lievers. Petr, one of the informants, described them as activities that bring together people
from various religious groups, both newcomers and native-born inhabitants, regardless of
their differences. He also mentioned that the atmosphere during the feasts is as if everyone
was breathing together in synchrony — see the penultimate quote in the table of research
participants’ statements above.

The feasts are organised each year in June and then on Monday, the Married People’s
Feast is held in one of the streets in the central part of the village, which takes the form of
a mini festival with brass music, dance performances, competitions, and rich refreshments.
The Married People’s Feast (i.e. a particular feast intended for the married people from the
village) is organised by the largest family of native-born inhabitants.

The next phenomenon related to cooperation is migration to the research site. As
mentioned in the introduction, the research site is a small village near the regional city of
Brno. In line with broader contemporary social trends, migration of Brno residents to the
research site occurs. The migrants, according to the research participants, move from Brno
mainly to live away from the hustle and bustle of the big city. Several of them participate in
the social life of the village and the organisation of cultural and social events. If that is not
the case, it is sometimes perceived negatively. Several studies confirm that the participation
of newcomers in such activities can act as a signal of trustworthiness, honesty, adherence to
local norms or an intention to become a member of the local community. Their absence can
thus be interpreted as a signal of disinterest in becoming a member of the group (Andrews
2011, 2015; Power, 2016, 2017, 2018; Uhrin and Buzekové 2022; Uhrin and Horak 2023).

2
The so-called Men's movement is an informal community of men who are looking for spiritual experience to identify with and
live it with their whole being (Chlapi 2024).
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In the ethnographic interviews, there may be noted mentions of worldview clashes
between the native-born inhabitants and newcomers. These relate to different aspects of life
ranging from religion, political preferences, views on partner life or upbringing, etc.

INTERPRETATION, DISCUSSION AND LIMITATIONS

As mentioned by Schiefer and van der Noll (2017), social cohesion has three essential featu-
res, and each essential quality includes other features. First, the research participants reflected
on the quality of social relations in their descriptions regarding the nature of the interperso-
nal relationships among the inhabitants of the village. It was also notable that the quality of
interpersonal relationships is assessed by them in terms of religion. Religious tolerance and
the interfaith relationships associated with it are mainly viewed positively, with isolated cases
of minor conflicts at the personal level. Similarly, Galbraith, Carlisle and White also found
that religion can be a source of tolerance and acceptance in interactions between members
of the same faith and between members of different faiths. Their research also pointed to
possible tensions in this sense, i.e. to religion as a source of intolerance (Galbraith, Carlisle
and White 2020: 93-101), which did not emerge in our research to such an extent. We believe
that this difference may be due to the diverse research contexts. While in our study the sample
consisted only of respondents identifying themselves as Christians, their research included
Muslims and Hindus in addition to respondents of different Christian denominations.

The second essential feature of social cohesion identified by Schiefer and van der Noll
(2017) is identification with social entities. This feature was evident in the statements related
to the local community, interest and leisure groups, and most importantly, religious groups.
The third is the orientation towards the common good, and it is possible to identify it in
the descriptions of the behaviour beneficial to the religious or local group (e.g. public and
community work such as cleaning and maintaining the church building, organisation of
social events either by the parish or the municipality throughout the year). It is well known
that participation in social and cultural activities, community events, and religious life is
away of maintaining and strengthening the social cohesion of religious groups (Norenzayan
2015; Richerson 2013; Sosis 2003; Sosis and Ruffle 2003; Whitchouse 2021; Xygalatas 2022).

Based on the analysis of ethnographic data it may be suggested that religion plays
a crucial role in the cooperation and social cohesion of small-scale rural communities. Reli-
gious rituals and activities related to religious life described above, on the one hand, repre-
sent strong factors that not only indicate social cohesion, but on the other also promote
prosociality, cooperation, and adherence to social norms. Therefore, they serve as effective
mechanisms contributing to intra-group solidarity (Bahna and Talmont-Kaminski 2022;
Henrich and Henrich 2007; Norenzayan 2015; Richerson 2013; Sosis 2003; Sosis and Ruffle
2003; Uhrin and Horik 2023).

The empirical analysis of ethnographic data showed that there is a high degree of social
cohesion in the village. The indicators of social cohesion include cooperation with family,
kin, friends, and neighbours; conduction of community services; organisation of social and
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cultural events; and spending leisure time together with kin and ingroups (Avery, Hermsen and
Kuhl 2021; Schiefer and van der Noll 2017; Uhrin and Horak 2023). In this context, it is worth
mentioning that socio-economic, population, and historical changes over the past century
posed a serious challenge to the vitality of cohesion in rural communities (Andrews 2011).

Research in rural communities in the Slovak Republic showed that social cohesion
is undermined by a plethora of factors including changes in kinship relations, labour migra-
tion, the arrival of new residents, as well as transformation of subsistence strategies, life
trajectories and traditions (Gajdo$ and Pasiak 2008; Ondrejkovi¢ and Majer¢ikovd 2006;
Rochovskd and Majo 2013; Rochovskd, Majo and Ké¢erové 2014; Uhrin and Hordk 2023). It
can be suggested that the same factors could potentially act as disruptors of social cohesion
in the rural areas of the Czech Republic. Even though these aspects of social cohesion are
not discussed in this paper, it does not mean that the participants did not mention them.
For instance, they talked about the arrival of new residents and the level of their involvement
in community and religious life in the village. The investigation of factors that can weaken
social cohesion could be a valuable area for future research.

From the methodological perspective, it is necessary to draw attention to two simi-
larly looking codes created during the data analysis: “social integration” and “social interac-
tion”. Both codes are closely related to cooperation and religious tolerance. However, “social
integration” refers to how people integrate into social life and overcome culture shock, and
“social interaction” is linked to the cooperation and socialisation that occurs between neigh-
bours and friends during leisure activities.

Naturally, with a larger and more diverse research sample, it would be possible to iden-
tify other domains of cooperation and aspects of religious tolerance. Nevertheless, ethno-
graphic research in the selected field site is still ongoing, so this may be expected to change
in the future. Despite this limitation, new topics for the upcoming phases of the investiga-
tion have already been found. These include interactions between native-born inhabitants
and newcomers, different forms of religious rituals and signals, religious endogamy, norms
related to cooperation, and potential punishments resulting from their violation.

CONCLUSIONS

In this paper, the role of religion in a small-scale rural community has been examined
regarding cooperation and social cohesion. The research was done in the Czech Republic,
a country frequently described as having a high number of non-religious citizens. Qualita-
tive methods of participant observation and ethnographic interviewing were used to reveal
specific aspects of religious life in a local community.

The results of the study seem to be in line with what Hamplov4 and Ne$por (2009)
and Vaclavik, Hamplové and Nespor (2018) suggested in terms of the relationship of Czech
society to religion. Despite low levels of membership in religious institutions and low levels
of participation in religious activities, Czechs are not indifferent to religious and spiritual
phenomena. The data analysis revealed that religion is a vital factor in the life of this Czech
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community. We assume that religion plays a similar role in other small rural communities, and
not only Czech ones, but this assumption will also need to be confirmed by further research.

Ethnographic research showed that religious tolerance is an essential aspect of reli-
gious life. Aspects of religious tolerance are evident in attitudes towards partner and mari-
tal relationships in people of different faiths, declarable attitudes towards individuals and
groups of other faiths, and cooperation and interactions with persons of other faiths.

Cooperation and religion are two areas that are inextricably intertwined. The resi-
dents involved in the research sample engage in cooperation in various domains, including
both daily activities and exceptional circumstances. This cooperation encompasses activities
related to religion, as well as those that are not explicitly linked to it. While most respon-
dents did not express a clear preference for cooperating with individuals of the same faith,
some did so. Further research could thus explore whether and in what contexts research
participants prefer to cooperate with individuals of the same faith.

Cooperation among members of the same faith is governed by shared norms. At the
group level, cooperation is exhibited through the organisation of both religious and secular
events. These data on cooperation, tolerance and religion also hint at potentially high levels
of social cohesion. However, confirming high social cohesion levels requires further ethno-
graphic research focused on its indicators.

The relationship of the Czech population to religion does not represent a simple rese-
arch question. Therefore, there is no comprehensive answer included in this text. In any case,
the research has clearly confirmed that despite the widespread perception of the inhabitants
of the Czech Republic as being “the most atheist in Europe”, religion plays an important role
in their lives.

ACKNOWLEDGEMENT: This article was supported by the VEGA grant 1/0203/23 Moral Evaluations of National, Ethnic, and
Religious Groups in Situations of Endangerment and finalised within the project APVV-22-0063 Reproductions of Religious
and Worldview Structures in Slovakia: One Hundred and Fifty Years of Changes.

CITED REFERENCES
Andrews, Rhys 2011 ‘Religious Communities, Immigration, als Kneaded With Societies, Societies Kneaded
and Social Cohesion in Rural Areas: Evidence from With Rituals! Slovensky ndrodopis 70(2): 176-185.
England. Rural Sociology 76(4): 535-561. DOI: DOI: 10.31577/5n.2022.2.17.

10.1111/.1549-0831.2011.00057.x.
Bernard, H. Russell 2006 Research Methods in Anthropology:

2015 ‘Labour Migration, Communities and Per- Qualitative and Quantitative Approaches. Lanham:
ceptions of Social Cohesion in England. European AltaMira Press.
Urban and Regional Studies 22(1): 77-91. DOI:
10.1177/0969776412457165. Botikova, Marta 2006 ‘Vyber partnera v Zivotopisnych roz-
pravaniach Zzien.) In: Pamdt Zien: O skisenosti
Avery, Eileen E., Joan M. Hermsen, and Danielle C. Kuhl 2021 sebautvdrania v biografickych rozhovoroch. Zuzana
“Towards a Better Understanding of Perceptions of Kiczkova, ed. Bratislava: Iris. Pp. 279-301.
Neighborhood Social Cohesion in Rural and Urban
Places. Social Indicators Research 157(2): 523-542. 2007 ‘Remeselnicka rodina v malom meste a tendencie
DOI: 10.1007/511205-021-02664-0. homogamie. In: Nerolnicka rodina na Slovensku. Marta
Botikova, Lubica Herzanova and Miroslava Bobédko-
Bahna, Vladimir and Konrad Talmont-Kaminski 2022 ‘Ritu- vé, eds. Bratislava: Prebudena piesen. Pp. 101-109.

MicHAL UHRIN, MIROSLAV HORAK, DOROTA VYBIRALOVA

Tolerance and Cooperation in the Religious Life

of a Roman-Catholic Community: A Case Study

leto 2, §t. 1, februar 2024 71 from the Brno-Country District


https://doi.org/10.1111/j.1549-0831.2011.00057.x
https://doi.org/10.31577/sn.2022.2.17

Boyd, Robert and Peter J. Richerson 2002 ‘Group Beneficial
Norms Can Spread Rapidly in a Structured Popu-
lation. Journal of Theoretical Biology 215: 287-296.
DOI: 10.1006/jtbi.2001.2515.

2005 The Origin and Evolution of Cultures. Oxford:
Oxford University Press.

2009 ‘Culture and the Evolution of Human Co-
operation. Philosophical Transactions of the Royal
SocietyB,364:3281-3288.D01:10.1098/rstb.2009.0134.

Boyer, Pascal 1990 Tradition as Truth and Communication:
A Cognitive Description of Traditional Discourse.
Cambridge: Cambridge University Press.

Bubik, Tomas, Atko Remmel and David Vaclavik 2020 Free-
thought and Atheism in Central and Eastern Europe:
The Development of Secularity and Non-Religion.
London: Routledge.

Bubik, Toméa$ and David Vaclavik 2020 ‘Freethinkers and
Atheists in the Czech Lands in the Twentieth
Century. In: Freethought and Atheism in Central
and Eastern Europe: The Development of Secularity
and Non-Religion. Bubik, Tomas, Atko Remmel and
David Vaclavik, eds. London: Routledge. Pp. 58-83.

Buzekova, Tatiana, Danijela Jerotijevi¢ and Martin Kanov-
sky 2011 Kognitivne vysvetlenie magickych predstdv
a praktik. Bratislava: ETERNA Press.

CBC 2020 ‘Katolicka cirkev v Ceské republice. Internet so-
urce: <https://www.cirkev.cz/public/media/cp_
news_archive/katolicka-cirkev-v-cr-d1-2020-en-
web.pdf>, 8. 12.2023.

Chlapi 2024 ‘Kdo jsme?’ Internet source: <http://chlapi.cz/>,
17.1.2024.

CSA2021a ‘SLDB 2021 — nédbozenska vira v Jihomoravském
kraji. Internet source: <https://www.czso.cz/csu/
xb/sldb-2021-nabozenska-vira-v-jihomoravskem-
kraji>, 8. 12.2023.

2021b ‘Obyvatelstvo podle pohlavi a nabozenské
viry v okresech Jihomoravského kraje v roce 2021”
Internet source: <https://www.czso.cz/documents/
11280/149589001/SLDB21_vira.xlsx/6475a739- eOac-
41c6-becc-48f864fd09e42version=1.3>, 8. 12. 2023.

Davie, Grace 1990 ‘Believing Without Belonging: Is This the
Future of Religion in Britain?’ Social Compass 37(4):
455-469.

Gajdos, Peter and Jan Pasiak 2008 Socidlne zdroje lokdlneho

a regiondlneho rozvoja. Bratislava: Institute for
Sociology of the Slovak Academy of Science.

SVETOVI/ WORLDS

72

Galbraith, Quinn, Alexandra Carlisle and Ben White 2020
‘Religion as a Source of Tolerance and Intolerance:
Exploring the Dichotomy. Brigham Young Univer-
sity:Faculty Publications (5926). Internet source:
<https://scholarsarchive.byu.edu/facpub/5926>,
12. 3.2024.

Hamplova, Dana and Zdenék R. Ne$por 2009 ‘Invisible Reli-
gion in a “Non-"Believing” Country: The Case of
the Czech Republic.” Social Compass 56(4): 581-597.

Henrich, Joseph and Natalie Henrich 2007 Why Humans
Cooperate: A Cultural and Evolutionary Explanation.
Oxford: Oxford University Press.

Hulin, Martin 2015 ‘Socialne a psychologické aspekty ko-
operdcie v agrarnych spolo¢enstvach vo Vojvodine
(Srbsko). Slovensky ndrodopis 63(1): 25-40.

Kappeler, Peter M. and Carel P. van Schaik, eds. 2006 Co-
operation in Primates and Humans: Mechanism and
Evolution. Berlin: Springer-Verlag.

Lanman, Jonathan A. 2012 “The Importance of Religious
Displays for Belief Acquisition and Secularization’
Journal of Contemporary Religion 27: 49-65.

Lester, Emile and Patrick S. Roberts 2006 “The Distinctive
Paradox of Religious Tolerance: Active Tolerance
as a Mean Between Passive Tolerance and Recog-
nition. Public Affairs Quarterly, 20(4), 329-362.

Luzny, Dusan, Zdenék R. Ne$por, Eleonara Hamar, Dana
Hamplové, Lucie Hlavinkova, Ela Klementova,
Olga Nesporova, Gabor Olah, Michaela Ondrasi-
nové, Barbora Polifkova and Radek Tichy 2008
NdboZenstvi v mensiné. Religiozita a spiritualita v
soucasné Eeské spolecnosti. Brno — Prague: Masaryk
University + Malvern.

Milbank, John, Catherine Pickstock and Graham Ward, eds.
1999 Radical Orthodoxy: A New Theology. London:
Routledge.

Moya, Cristina and Joseph Henrich 2016 ‘Culture-Gene
Coevolutionary Psychology: Cultural Learning,
Language, and Ethnic Psychology. Current Opinion
in Psychology 8: 112—118.

Nespor, Zdenék R. 2010 PFilis slabi ve vite: Ceska ne/religi-
ozita v evropském kontextu. Prague: Kalich.

Newman, Jay 1978 “The Idea of Religious Tolerance. Ame-
rican Philosophical Quarterly 15(3): 187-195.

Norenzayan, Ara 2015 Big Gods: How Religion Transformed Co-

operation and Conflict. Princeton and Oxford: Prin-
ceton University Press. DOI: 10.2307/j.ctt32bbp0.

Vol. 2, Nr. 1, February 2024


https://doi.org/10.1006/jtbi.2001.2515
http://chlapi.cz/
https://scholarsarchive.byu.edu/facpub/5926
https://doi.org/10.2307/j.ctt32bbp0

Ondrejkovi¢, Peter and Jana Majer¢ikova 2006 “Zmeny v spo-
lo¢nosti a zmeny v rodine — kontinuita a zmena:
prispevok k diskusii o charaktere rodiny na Slo-
vensku. Socioldgia 38(1): 5-30.

Orel 2024 ‘Profil Orla. Internet source: <https://www.orel.cz
/?ukaz=profil_orla>, 17. 1. 2024.

Powell, Russell and Steve Clarke 2013 ‘Religion, Tolerance,
and Intolerance: Views from Across the Discipli-
nes. In: Religion, Intolerance, and Conflict: A Scien-
tific and Conceptual Investigation. Steve Clarke,
Russell Powell, and Julian Savulescu, eds. Oxford:
Oxford Academic. Pp. 1-35. DOI: 10.1093/acprof:
050/9780199640911.003.0001.

Power, Eleanor 2016 ‘Discerning Devotion: Testing the Si-
gnaling Theory of Religion. Evolution and Human
Behavior 38: 82-91.

2017 ‘Social Support Networks and Religiosity in
Rural South India. Proceedings of the Royal Society
B: Biological Sciences 285(20180023): 1-7.

2018 ‘Collective Ritual and Social Support Net-
works in Rural South India. Nature: Human Beba-
viour, 1(0057): 1-6.

Quinn, Philip L. 2001 ‘Religious Diversity and Religious
Toleration. International Journal for Philosophy of
Religion 50(1/3): 57-80.

Rochovska, Alena and Juraj Majo 2013 ‘Domace je domace,
alebo uz sa to pestovanie v dnesnej dobe neoplati?
(domace hospodarenie — stale dolezitd sucast Zi-
votnych stratégii domécnosti slovenského post-
sociali-stického vidieka).” Slovensky ndrodopis 61
(1):7-30.

Rochovskd, Alena, Juraj Majo and Marcela Kacerova 2014
‘Sucasné realita vztahov na slovenskom vidieku:
Vidiecke komunity v ohrozeni alebo ako kapita-
lizmus pretvara socidlne vztahy na dedine’ In:
Miestne komunity 3. Odraz spolocenského vyvoja
po roku 1918 na charaktere a Struktiire miestnych
komunit na Slovensku. Tomas Chorvat, ed. Banska
Bystrica: Center for Science and Research of Matej
Bel University. Pp. 39-55.

Richerson, Peter J. 2013 ‘Human Cooperation is a Complex
Problem With Many Possible Solutions: Perhaps
All of Them Are True!” Cliodynamics 4: 139-152.
DOI: 10.21237/C7clio4119067.

Schiefer, David and Jolanda van der Noll 2017 “The Essentials
of Social Cohesion: A Literature Review. Social
Indicators Research 132(2): 579-603. DOI: 10.1007/
$11205-016-1314-5.

leto 2, §t. 1, februar 2024 73

Sokol 2024 ‘Co je Sokol. Internet source: <https://www.
sokol.eu/>, 17. 1. 2024.

Sosis, Richard 2003 “Why Aren’t We All Hutterites? Costly
Signaling Theory and Religious Behavior. Human
Nature 14(2): 91-127. DOI: 10.1007/s12110-003-1000-6.

Sosis, Richard and Bradley J. Ruffle 2003 ‘Religious Ritual
and Cooperation: Testing for a Relationship on
Israeli Religious and Secular Kibbutzim. Current
Anthropology 44(5): 713-722. DOI:10.1086/379260.

Taylor, Charles 2007 A4 Secular Age. Cambridge: Belknap Press.

Tizik, Miroslav 2011 NdboZenstvo vo verejnom Zivote na
Slovensku. Bratislava: Sociologicky tstav SAV.

2015a ‘Religion and the State After the Fall of
State Socialism in Central and Eastern Europe. In:
Religious Diversity Today: Experiencing Religion in the
Contemporary World, Volume 3: Religion Transforming
Societies and Social Lives. Jean-Guy Goulet, ed.
Santa Barbara, CA: Praeger. Pp. 169-202.

2015b ‘Struggles for the Character of the Roman
Catholic Church in Czechoslovakia 1948-1989.
Eurostudia: Revue Transatlantique de Recherche sur
PEurope 10(1): 51-73.

2016 ‘Pociatky institucionalizovanej socioldgie
nabozenstva a prvy reprezentativny vyskumu reli-
giozity obyvatelov Slovenska. Socioldgia — Slovak
Sociological Review 48(5): 500-538.

2020 ‘Slovakia as a Country Without Atheism but
With a History of Atheization. In: Freethought and
Atheism in Central and Eastern Europe. Tomas Bu-
bik, Atko Remmel, David Vaclavik, eds. London:
Routledge. Pp. 258-283.

Tizik, Miroslav and Lubomir Sivak, eds. 2019 Svetondzorové
dilemy, ateizmus a ndboZenskd viera na Slovensku.
Bratislava: Institute for Sociology of the Slovak
Academy of Sciences.

Tromp, Paul, Anna Pless and Dick Houtman 2020 “‘Believing
Without Belonging” in Twenty European Countri-
es (1981-2008): De-institutionalization of Chri-
stianity or Spiritualization of Religion?’ Review
of Religious Research 62: 509-531. DOI: 10.1007/s1
3644-020-00432-z.

Turner, James 1985 Without God, Without Creed: The Origins
of Unbelief in America. Baltimore: Johns Hopkins
University Press.

Uhrin, Michal 2019 “The Concept of Tradition and the Modes
of Scholarship in Slovak Ethnology. Ethnologia Slo-

MicHAL UHRIN, MIROSLAV HORAK, DOROTA VYBIRALOVA
Tolerance and Cooperation in the Religious Life
of a Roman-Catholic Community: A Case Study
from the Brno-Country District


https://www.orel.cz/?ukaz=profil_orla
https://www.orel.cz/?ukaz=profil_orla
https://doi.org/10.1093/acprof:oso/9780199640911.003.0001
https://doi.org/10.1093/acprof:oso/9780199640911.003.0001
https://royalsocietypublishing.org/journal/rspb
https://royalsocietypublishing.org/journal/rspb
https://www.sokol.eu/
https://www.sokol.eu/
https://doi.org/10.1007/s12110-003-1000-6
https://psycnet.apa.org/doi/10.1086/379260
https://doi.org/10.1007/s13644-020-00432-z
https://doi.org/10.1007/s13644-020-00432-z

vaca et Slavica 40: 3—-113.

2020 Kooperdcia a ndboZenstvo v rurdlnom prostredi
na Slovensku. Dissertation. Bratislava: Comenius
University Bratislava.

2021 ‘“Zabijacky - tradi¢né spolocenské prileZitosti
vo vidieckom prostredi! In: Studia Academica
Slovaca: predndsky 58. letnej skoly slovenského jazyka
a kultiry. Jana Pekarovi¢ova and Miloslav Vojtech,
eds. Bratislava: Comenius University Bratislava. Pp.
267-285.

2022a ‘Kooperacia, pribuzenstvo a susedstvo v si-
¢asnom rurdlnom prostredi na Slovensku. Ndrodo-
pisny véstnik 81(2): 52-74.

2022b ‘Vyber manzelského partnera v nabozensky
zmie$anej obci na Slovensku. In: Studia Academica
Slovaca: predndsky S8. letnej $koly slovenského jazyka
a kultiry. Jana Pekarovi¢ova and Miloslav Vojtech,
eds. Bratislava: Comenius University Bratislava. Pp.
95-113.

Uhrin, Michal and Miroslav Hordk 2023 ‘One Village, One
Family: Social Cohesion in Rural Slovakia. Cesky
lid 110(4): 429-450. DOI: 10.21104/CL.2023.4.02.

Uhrin, Michal and Tatiana Buzekova 2022 “The Role of
Subtle Signals Linked to Religious Rituals in the
Evaluation of Newcomers by a Village Community.
Slovensky ndrodopis 70(2): 210-227. DOI: 10.31577/
SN.2022.2.19.

Vaclavik, David 2010 NdboZenstvi a moderni Ceska spolecnost.
Prague: Grada.

2022 ‘Cultural and Social Continuity and Dis-
continuity as Factors of Non-Religion: The Case of
the Czech Borderland. Slovensky ndrodopis 70(4):
507-529. DOI: 10.31577/SN.2022.4.40.

Vaclavik, David, Dana Hamplova and Zdenék Ne$por 2018
‘Religious Situation in Contemporary Czech So-
ciety. Central European Journal for Contemporary
Religion2(2):99-122DOI: 10.14712/25704893.2018.6

Whitehouse, Harvey 2021 The Ritual Animal. Imitation
and Cobesion in the Evolution of Social Complexity.
Oxford: Oxford University Press. DOI: 10.1093/
050/9780199646364.001.0001.

Xygalatas, Dimitris 2022 Ritual: How Seemingly Senseless Acts
Make Life Worth Living. New York: Little, Brown
Spark, Hachette Book Group.

POVZETEK

Socialna in kulturna antropologija ter etnologija so prepletene s Studijami religij, mitov,
magije in ritualov. V panorami §tudij religij je znanstveno preuéevanje ateizma, agnosticiz-
ma, nejevere in sekularizacije precej skromno, vendar so ta podro¢ja v zadnjih desetletjih
delezna vse ve¢ pozornosti strokovnjakov razli¢nih disciplin, teoreti¢nih ozadij in metodo-
loskih pristopov. Medtem ko nekateri namigujejo na nekaksno edinstvenost Ceske v Srednji
Evropi in med nekdanjimi socialisticnimi drzavami, drugi postavljajo pod vprasaj splosno
razsirjeno predstavo o Cetki kot » najbolj ateisti¢ni drzavi sodobne Evrope«.

Na podlagi obsezne metaanalize so Viclavik, Hamplové in Nespor (2018) identifi-
cirali pet praznih prostorov ali skupkov tematskih podrodij v raziskovanju sodobnih ¢eskih
religij in verskega prepric¢anja, in sicer: preucevanje verskih skupnosti; preucevanje zgosce-
nosti, diferenciacije in porazdelitve vpliva posameznih verskih skupin; predanost verskemu
delovanju; preucevanje klju¢nih strategij verskih skupin; preucevanje ateizma. Clanek se
osredotoca na prvi »prazen prostor«, preucevanje posamezne verske skupnosti, hkrati pa
uposteva tudi preostala §tiri podrodja.

Osrednje empiri¢no raziskovalno vprasanje ¢lanka je naslednje: Kaksno vlogo ima
religija v manjsi skupnosti? Da bi razkrili specifi¢ne vidike verskega zivljenja, so bile uporab-
ljene kvantitativne metode opazovanja z udelezbo in delno strukturirani intervjuji. Analiza
podatkov je pokazala, da vera predstavlja bistven dejavnik Stevilnih vidikov Zivljenja v majh-
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nih podezelskih skupnostih. Etnografska raziskava je pokazala, da je verska strpnost klju¢en
vidik verskega Zivljenja in da sta sodelovanje in vera podro¢ji, ki sta nelocljivo povezani.

Clani skupnosti, kjer je potekala raziskava, sodelujejo na razli¢nih podrogjih, ki
obsegajo sodelovanje tako pri vsakodnevnih dejavnostih kot tudi v primeru izjemnih
okolis¢in. Sodelovanje obsega dejavnosti, ki so povezane z vero, pa tudi tiste, ki niso
neposredno povezane z njo. Podatki o sodelovanju, strpnosti in veri nakazujejo tudi
potencialno visoko stopnjo socialne kohezije. Kljub raz$irjenemu misljenju, da drzava sodi
med najbolj ateisti¢ne v Evropi, ima religija, kot je potrdila raziskava, pomembno vlogo v
zivljenju prebivalcev Ceske.
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